COMMENT A RY
ILIBER AL VEI
PART 1

- ready for typing













1. Nul the hiding of Hadit.
COMMENT

We see again set forth the;complementafy
character of Huiﬁi;and Eadiﬂ\. Nu cancé&ls Had
because He is Lverywhere in the Intin;te, and She
manifests Him for the same réasén. See verse 3
Every Individual manifests the Whole; and the
Whole conceals every Individual. Tharﬁoul inter-
prets the Univefaa; and the Unﬁerss veils the 7
Soul. Nature understands Herself by becoming
self-conscious in fer units; and ﬁhé Gcanqiousnpéak
loses its sense o:tseparateneaé by dissolution n
Hei‘. | .

There has been much difficulty in the orth-

ography (in sacred languages) of these names. Nu
is clearly stated to be 56, 714 hut;ﬁaé,uzdr_;i;yf-”_.:'ﬁ" .
hinted obscurely. This matter 1g_¢1ﬁ¢uns§dg;;ﬁ§rf i

more fully; vuraea‘IS“nna_ls.'




1. Nul the hiding of Hadit.
COMMENT

We see again set forth the complamentaiy
character of Nuitk and Hadify. Nu concéala Had
because He is Lverywhere in the Infinite, and She
manifests Him for the same reason. See verse 5
gvery Individual manifests the Whole; and the
Whole conceals every Individual. The Soul inter-
prets the Universe; and the Uniferse veils the
Soul. Nature understands Herself by becoming
self-conscious in ler units; and the Consciousness
loses its sense ofiaeparateness by dissolution inm
Her.

There has been much difficulty in the orth-
ography (in sacred languages) of these names. Nu
is clearly stated to be 56, 711 -but'ﬂad is onl__y

hinted obscurely. This matter is discussed later

more fully; verses 15 and 16.




2. Come! all ye, and learn the secret that

hath not yet been revealed. I, Hadit, am
the complement of Nu, my bride. I am not

extended and Khabs is the name of my House.

COMMERT

Khabs - 'a star' - is an unit of Nuit, and
therefore Nuit Herself. Thi# doctrine is
enormously difficult of aepprehension, even after
these many years of study.

Hadit is the 'core of every star,' verse 6.

g He is thus the Impersonal Identity within the
Individuality of ‘every u;n and every woman.'

He is 'not extended;' that is, without
condition of any sort in the metaphysical sense.
Only in the highest trances can the nature of
these truths be realized. It is indeed a supra-

., rational axpafience not diisinilar to those
characteristic of the "Star-Sponge” Vision

previously described that can help us here.
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The trouble is that the truth itself is unfitted
%o the dual}stic reason of "normal".mankind.
Hadit seems ﬁo be the principle of Motion which
is everywhere, yet 1s not extended in any dimen-
sion except as it chances to combine with the
"Matter” which is Nuit. There can evidently be
no mﬁnifeatation apart from this conjunction. A
"Khabs" or Star is apparently'any nucleus where
this conjunction has taken place. The real
philosophical difficulty sbout this cosmogony is
not concerned with any particular equation, or
even with the Original quation. We cen under-
stand x = ab, x, = a,b, &é; and also 0° = ba-—qb.
whether pa - gb = O or not. But we ask how the
homogeneity of both Nuit and Hadit can ever lead

to even the illusion of "difference."” The an"‘g” 5

appears to be that this difference appears naturally
with the self-realization of Nuit as the totality
of possibilities; each of these, singly and in
combination, is satisfied or set in motion ﬁi.ﬂadit;- J

1




to compose a partigular manifestation. 0° could
possess no signification at all, unless there were
diverse dimensions wherein it had no extension.
"Nothing" means nothing save from the point o view
of "Two," just as "Two“ is monstrous unless it is
seen as a mode of "nothing."”

The above explanation appears somewhat disin-
genuous, since there is no means whatever of
distinguishing any Union H N = R from another.

We must postulate a further stage.

R (Ra-Hoor-Khuit) Kether, Unity, is always
itself; but we may aupp¢se that a number of such
homogeneous positive manifestations may form groups
differing from each other as to sisze and structure

80 as to create the 1ilusion of diversity.
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////5- In the sphere I am everywhere the centre, as

_she, the circumference, is nowhere found.

COMMENT

This is again interesting as throwing light
on the thesis; Every man and every woman is a
star. There is no place soever that is not a
Centre of Light.

This Truth is to be realised by direct per-
ception, not merely by intellection. It is
axiomatic; it cannot be?ﬂemonstrated. It is
to be assimilated by experience of the Vision of
the "Star-Sponge."




4, Yet she shall be known -end I never.

COMMENT

See later, verse 13, "Thou (i.e. the Beast,
who is here the Mask, or "per-sona,” of Hadit)
wast the knower." Hadit possesses the power to
know, Nuit that of being known. Nuit is not
unconnected with thé idea of Nibbana, the "Bhoref
less Sea," in which Knowledge is Not.

Hadit is hidden in Nuit, and knows Her, She
being an obJeet of knoil ge; but He is not know-
able, for He is merely that part of Her which She
formulates in order that She may be known.




3. Beholdl the rituals of the old time are black.
Let the evil ones be cast away; let the good

ones be purged by the prophet! Then shall

this Knowledge go aright.

COMMENT

The 'old time' is the Aeon of the Dying God.
Some of his rituals are founded on an utterly
false metaphysic and cosmogony; but others are
based on Truth. We mend these, and end these.

This "Knowledge" ia‘fha initiated Wisdom of
this Aeon of Horus. '

See Book 4, Part III, for an account of the
new principles of Magick. |

Note that Knowledge is Death, Child of Chokmah

by Binah.‘and crown of Microprosopus; yet he is
not one of the Sephiroth, and his place is in the

Abyss. By this symbolism we draw sttention to thp
fact that Knowledge is by nature impossible; for

it implies Duality, and is therefore relative.
2 5




Any proposition of Knowledge may be-writteh "ARB:*"

"A has the relation R to B." Now if A and B are
identical, the proposition conveys no knowledge

at all. If A is not identical with B, ARB implies
"A is identicsal with BC;" +this assumes that not
less than three distinct ideas exist. In every
case, we must proceed either to the identity which
means ultimately "Nothing,” or to divergent d1Verg
sities which only seem to mean something so long
as we refrain from pushing the analysis of any
term to its logical elamenﬁp. For example, "Sugar
is sugar” is obviously not knowledge. But no more
is this: "Buger is a sweet white crystalline
carbo-hydrate.” For each of these four terms
describes a sensory ;npresaion on ourselves; and
we define our impressions only in terms of such
things as sugar. Thus "sweet" means "the quhlity
ascribed by our taste to honoj, sugar, ete."§
"white” is "what champaks, sinc oxide, sugar, ete.

report to our eyesight;" and so on. The proposition
1 L




is ultimately an identity, for all our attempts
to evade the issue by creating complications.
"EKnowledge"” is therefore not a “tbing;in-itaelf;“
it is rightly denied a place upon the Tree of
Life; ;t pertains to the Abyss.

Besides the above considerations, it may be
observed that Knowledge, sofar as it exists at
all, even as a statement of relation, is no more
than a momentary phenomenon of conaciéuanesé. It

is annihilated in the instant of its creation.

