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what is the Yi King' The title means"'The Book of
Changes" ,
'ne earliest information that we have about the
YI +ing is that it consisted originally of the Trigrams of
Fu-lisi, about 33¢< 3 ,. #e shall learn, in cue course, what
these are, Butl all philosophy must cerive from the contem-
-plation of the origin of things, and all sound philosophy
must begin with the conception of Zero, for if we begin with
any othner conception, we have an unbalanced condition, anc
therefore one which ca:not be original, as otherwise Lhe
wuestion that recurs is:- "How diG this come to be?v", To
our Chinese Erethren, with that overmastering passion for
equilibriumy which is manifest in every minutest cetail of
the very manner of their daily life, such consideration is
evidently paramount ,

In the Brahmin philosophy, the :iishis explained the
Universe by saying that Goa created it, The question instant-
-ly arose:-"sho created God?" To answer this it was necessary
Lo make God self-sustaining, and therefore they proceeded to

analyse His attributions, In the end it was found that any
positive
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attributions/led directly back to the original mass of
ignorance, and they were aceordingly foreed to conclude by
denying all qualities or quantities soever to the supreme God,
Parabrahman. In other words, they foumd themselves obliged to
reduce their God to Nothing; the Chinese, being more practical,
cut out all the waste work and started with the Nothing of the
“Great .xtreme", which we may consider as really the eyuival ent
of the Tao, Ve reprasent this Tao geometrigally by a point,
But since this Tao is not only non-existent in respect of all othes
possible predicates, it turns out on analys!s that & thing which
is in no way nothing, may just as well be regarded as something,
if we say that no eggs are not in the basket, we have merely
dovised a complicated method of saying that some eggse are in
the basket .(Uraw an suler diagram to illustrate this)

Now, in the course of the Hindu amalysif, wiile they
were trying to determine the Jualities of Gol, they cawe across
a phenomenon which they called "The pairs of opposites" ., It
is most important to grasp this necessity of thought, - that
our attempt to solve the problem philosophéieally is completely




destroyed if we once adnit two sides of an eguation which
Go not cancel out exactly. The Chinese, perceiving that tche
Tao (in this comnection they called it Thai Xi) is so purely
Nothing that it must be Something, or at least only capable
of appreuension by symbolising it as Something, took an
original pair of opposites; they called these the f or Yaugo .
These lines are called respectively, Yang and Yin, the Yan
beiig an unbroken and the ¥in a broken line « These corres-
-pond to the masculine and feminine principles of Nature;
they may be called the Futher and Jother. Tao simply breaks
up into Tao and Teh, Shiva and Sakti . we now see how striking
is the identity with the Hebrew theology in respect of Tetrae
~srammaton, I have treated this mattar at great length in my
essay on the Tarot .

we have then & formula of generation =2na development
by this ewationi- +I+(-I) « 0., or rather,

0z +I+(=1),

But in order to proceed to any greater complexity, it is not
sufficient to take two things ome at a time; they remain
3imply two, .e must, therefore, take them two at a time, and
80 we reach what the thinese eall Hsiang , These are:-

/




(I) . The grand or old Yang,
(2) . The young Yin.

(3) . The young Yang .
£4) ., The gramnd or old Yirn, ~— —

Ihe Chinese philosophers found that these four
combinations were still somewhat impracticable, perhaps rather

in the same way as it is imposeible to make a magic syuare

of four cells; two x two. The great Fu-iei, therefore,

decided to comsider the combinations of two things taken
three at a time, anc this set down the basis of the whole of
the Y1 by uis Kwa, or Trigrame., These are, of course, eight

in number ., (See diagram) ,
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At this point un%}iatod scholarship began to cause

trouble, The attributions of Fu-lisl were not properly
understood, and in B ,C, II85 or thereabouts, Ling u:n gave a
@mpletely different order ami attributiors to tae Kwa waich
are very unsatisfactory; he als erected a general system of
Clvination by corsidering the combinations of two Lnings takemn
8ix at a time, by putting e ch Trigram on the top of eaca of
the others ia twrn., ile thus obtained the 6+ figures or Hex-
-agrams of the Yi ;:1n5. To each Hexagram he supplied a brief
comment called Thwan, !iis son, the Luke of E;U, wiote a
clcument on each separate llne in each llexagram, 7he book by
this time had become very generally revered by the scholars,
but their ability does not seem to nave been ewual to their
enthusiasm, There are, in particular, a number of comment-
-ariea attributed to Confucius, but much of them is almost
certainly spuriou .,

The whole of thid trouble has arisen from the fajilure
to maintain the mathematical accuracy of the original conception,
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The Chinese have always been hampered by their system of
ideography; their language has never progressec beyond the
agglutinative stage, and they have cultivated a very anncying
tendency to be poetic ana pictorial, The system of the Yi,

rightly considered, is extremely simple and adeuate,; I.CL

turns cut, on examination, to be identicai wiuh the cystem
of the Holy (abalah,

Lat us return to a consideration of the Kwa, Four
of these shev the — and ite mouifications, four of them
the — — i There is & sort of descending hiererchy which
inevitably suggestis the Sephiroth, Tt is most important to
check every sicp in our path by the balance of things.
henever anything loses balance, it becomes imperfect, The
rirst of the Trigraas, — 1is the perfect explanation of the
masculine idea without any departure from simplicity other
thon the mere multiplication of the symbol; ana it is therefore
called Khien which ic the Lingam, or Heaven, At the other end
of the scule ie¢ == ——  which 1is called the [hwan,; that is to
8.y, Yomi, or zarth, and correspomks exectly to khien,

The first derogetion from the pertection c¢f the
masculine simplicity is the balanced interference by the __




and so we get the symbol Li == meaning the Sun.
Corresponding to this is Khan == which is the Moon. These
are cadled also respectively Thai Yang and Thai Yin. The
‘Sun and the moon are thus, so to speak, materially potent
representatives of the purely spiritual ideas of Lingam and
Yoni , "This, in fact, gives the key to the book. The Chinese
characterg meaning Yi King is composed of the characters for
the Sun and Moon.

The changes described in this Book of Changes are
changes produced by the interplay of the Sun and Moon.
Every phenomenon being an act of love under will, we can see
how the Chinese regarded this matter; everything that happened
was fée result of some inter-action of the solar and lunar
principles.

There are, however, four more Kwa; but these cannot
be balanced as Lingam and Yoni, or as Sun and Moon, They
have a definite taint of imperfection, and correspond precise-
-ly to the "four elements" of the Qabalistic philosophy. In

attributing these, we are considerably helped by the pictorial

effect; the Trigram Sun==suggests the atmosphere below the

unbreakable abyss of Heaven. Tui, Water,== suggests a wave




upon the unbreakable abyss of the sea floor. Eén, Fire, ==

——

suggests the flickering flames upon the hearth; and Kan
reminds us of the crust of earth upon the molten core,
This is, of course, very vague; but it is very
w ko€l
Chinese. Fortunately we are not dependent upon tradition,
Y
beciuse, when we come to put these el ven figures upon the
Tree of Life, we find not only an absolute balance in them=-

-selves, but a perfect correspondence with the traditional

attributions of the Sephiroth. (See diagram) .