For no sooner do we assent to ARB than ARB is

absorbed in our conc;;tion of A. After‘the nine

days' wonder of "The earth revolves round the sun,"”
we modify our former idea of Earth. "“Earth" is
intuitively classed with other solar satellites.
The proposition vanishes asutomatically as it is
assimilated. Knowledge, while it exists as such,
is conueqﬁently sub judice, at tﬁo best.

What then may we understand by this v@;@..
with its capital K for "Knowledge?" Iﬁnﬁ is it,

Lo




and how shall it "go aright?" The‘key is in the
word "go." It cannot "be," as we have seen above;
it is the fundamental error of the "Black Brothers"
in their poliecy of resisting all Change, to try to
maintain it as fixed and absolute. But (as the
Tree of Life indicates) Knowledge is the means by
which the conscious mind, Microprosopus, rsaches to
Understanding and to w1sdom; its mother and father,
which reflect respectively Nuith and Hadit from the
Ain and Kether. The process is to uaé each new

item of knowledge to correct and increase one's

comprehension of the Squect of the proyosition.

Thus ARB should tell us: A is (notA, as we supposad%;,
i

but)A. This facilitates the discovery 4,R.C

leading to A, is Asi and 8o on. In practice,
everything that we learn about (e.z.) "horse"
helps us to understand - to enjoy - the idca.— The
difference bétwoen the scholar and the schoblbo; .
is that the former glows and exults when heris
reminded of some word like "Thalassa." Ourielvun:

1)




What a pageant'of pgsgion empurples our minds when-
ever we think of the number 93! Most of all, each
new thing that we know about ourselves helps us to
realize what we mean by our "Star."

Now, "the rituals 6f the old time," are no
longer valid vehiclesy; Knowledge cannot "go aright"”
until they are adapted to the Formula of the New
Aeon. Their defects are due principally to two
radical errors. (1) The Universe was conceived

as possessing a fixed centre, or summit; an

absolute standard to whizz all things might be

referred; an Unity, or Ged. (Mystics were angry
and bewildered, often enough, when attaining to
"union with God" they found him equally in all).
This led to making a difference between one thing
and another, and so to the ideas of superiority,

of sin, etc., ending by asbsurdities of all kinds,
alike in theology, ethics, and science. (2) The
absolute antithesis between the pairs of opposites.

This is really a corollary of (1). There was an
: .




imaginary "absolute evil™ which made Manichaeanism

necessary -‘éespite the cloaks of the Casuists -
and meant "That which leads one away from God."
But each man, while postulating an absolute "God"
defined Him unconseicusly'in terns of Freudian
Phantasm created by his own wish-fulfilment
machinery. Thus "God" and "Evil" were really
expressions of personal prejudice. A man who
"bowed humbly to the Authority of"™ the Pope, or
the Bible, or the Banhedrim, or the Oracle of
Apollo, or the tribal Kediejine-dan, none the less
expressed truly his own ﬁisp to abdicate responsi-
bility. In the light of this Book, we now know
that the centre is everywhere, the circumference
nowhere; that "Every man and every woman is a
star,” a "ﬁhabs.“ the name of the house of Hadit;
that "The word of 8in is Restriction.” To uﬁ, |
then, "Evil” is a relative tafﬁ; it is "that _
which hinders one from fulfilling his truo_!ill."'.

(B.g., rain is "good"” or "bad" for the farmer
13




according to the requirements of his crops).
The Osirian Rituals inculcating self-sacrifice

to an abstract ideal, mutilation to appease‘an

ex cathedra morality, fidelity to a priori formulae,

etc,, teach false and futile methods of acquiring

false Knowledge; they must be 'cast away' or
‘purged,' The Schools of Initiation must be

reformed.
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6. I am the flame that burns in every heart of

man, and in the core of every star., I am

Life, and the giver nt'Lifa;.;dt.theretorﬁ

is the knowledge of me the knowledge of death.

COMMENT

It follows that, as Hadit cen never be known,
there is no death., The death of the individual
is his awakening to the inperuandl inaortaliﬁy'of
Hadit. This applies less to physical death than
to the Crossimg of the Abyss; for ihichisce’hibor'
418.‘Fuurtonn:E Aethyr. One may attain to be
aware that one is but a particular 'child' of thl
Play of Hadit and Nuit; one's pcr'ontligr is
then perceived as being a disguise. 1f'1sfn§ﬁ |
only not a living thing, as one hadAthnughﬁg_:hus .
a mere symbol without :u&utauao;'tneayublo or-tiri;'
It is the aonvonticnal form of a eéxtaia,alnttiw
of thoughts, themselves the purexal and a:.:o*

glyphie ay-bolu of an 'qu¢ !he aennoinun nud
: gl i : :




sensible 'man' is to his Belf Juat;ihat the
printed letters on this page are to me who have
caused them to manifest in colour and form. They’
are arbitrary devices for conveying my thought;

I could use French or Greek just as well. Nor is
this thought, here conveyed, more than one rey of
my Orb; and even that whole Orb is but the garment.
of Me. The analogy is precise; therefore when
one becomes "the knower,” it involves the 'ﬂdath’
of all aensé of the Ego. One perceives one's
personality precisely as { now do these printed
latbors£ and they are forgotten, Jjust as, absorbed
in my thought, the trained automatism of my mind
and body expresses that thought in writing, with-
out attention on my part, still ltil;!ith,$ﬂli§111~
cation of the extremes involvné in the proeyilj
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2. I am the Magician and the Exoreist. ‘I am

" the axle of the wheel, and the cube in the

circle. "Come unto me"” is a foolish word;
for it is I that go.

COMMENT '
s : . rALL_rf‘f
a "It is I that go." The Book Alpeh must be
consulted for a full demonstration of thia‘trnth.
We may here say briefly that Hadit is Motion, thet

is, Change or ’Love.; The symbol of Godhead in
Egypt was the Ankh, which is a sandal-strap, :
implying the Power %o Go;' and it auggcst# the
Rosy C:éus. the Fulfilment of love, by its shape.
The Wheel and the Circle are cvidan#ly;uyﬁsoil ;
of Nuith; this sentence insista apon thi éﬂﬂg!§ﬁi§n
of lingam-Yoni. But beyond the obviuﬂn.rezatinn.: &"
we observe two geometrical ditinibinni. ?hc.éxll_" ‘

i8 a cylinder set ycrponaicularly'to thtfpiiﬁh’ﬁf :
the wheel; thus Hadit -applzaa the third dimension
to Nuith. It suggests that Hatttr i8 to be
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conceived as Two-dimensional;- that'i§,~perha§q,

" .as possesséd of two qualities, extension and
potentiality. To these Hadiﬁ bringa motion and
position. The wheel moves§ manifestation now is
possible, Tte perception impliea-thraé-dinensiongl
space, and time. But note that the Mover is hilsolr‘
not moved. The "cuba in the circle” enphasizea

this question of dimensions. The oubo is racbilinslr
(therefore phallie no less than the uxle);, its

unity suggests perfection projected as a "solid" 7
for human percsption; its square faces affirm w
bal_mo, Qqui'qy,. and limitation; its nixfnidednou |
sets it annng éba solar symbols. It is thuﬂ Itkl

tht B8un in tha Zodiac, which is not more than tha :
‘field for His fulfilment in His guiag Ba, by

virtue of his successive ralationa with anch |

degree of the circle, eloshaa Hinaalt with uu _ ,
appearance of "Matter in Intion,” tlthonnh lbiolatn &
motion through space is a aon:iu;&nun uxprn:ntun
{Bddington, Op,cit.). Bnﬁm ‘the less, evrzy p@&nﬁ

X
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in the cube - there are 2 of them - has an ' .
unique relation with every point in the circle
exact1§ balanced against an aqual and'opposite
relation. We have thus Matter that both is and
is not, Motion that both moves and moves not,
interacting in a veriety of ways which iaiinrinito
to manifest individuals, each of which 1s unlike
any other, yet is symmetrically supported by its
counter part. Note that even at the centre of
gravity of thé cube no two rays are identical :
‘except in mere length. They differ as to their
point of contact uitﬁ?tha circle, their right
aacQasion, and their %elation with the other
points of the cube. _

Why is Nuitglrsatricted to two dinnnn;ohl?v
We usually think of space as a sphere, "None ———
and twoi"™ extension and potentiality are Her only
projections of Naught. It is st@ango, by the way,
to find that modern mathematics says "Spherical
space is not very easy to imagine” (Bddington,

Tl
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Op.cit.p.158) and prefers to'attribute-a gaometrieal"'
form whoae resemblance to the Kteis is most striking.
| For Nuit ia, philnsophically speaking, ‘the archetypc
of the Kteis, giving appropriate Form to all Bsing,
and offering every poséibilify—of fulfilmenﬁ o
every several point that it envelops. But Nuith
cannot be synboiised as threeﬁdiﬁeasional, in our
system; each unit has position by three sﬁatial.
and one temporal, coordinates. It cannot qiint.
in our conmsciousness, with less, as a reality.
Eabh '1ndi§1dua1' must be a 'point-interval;' he
must be the product of ome part of the Matter of
Nuit (with special posaibilities) and of the lotion
of Hadit (with special enargien) determined in space
by his relations with his neighbours, and #n.tijs--
by his relstions with himself. % ol R
It is evidently "a foolish word" for Hadit to ol
say "Come unto me,” as did Nuit ngturallr fﬁwff w_; g
meaning “fulfil thy puaaihilititse* for Ihn aan
"gome unto” wuzunn umu, who aru mw mﬂo M%
which is in very truth his ;mm :.msw
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8. Who worshipped Heru-pa%;;aubh'havo worship-

ped me; 111, for I am the‘worsh;pgarg

COMMENT )

Harpocfsvea is also the Dwari;Soul, the
Secret Self of eéery man,'the‘serpent with the‘
Lion's Head. Now Hadit knows Nuit by virtue
of his 'Going' or 'Love.' It is therefcre wrong
to worship Hadit; one is to be Hadit, and
worﬁhip Her. This 1n-ciear even from His instruc-
tion "To worship me" in ;;rse 22 of this chapter.
Confer, Cap.I, §.9. Ve Jra exhorted to offer our-
selves unto Nuit, pilgrims to all her temples. It
is bad Magick to admit thet one is other than one's
inmost self. One should plunge passionately
into every poauiblc experience; by doing golanl
is purged of those personal prejudices which we

ﬁebk so stupidly for ourselves, though ﬁhiy
prevented us from realizing our true Wills and
from knowing our Nemes and ?aturar. The Aspirant
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must well understand that it is no paradox to say
that the Annihilat}en of the Ego in tbé aﬁysa 1a‘
the condition of emancipating the true Self, and
exalting it to unimaginable heights. 5o long as
one remains "one's gelf.” one is overﬁhelmed by
the Univebae; destroy the sense of self, and

' every event is equally an expression of one's
Will, since its occurrence is the resultant of
the concourse of the forces which one recognizes

as one's own.



9. Remember allgya that exiatance ia pure Jo ;;
that all the sorrows are but as shadows

they pass end- are done; but there is that

which remains.

COMMENT

This verse is very thoroughly axplained in
Liber Aleph. "All in this kind are but ahadown“-
says Shakespeare, referring to actors. The
Universe is a Puppht-?lqy for the amusement of
Nuit and Hadit in their Nuptialﬂ/( - a very Midsummer
Night's DTC&!. S0 then we laugh' at tho mock woes
of Pyramus and Thisbe, the clunty'saibela of
Bottom; for we understand the Truth of Things,
how all is a Dance of Ecstasy. "Were the world
_understood, Ye would know it was good, & Dance
to a lyrical measure!” The nature of tvnnxl must
be "pure jay;" for, obvioualy, nhqt'vor ocanra
is the fulfilment of the W11l of 1@: master, b
'somw thus appears as the result or any mmunm
ful - sherefore, :lllmawﬂgﬂ - -mg;u.
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Acquiescence in the order of Nature is the uleinate
Wisdonm., el

One must understand the Universe perfacﬁly,
and be utterly indifferent‘tc its'presaufe. These
are the virtues which consﬁitute a Master of the
Temple. Yet each men must act What he will; for
he is energized by his own nature. BSo long as
be works "without lust of result" and does his
duty for its own sake, he will know that "the
sorrows are but shadows." And he himself is '
"that which renaiﬁs;”_ for bh§ can no more be
destroyed, or his true Will :"ﬁhwar%ed. fhan :
Matter diminish or Energy dia&ppear.' He is a | |
necessary Unit of the ﬂnivern. equal and opposite o
to the sum total of all the others; and his Will
- is linil;rly the final factor which eanplutou tht
-qanibriun of the dynamical uqunﬂm. ao umt
fail if he would; thum, htn;ma:rnun are buﬁ :
shadows - he could not m ‘I&u 1:(' ho kcms hilr .

gage fixed on his w,mm
1
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10. O prophet! thou hast 111 will to learn
this writing.

CONMENT
. As related in Bquinox I, VII, I was at the
time of this revelation, a rationalistic Buddhist,
very convinced of the First Noble Truth: "Every-
thing is SBorrow." 1 supposed this point of view
to be an absolute and final truth - es if Apemantus
were the only character in Shakespeare!

It ia also axpiained inrt t place how I vas
prepared for this Work by thathiariod of Dryneas.
If I had been in sympathy with‘it; my personality
would have interfered. I should have tried %o
better my inatruetlpnl.

See, in Liber 418, the series of v;sicni'h;
which I aotunlly_tt@ntaandyd Sorrow. nut thn 2
considerations set forth in the Gdﬁiﬁﬁt~0ﬂ¥!ﬁgﬁa.i' £f_
9 lead to a simpler, purer, and more perfect
attainment for those who can pulei'.th-i u o

. o .
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the subconscious m;ndlby the process descrdibed in |
‘the comment on vﬁiﬂe 6. w . _

It may encourage certain types of aspirant |
if I emphasize my personal poa@fl#n.' AIWAZ made
no mistake when he spoke this verse - énd the

triumphant contempt of his tone still rings in my
l ear! After seveateen years of unparailalid
spiritual progress, of unimaginably 1ntonag
ecstasies, of beatitudes prolaﬁgod for whole .
months, of initiations indescribably exalted, of
proof piled on proof of His pows » Bis vigilance, -
His love, after being protected | nd energi;od witb
incredible aptness, I find ayﬁtlf still gn;;ztoa :
ready to grumble, nay even to doubt. Tt seems
as if I resented the whole business. !himt‘dii'
_ times when I feel that the amoeba, the bourgeois,
and the cow represent the ABC of enviable: mmt
There may be a melancholic qm:ln in u-, a m

thetinnm-efmlnm:uﬁu L

mine. In any weut. 1%t mly a m :vm
T _ bl




proof that AIWAZ is not myself, but my master,
that He could Torce me to write verse 9, at a
time when I was both intellectually and apirit—’-
ually disgusted with, and despairing of, the
Universe, as well as physically al@med about
my health.
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11, I see thee hate the hand agaéthb"en but
I am strouger.

COMMENT
This compulsion was that of true inspiration.
It was the Karma of countless incarnations of
utruggle towards the light, There is a sharp
repulsion, physical and mental, towards any
initiation, 1ike that towards death.
The above paragraph states only a part of

the truth., I am not sure épat it is not an attanpt' 

to explain away the verse, thch huliligtaa me .
I remember clearly emough the impulse to refuse
to go-on, and-ﬁhc fiercc_foscnvnont-ab’iﬁa rifupui*
of my muscles to obey me. Reflect that I was _i ‘
being compelled to make an abject recamtation of
practically every #rttelo of nv éritd,fund x7hi6 -

not even Cranmer's excuse. I was praua of ny o
personal prowess na a poot, hnntcr, qnd nnnutnauncr;_:.;
of admittedly dauntless virility; yet I was um o
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11. I see thee hate the hand a%@ché pen; but

I am stronger.

COMMENT

‘This compulsion was that of true inspiration.
It was the Karma of countless incarnations of ‘
struggle towards the light. There is a sharp
repulsion, physical and mental, towards any
initiation, like that towards death.

The above paragraph states only a part of
the truth. I am not sure ﬁﬁat it is not an attempt
to explaih away the verse, @hich humiliates me.
I remember clearly enough the 1mpuiao to refuse
to go on, and the fierce resentment at the refusal
of my muscles to obey me. Reflect that I was
being compelled to make an abject recantation of-
practically every article of my creed, and I had

not even Cranmer's excuse. 1 was proud of my

personal prowess as & poet, hunter, and mountaineer
of admittedly dauntless virility; yet I was being
_ ; e _




treated like a hypnotized imbecile, only wofse,

for I was perfectly aware of what 1 was doing.




/;/)’L,E— 5 ‘
A2, Because of !e in Thee which thou knewest -
not.
COMMENT
L

The use ofbcapitalh\“lﬁﬂ:gnﬁ-“Tbee" emphasgizes
that Hadit was wholly manifested in The Beast. It
is to be remembered that The Beast has agreed to
folion the instructions communiceted to Him only
in order to show that'mothing would happen if you
broke all the rules.' Poor fool! The Way of
Mastery is to breask all the rules - but you have
%o know them perfectly before you cam do this;
otherwise you are not in a position tb transcend
them.

Alwaz here qxplaina that his pbwur over me
depended upon the fact that Hadit is verily "the
core of every star." As is well known, there is
a limit to the power of the hypnotist; he cannot
overcome the resistance of the ﬂncanneiahu'af his
patient. My own Unconscious was thus in alliance

with Adwaz; taken bct'inn-tun'rira-,Lny conscious
L5



self was paralyszed so long as the prassura_laqtéd.
It will be seen later - verses 61 to 69 - that my
consciousness was ultimately invaded by the Becret
Self, and surrendered ancdnditionally. s0 that, it
proclaimed, loudly and gladly, from its citadel,
the victory of its rightful Lord. The mystery
is indeed this, that in so prosperous and joyous

a city, there should still be groups of malcontents

whose grumblings are occasionally audible.
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Ror why? aeoausa thou waét%he knower
Ch.

¥ad me. .

7

COMMENT

Hadit had to overcome the silly 'knower,'
who ﬁhought everything was Sorrow. Cf. "Who am .
I?" - "Thou knowest" in Chapter I. .

I am far from satisfied with either of the -
above interpretations of this verse. We shall
see a little later, verses 27 aqq, a.ghnﬁral
objection to "Because™ and "why." Then how is
it that Hadit does not disdbin to use those terms?
It must be for the sake of}ﬁy mind, Theﬁ. "tﬁf
why" is detestably vulgari and no straining of
grammar excuses or explains tht "me."

We have two altarnativna. The verse may be
an in:ult to me. Ky memory to:u.u u; honvor, ‘
that the tone of the voice of Aiﬂun was at ﬁh&t
point low, even, and luiul. It sem:d n!m a

confidential, almost d&!cmntm. cummatm o ]

s




the previous verse, which had rung out. with joyful
crescendo. s Y

The alternative is that the verse contains
some Qabalistic proof of the authority of Aiwﬁz
to lay down the law in so autoéfahic a manner.
Joas 80, one might add weight to one's quotation
' from Sappho, in the English, by rolléwingrit up
with the original Greek,

The absence of all capital letters favours
this theory. Such explanation, if discovered,
will be given in the Ippendix.

However, simply encugh, th;Taalution begins
with the idea thet the small initial of ‘because’
would be explained by a colon preceding it instead
of a note orvintarrogution. which ﬁhy have b@cn

due to sy haste, ignorance, and carelessness. Then
'for why' may be understood: "for the bemefit of
this Mr. Why - to satisfy your childish ulmwzw
a reason - I will now ttg.#tjgy remarks in an
alternative fora such that even your stupidity

. &
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can scarcely fail to observe that I have sealed

my psychological explannéién 1n.cipher.“ ie find
accordingly that the arising "017E§ in Thee"
constitutes & state wherein "thou knewest not."

By "knejnat" we may nndarataﬁ& the function of
Hadit, intellectually and conjugally united with
Nuit. (8ee Book 4, Part III, for GN, thé root
meaning both 'to know' and 'to bagﬁt‘). And ‘not'
is Nuit, as in Cap.l. How‘tais idea explaigs that
the arising 'of ;; (Hadit) in Thee (the Beast)' is
the fulfilment of the Magical Formula of Hadit

and Nuit. And to know Nuit 1j the very dq'finiti;on'
of 'joy.' The next verse eanlrns this: "thou
(the Beast) wast the knower (Hadit) and (united
with) me (Ruit, as in Cap.I., verse 51 and_§thpr')-'
Pinally, Nuit is indicated by two different .'
symbols 'not' (Gk OU) and 'me' (Gk MH). Now bu*it 
was ny Motto in the Grade of Adeptus Exemptus;
Aiwaz thus subtly reminds me that I was plndstd

to deny the assertions of ny intoumwnl mﬁ

moral consciousness. t.




He combines in ﬁhase few words (&) & correct
psychological explanation of the situation, (b) a
correct magical explanation of that explanation,
(¢) a personal rebuke to whicth had no possible
reply, involving a knowledge of my ownrnental
state which was superior to my own.

These two verses are sufficient in themselves
to demonstrate the praeter-human qualities of the

Author of this Book.
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15. For I am perfect, being Not; nnd‘q;;nunber'

is nine by theé fools; but with the just I

am eight, and one in eight; Which is vibal,'

for I am none indeed. The Empress and the
King are not of me; for there is a further

secret.
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16, I am the Empress aamd the Hierophant.

‘Thus eleven as my bride is eleven.




17. Hear me, ye people of sighing!

Ihe sorrows of pain and regret

Are left to the dead and theﬁg;ing,

The folk that not know me.as';at}

COMMENT

The dead and the dying, who know not Hadit,
are in the Illusion of Sorrow. Not being Hadit,
they are shadows, puppets, and vhat happens to
them does noﬁ matter. If you insist upon 1dentify-
ing yourself vith ﬂeeuba, your teé@n are natural
enough. ‘

There is no contradiction here, by the way,
with verses 4 and 5. The words 'know me' are
used loosely as is natural in a stansa; or, more
likely, are used (in in the English Bible) to '
suggest th§ root GN, 1603#1&1_1n transcendental
ecstasy. P#tqibly"nﬁt’ and 'me' are éhbi‘-oél
intended to apply to Nuit. With 'know' ﬁuif,’ o
they may be ”lothin; under 1#: thrnc furla” of ‘
negativity, action ana individualitr. ;
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18, These are dead, these fellowsi they feel not.
3 L 4

We are not for the poor and sadk: the lords of

the earth are our kinsfolk.

_ COMMENT
This idea is confirmed. Those who sorrow
"are not real people at all, not ‘stars' - for
the time being. The fact of their being 'poor
and sad' proves them to bé 'shadows,' who ‘pass
and are done'. The 'lords of the earth' are those
who are doing their Will. It does not necessarily
mean people with coronets and au Puobileu; fbere
are plenty of such people who are the most sorrow-
ful siaves in the world. The sole test of one's '
lordship is to know what cne's trub'ﬁill is, and

to do it.
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19, Is a God to live in a dog? No! but the

highest are of us. They shall rejoice, our

chosen who sorroweth is not of us,:
ERiLA 1

COMMENT
A god living in a dog would be one who was
prevented from fulfilling his function properly.
The highest are those who have mastered and
transcended accidental environment., They rejoice,
because théy do tbéir will,; and if any man sorrow,
it is clear evidence of ﬂoaathiﬁ? wrong with him.

When machinery creaks and grcvlsL the engineer

knows that it is not fulfilling its function,
doing its Will, with ease and Joy.
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20. Beauty and g&rength. leaping laughter and

delicious languor, force and fire, are of us.

COMMENT

As soon as one realigzes one's self as Hadit,
one obtains all His qualities. It is all =
question of doing one's Will. A flaaming harlot,
with red cap and sparkling eyes, her foot on the
neck of a dead king, is Just as much a star as
her pradecéssor, simpering in his arms. But one
must be a flaming harlot - one @must let oneself
go, whether one's star be twin with that of Shelley,
or of Blake, or of Titian, or of Beethoven.
Beauty and strength come from doing one's Will;
you have only to look at any one who is doing it
to rnaégni:o the glory of it.
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21, We have nothing with the outcast and the unfity: -

~let them die in their misery: ﬁr they feel

not, Goap_assion is the vice of kingsi‘ stamp

down the wretched :% the weaky this is the

l.gw of the,strcngk, this is our law-and the -
Joy of the world. Think not, o k_ix_ig.- upon
that liey - That Thou Must i)iar Qerilg thou
shalt not die, but live..l Now let it be under--
atoodi__jt the body of the King dissolve, he :
shall remain in pure scstasy for ever, Huit%.
Hadit® Ra-Hoor-Khuit®,Jhe Sun, Strength and £

M these azJ for the mmbs of

e Bhar ik the Snake.

There is a good deal of the Nietzschean stand-
point in this verse. It is the mme : m -

natural view. Of what wa is it se mwmm tho
misery of Tuberculosis, m such aimnl. as m |
now do? Nature's way is to weed out mm. |

e
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We have nothing with the outcast and the unf.tt';-

-

. lo‘b them die in thsir niaerL ﬁ;: they fael

nat. Coupaasion is the vice of kingsh* stam2
down the wretched é the weaky :this is the

law of the strongy: t:higs is our law and the - ‘
E of the world. Think not, o king, 'upoa'. o
that lie : That Thou Must m.g ﬁrd.]g thou
shalt not die, but live] Now let it be umler«»
améu the body of t;he King di.uolva, he

jhall remain in pure ecstasy for cvar. muti

Hadit® Ra-fioor-khuit ¥, The Sua, smmh and £

Sight; mgi thtu ar«[ for the nmtx a:r

e Baar aad the Buh:a.

There is a seod dcal of thn Niets

point in this verse. It is the evolutionary ahd
natural view. Of what use is it to Wmtc m
ninm;r of mmlnu:, m m Ms. u n

now do? Nature's way :l: to wna m the _'
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~

. This is the most merciful‘uay, too, At present
all the strong are'béfng damaged, and tﬁeir
progress hindered by the dead weight of the weak
limbs and the miaaing limbs, the dggeﬁneﬁ’limba
and the atrophied limbs. The Christians %o the
hionsl I

Our bhumanitarianism, which is %he ayphilin
of“the‘mind, acts on the_basiu of the lie that
the King must die. The King is beyond death;
it is merely a pool whérq he dips for refreshment.
¥e must therefore go back to Spartan’ideas of
education; and the worst enemies er‘huﬁnhitj are
those who wish, under the pretoxt af ca-pnsaiou,

%o continue its ills through tho grnqrntiann.

‘The Christians to the Lions1

It weak and wry prodau#&ons g0 blck iute g
ah;.;clting-pot, as is duﬁi-wiih flﬁw.# ltﬁil
aaaﬁings. ‘Death will purst, mbinnlraat&sn :lkt

thﬁlp, these errors and nbartiana. lmturn hcr-ilt:"

may be trusted to do this, it ouly IU mill leave




her alone, Eut what of those whn,'ph§sica11&
fitted to live, are tainted with rottenness of
soul, cancerous with the ain-complex? For tho. s
third time I answer: The Christians to the Lions|
HaditR cal1a himself the Star, theVStar beiﬁg
the Unit of the Macrocosm; and the &nake; thc.-
Snake being the symbol of Going or Love, and the
Chariot of Life. He is Harpocrates, the Blnrf; |
Soul, the Spermatogzoon of all Life, as one may
phrase it. The:ﬁun, ete., are the axternni nan1~
festations or Vestures of th{% Soul, na a Man
is the Garment of an actuul ﬂpernatosoen. the
Tree sprung of that Seed, with power to multiply
and to perpetuate that particular Nature, though
without necessary eonlciaunnaas of what 15 hap@aningw‘,

In a ﬁtcpqr scnae, the word 'Duath“ is~ltaun o
ingless apart from the presentation cf tha ﬂh&vars& o
as eonﬂi&ionod by "Time." 3us -hnt 1s ﬂhﬁ no&aia;
of Time? . & '5“ .

There is gngnt-eanfutip#"af;ﬁheasht i#‘ﬁkéln?QA
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of the word "eternal,” and the phrése "for ever,"”
People who want "eternal happiness" mean by that

8 cycle of varying events all effective in stimu-
lating pleasant sensations; i.e. they want time

to continue exéctly_as it does with themselves
released from the contingencies of accidents such
as poverty, sickness and death. An eternal stﬁta
is however a possible experience, if one interprets
the term sensibly. One can kindle ”flannén
aeternae caritatis,” for instance; one can eéX-

perience a love which is 1n]2ruth eternal. Such

love must have no relation with phenomena whose
condition is time. Similarly, one's "immortal
soul" is a different kind of thing altogether

from one's mortal vesture. This Soul is a
particular 8tar, with its own peculiar qunllt&ou.‘
of course; but these qualitias;iéo allv“ttqzﬁulg' :
and part of the nature of the Soul. This Soul .
being & monistic consciousness, it is unable ﬁb‘

appreciate ltnelf.nnd-its qualigies, as explained




in a previous entry; so it reslizes itself by

the device of duality, with the limitations of
time, space and causality. The "happiness" of
Wedded Love or eating Marrons Glacés is a concrete
external non-eternal expression of the correspond-
ing abstract internal eternal idea, just as any
triangle is one partial and imperfect picture of
the idea of a triangle. (It does not matter whether
we consider "Triangle" as an unreal thing invﬁnted
for the convenience of including all actual trian-
gles, or vice versa. Once the ide?’Trinngb has
arisen, actual triangles are related to it as above
stated). ‘

One does not want even a comparatively brief
extension of these "actual" states; Wedded Love
though licensed for a lifetime, is usually intoler-
able after a month; and Marrons Glaedﬁ pall after -
the first five or six kilogrammes havi been consumed.
But the "Happiness,” eternal and formless, is not

less enjoyable because these forms of it cease to

1
give pleasure. What happens is that the Idea




47

‘ceases to find its imagé in those particular .
images; it begins fo notice the limitationa,
which are not itself and indeed deny itself,
as soon as its original joy in its success at
having become conscious of itself wears 6£f.
It becomes aware of the external imperfection
of Marrons Glacé@; they no longer represent
its infinitely varied nature. It therefore
rejects them, and creates a new form of itself,
such as Kightgéwns ﬁith pale yellow ribbons or
Amber Cigarettes.

In the same way a poet or pggnter wishing
to express Beauty, is impelled to choose a par-
ticular form; with iuck. this ia at first able
to recompense in him what he feels; Dut sconer
or later he finds that he has failed to include
certain elements of himself, and he must needs
embody these in a new poau_ar'giatufii_ He may
know that he can never do aarb'thin'ﬁrtatne .

part of the possible perfection, and that im
it o g




imperfect imagery; but at least he may?utter‘hia
utmost within the limits of the mental and sensory
instruments of his similarly inadequate aynbai of
the Absolute, his vehicle of human incarnation.
These suffer. from the a&ﬁe defects as the
‘otbar forms; ultimately, "Happineag“ -;a#ids
itself in the effort to invent fresh images, and -
becomes disheartened and doubtful of itself. Only
a few peaplé bave wit enough to proceed %o gen-
eralisation from the failure of a few familiar
figures of itself, and recognisze that all “actual”
forms are imperfect; but suchtgeoplc are apt to
turn with disgust from the whole procedure, and
to long for the "eternal™ atato._ This ui&#e is
however innapable of roalizutioa, as we knnus lndff'
~ the Soul understanding this, cam find no wa but

in "Cessation" of all things, its ertut&nnn no 'ﬁ!!f”w:

* than its own tendencies t&_crwaﬁt...It_th»wttqgk,_?“ 
sighs for Nibbana. Ly - 4

But there is an@ aﬁhnr aalutiea. as I ht@!
R




endeavoured to show.l We may accept (what after
all it is abaurd“to accuse and oppose) the essen-
tial character of existence. We cannot axtirpate'or g
even alter in the minutest dqgrae either the matter
or manner of any eélement of the Universe, here

each item is equally inherent and important, each
con-substantial and coherent, each aequibollent,
independent, and interdependent.

We may thus scquiesce 1nvtho fact that it is
implicit in the Absolute to apprehend itself by
self-expression ss Positive an /Negative in the
first place, and to combine theéo‘ﬁrinary opposites
in an infinite variety of finite forms. ‘

We may thus cease either (1) to seek the
Absolute in any of its images, knowing that we
must abstract eveny'onu of their qualities from
every one of these tquglly if we upﬁl&-unvqil ity .
or (2) to reject all images of thi,léﬁola#@,
knowing that attainment thn&o@f would be hhc‘lignil
for the manifestation of that pirtluf its natﬁ#iﬁ
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which necessarily formulatea'itself in a‘néi
universe of images. ; -

Realising that these two courses (the
materialist's and the mystic's) are equally
Ifatuous, we may engagé in either or both of
two other plans of action, based on assent to
actuality. ‘ .

We may (1) ascertain our own particular
properties as partial projectiona of the Absolute;
we may allow every image presented to us #o be of
equally intrinsic and alseﬁtial atity uith‘oﬁre
selves, and its prvaantation tq ;a a8 phanolnﬁﬁn
necessary in Nature; and we may adjust our
apprehension to the actuality thaﬁ'pvarr.évghtuit"
an item in the account which we runddr‘t&.og:;nliii- 
of our own estate. We dare not desire ﬁo”oniﬁ’gqy”.f'ﬁ
single entry, lest the balance bt np!tﬁ;- ﬁc ai#_'
react with elasticity and indifference to each

occurrence, intent anly on the 1&.- thut tha tutnl.
intelligently npprccintad. eanutitatﬁn a porttuﬁ




o1

knowiedga not indeed of the Absolute but of tbat
part thereof thicﬁ is oﬁraeivan. We thus adjust
one imperfection accurately to anohhar, and rqaain
contented in the nppreciatioa of the raghtaeugn&aa
of the relation. {_
This path, the "Way of the f.o,» is ?avffétly-
proper to all men. It does not attempt eitherféﬁ
trenscend or to tamper with Truth; it ;a 103#1;to
i#n own laws, ﬁnd therefore no lséa perfoot than
any other Truth., The Equation Five pluﬁ 31: £-
Eleven is of the same order of per!cctiof as Ten
Million times Ten times Ten Thousand Hilrﬁén'ia,
One Billion. In the Universe forwulated by the
Absolute, every point is equally tﬁa_ﬂcﬁbﬁﬁ; Kiftgf ;
point is equally the focus of the forces of the
whalc. (In any system of three pointi; uﬁ&-tﬁ%J

- may ve considered solely with ritlrlnuo to the

third, so that even in a tinito unlvtrzo thﬁ Iﬁl .
of the properties of all peiatq;ia-thq iq;q,-thﬁnaa-_'x
no two properties may be e¢n;pg'gg.§g, gggipgggtygi;f”f
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Thus & circle, BCD, may be described by the
revolution of a line AB in a plane sbout the
point A; but also from the peint C. or indeed
any other point, by the application of the prbper
analysis and constructién.' We calculate the
motion of the solar system in hélioeentric totma
for no reason but ainplicity and conveniencej;
we could convert our tables to a geocentric basis
by mere mechanical manipulation without affecting
their truth, whichvis onlyktbé truth of the
relations between a number of bodies. ﬂil are
alike in motion, but we have aéhwmiw _o'z;c;m _
to consider one of them as pt@%ionary, le that gi 
may more easily describe the movements 6f<#h._
others in regsrd to it, witﬁbuu cdnplicatihg bﬁt
caloulqtlan: by introduction af the navnunnti ut
the -hola system as such, knd far thtn pﬁapenn
tho Sun is a more caa*&n&tn& utnnﬂtrﬂJthtn thc :
m).
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~we willy I say "another,” though it saema-perhaéﬁ '
to some no more than a deveioénent of the other
which happens to be proper to some people.

Even in the first Way, it is of all things
necessary to begin by explorinQ\Qno's own Hature,
sc a8 to discover what its peculiarities arej
‘this is accomplished partly by 1ntros§ect1on, but
prinecipally by Right Recollection of the whole
phantasmagoria presented to it by axperienaai, |
for since every event of life is a symbol of part
of the structure of the Soul, f 7 totality of
experience must be the "Name" of :ha?thnls of ﬂknf'
part of the Soul which has so ftr‘nttoﬁod itself.
Now then, let us suppose that aone ﬂoul, hating
penetrated thus fnr. should diacovlr in its “!hnm"
that it is a Bon-truly Begotten hy~th¢ 8pirit*a£
‘Being upon the Body of Form, and that 1t bas rm
to understand itself and its Patber, with all that
such heirthip 1:@110&. Bapyuut tﬂrthnr that 1t o

be come to puberty, :111 it net bt 1up011ac iu
e ‘




assert itself as its Father 8 son? ﬁill 1t ‘not
shake itaelr free frem the Form that born and
nourished and trained it, and turn from its
brothers and sisters and playmates? Will it
not glow and ache with the inpulué to be ﬁtterly-
‘itaelf. and find a Form fit to impress with its
iﬁnge, even as did its Father aforetime?
If such a Boul be indeed its Father's son,
he will not fear to show lack of filial reverence,
or presumption, if he forget its family in the
fervour of founding one of his owny/of begetting
boys not better or braver indeed t;Zn-ﬁiu brothers,
girls not softer or sweeter indeed than his sisters,
but wholly his own, with his own &ofegt. ahd;aos;rOQ_-
evoked by enchantment of cestuly‘ihin hi-@i&l-tﬂ
himself in the womb of the witch who lusts for his
life, and buys it with the bein ﬁhﬁt'bilrt hi?-f' .
Image and Superscription. o '
Such is the secret of tho Sanl of tha nrttnt.

He knows that bhe is a Gaa. et tho ﬂaan of God; bo
L
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 has no fear or shame in showing himgelf_of'tﬁh‘
seed of his'rather} He is proud of that Pather's
most precious privilege, and he honours him no-
less than himself by using it. He accepts his
family as of his owﬁ réyal stock; every one is
as. prineely as he is himself. But he were not
his Father's son unless he found for himself a
Form £it to express himself by multiplex repro-
ductions bf hia Inago. He nﬁst'adﬁira himself

in many coatunns, each emphatic of some aluattd :
elegance or excellence in himself i?ich would
otherwise elude his hnnasa by baing hidden nnd_
hushed in the harmony of hinfhnarty Jihii-tﬁru
which shall serve him must be softmess’ self to
his impress, with oxacs olasticity udayttn; tﬁh w”;_f;ff
self to the strongest and subtlest n;lioat;, Zf ;  .1__
likt steel to resist all o%hnr lﬁ#’nn ihnn b&l Qﬂa. ;

- and to retain and r‘prbﬂu#' aartly lnﬂ ihimpiy !ht
image that his acid bitcn into ata lﬂ&f&ﬁi; mhlrt ey
must be no fl:t. no irwuaalnri&r. no smuanlnt&tn,’ftj_f
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noé warp in its substance; it must be smcoth'an&'
shining, pure metal of true temper.

And he must love this chosen Form, love it
with fearful fervour; it is the face of his Fate
that craves his kiss, and in her eyes Enigma blazes
and smoulders; she is his death, her.bcdy‘hia
coffin where he may rot and stink, or writhe in
damned dreams, self-slain, or rise in incorruption
self-renewed, immortal and identical, fulfilling
himself wholly in and by her, aplaahing all space
with sparkling stars his sons and dauéﬁters, each
star an image of his own 1nfinity'madelmanife¢t.
mood after mood, by her magick to mould him when
his passion makes molten her metal.

> Thus then must every Artist work. !1:5&.
he must find himself. Next, he must find the -
form that is fitted to express himself, Next,

e must love that form, as a form, adoring it,
understanding it, and mastering it, with most :
minute attention, until it (as it lpati)}§&apﬁ.




itself to him with eager elasticity, and answers
accurately and aptly, Jith the unconscious autom-
atism of an organ perfected by evolution, to his
most subtlest suggestion, to his most gianﬁrgesture.

Next, he must give'himself utterly up to that
Form; he must annibilate hihsalf abaoluteiy in
evaf; act of love, labouring day and night to lose
himself in lust for it, so that be leave no atom
unconsumed in the furnace of their frenzy, as did -
of old hik Father that beget hinm. . He must resline
himself wholly in the integration of?%ha infinite
Pantheon of images; for if he fail to formulate
one facet of himself, by lack theresf will hé Muow
himself falsely.

There is of course no ultimate difference
between the Artist as here delineated and him who
foilp'i the "Way of the Tao", though the latter
finds perfection in his existing relation with :
his environment, and the former bgtatin a private

perfection of a peculiar and secondary ?h&rlﬁtur. -




 We might call one the son, the other tbé
daughter, of the Agéolute.
But the Artist, though his Work, the images
of bimself in the Form that he loves, ia less
perfect than the Wofk of his Father, since he
can but expréss one particular point of view and
that by means of one type of technique, 1s-noh
to be thought useless on that account, any more
than an Atlas is useless bacause it presents by
means of certain crude conventions a fraction of
the facts of geography. T
The Artist calls our attentién.;way from
Nature, whose immensity boiilderé us so that she
seems incoberent, and unintelligible, to his own
N interpretation of himself, and his relations with
various phenomens of nahuro expreanod in a lnngungi_
more or less common to us all.
The smaller the Artist, the narrower his via!,'
the more vulg;r his vocabulary, the more ftnili;x
his figures, the more readily is he ;oeosnilﬂd;ll~
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a guide; to be accepted and admired he must Bay
what we all know, but have not told each other
till it is tedious, and say it in simple and ¢lear
language, a little more emphatically and'eloquently
than we have been accustomed to hear; and he must
please and flatter us in the telling by soothing
our fears and stimulating our hopes and our self-
esteem.

When an Artist - whether in Astronomy, like-
Copernicus, Anthropology, like Ibsen, or Anatomy
like Darwin - selects a set of faéﬁé too large,
too recondite, oé too ”regrettable“ito receive
instant assent from everybody; when he presents
conclusions which conflict with popular credence
or prejudice; when he employs a language which
is not generally intelligible to all; in such
cases he must be content tb appeal to the few.

He must wait for the world to awake to the value

of his work.

The greater he is, the more individual and.
: %




the less intelligible he will appear to be, although
in reality he is more ugiversal and more simpler
than anybody. He must be iadifferagt to anything
but his own integrity in the realization and
imagination of himself.
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22, I am the Snake that giveth Knowledge and-Delight

and bright glory,'and*stir the hearts of men

with drunkenness. To wer&é&g'ue take wine and

strange drugs whereof I will tell my prophet o

and-be drunk thereof! ~They shall hgt harm_ye

at all. It is a lie, this folly against self.

The exposure of innocence is a lie. Be

stro 0 manf s lust, enjoy all things of

sense and rapture{ - fear not that any God shall

deny thee for this.

P f

Drunkenness is a curse and a,hindra#ce only to
slaves. GShelley's couriers were *drunk on the wind
of their own speed.' Any one who is doing his true
#ill is drunk with the delight of Life.

Wine and strange drugs do not harm people who
are doing their will; they only poison people who
are cancerous with Original 8in. In Latin countries,

where 8in is not taken seriously, tnd'llxmcxprtlliwn'fg
‘ Y
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Qf_.

I.am the Snake that Lveth Knowledge m&—mli&_
and bright glory, and‘'stir the hearta of men

with drunkenness. To worship me take wine and
shmnﬁo drugs whereof I will tell my gmphot 9
und‘ba drunk thereof! They shall not harm ye
“} 111. It is & lie, t;hia folly against -sélf.

The exposure of innocence is a lie. Be

l&onﬁ, o mngﬁlust, enjoy all things of

sense and rapture] - fear not that any God shall

deny thee for this.

Drunkenneses is a curse and a hindrance only to

slaves. Ghelley's couriers were *drunk on the '\vind

of their own speed.’ Au; one who is daing b:l-
Will is drunk with the delight of Life. |
Wine and strange drugs do ms harm people who
are doiag their will; tho:r anl;r poinon paopli uho i

are cancerous with Grisiul 8in. In Iatin wumu;;i;f

where 81n is not taken aarmmly, mé mﬁcx\pﬂm«

‘4. :




is simple, wholesome,'und free, drunkonnéns'ia a

rare accident. It is only in Puritan countries,
where self-analysis, under the whip of o coarse
bully like Billy Sunday, briqgs the hearer to
'eonvictien of sin,' that he hits first the "trail'
and then the 'booze.' Can you imagine an evange-
'1ist in Teaormina?. It is to laugh.

This is why missionaries, in all these cen-
turies, have produced no conversions whatevﬁr,.anva'
among the lowest types of negro, who resemble the -
Anglo>axon in this poéaesaioﬁ uﬁythq 'fear-of-God'.
and 'Bin' psychopathies. ﬂ

Truth is so terrible to these datcat(blo _
mockeries of humanity that the thought of self is _Q
a realization of hell, Therefore they fly to
drink end drugs as %o an anaesthetic in tht turgioul
operation of introspection. ;

The craving for these things is caused br thﬁ 3
internal misery which their use r.viaxs to the tli!!* f?

souls. If you are rually fruc. yua can tuk! au&u&ao
Sk :
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as simply as salt-wgtgr farfy, _There is aoébetterxr‘
rough test of a soul than its attitude to drugs.
If a man is simple, fearless, eager, he is all
right; he will not become & slave. If he is
afreid, he is already a slave. Let the whols
world take opium, hashish, and the restj those who ~'u
are liable to abuse them were better dead. -
For it is in the power of all so-called 1ntoxif
cating drugs to reveal & man to himself. If.th;n .
revelation declare a Star, theq it shines brighter
ever after, If it daclhre a Christian - a»thiug_.
not men nor beast, but a muddle :r mind - he cmvﬁa ‘
the drug, no more/éor its &nalytic&l but for its
numbing effect. Iytton has a great story of this
in 'Zanoni.' Glyndon, &n uninitiate, takes am
Blixir, and beholds not Adonai the glorious, but
‘the Dweller on the ’&r-shaid{ cast out 'f:_-'o.n. the
&accm, he baeuma a w.lm amukm ‘
"fhis folly againss aﬁ!‘;" dtmm u [ i

direct gucrtion at éuuty. Uhi@h in &nrism. oi
i




restriction, sin, in its vilest form. I lofh'hy
neighbour because love makes him part of me; not
because hate divides him from me. Our law is so
simple that it cohstantly approximates to truism.

"The exposure of innocence." Exposure means
"putting out" as in a shop4window. The.?ratenée‘of
altruism and so-called virtue "is a lie;"™ it is the
hypoerisy of the Puritan, which is hideously corrup-
ting both to the hypocrite and to his victim.

To “1ust* is to érnsp ccntindglly at fresh
aspects of Nuit. It is the ni:takaT of the vilgar
%o expect to find satisfaction in the objects of
gense., Disillusion is xnevitable; when 1# contug
it leads only too oftun to an error uhioh 1: in
reality more fatal ehtn ‘the tornor. the daninl ef ;
':sterinlity' and of 'anitnlian. fhirt iu a
corroupenﬂcnco between th-no two nt#itaﬂcu ;nﬁ
those of the 'once-born' and 'twice-born' o i
¥illiam James (Varisties of Religious Axperiemce). |
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Thelemites are 'thrice-born;' we accept everything
for what it is, without lust of rasult ' without
1naisting upon things conforming with % priori

ideals, or regretting their failure to do 80. WO

can thareforo 'enjoy all things of sense and rapture ™

according to their true nature. For example, the
aveéa@e man dreads tuberculosis. The ”chtiutian
Scientist" flees this fear by pretending th#t the
; disease is an illusion in "mortal mind." Buﬁ the
Thelemite accepts it for what it is, and finds
interest in it for its own sake., For bim it is
a8 neceasary part of the Bhiverse; he ;iken "no
difference™ between it and any other thing. !hl'

artist's position is annlogoun. aahenl, far

instance, takes a gross pleasure in tlnnlc flt”%?
rendering it truthfully from lack of ima  '_ﬂ§&
and analysis. Idealist painters like lﬁngltitu

_awake to the divergence between Nature lm& th&ir v

_ncudeaie standards of 3nauey, tnlsixy hhn x;aw. .
in order to delude thenselves. The greatest, like -

e



Rembrandt, paint a gallant, a bag, and a carcass -

- with equal aséion and rﬁﬁture; they 1ove‘the truth

as it 1s, They do not admit that anything can be

ugly or evil; its existence jJustifies itself,

This is because they know themselves to be paft'of an
harmonious unity; to disdain any item of iv tnnld :

be to blaspheme the whole. 'Thé Thelemite is abl@

to revel in any experience soever; in each he
recognizes the tokens of ultim&tp Truth, It is 7

| nml,y obvious, even intéllactmlly. ‘that all phono-—
nm are 1nt‘:ardcpsndant, and themfor‘( involve unh
other., BSuppose abc =d,a=d-b ejnl‘bn

much as b = d-c-a. It is nnnlclaas to p&ck out ana :
equation as 'nice', and snother as 'nllty’ e
sonal predilections are nvidono; of 1lparrtet 1iiion‘ 12
But 1t is even worse to demy reality to such facts
as refuse to humour them. Ih.tht ahlatt:~et

spiritual -avoriignty it is ur&ttﬁn thut thc eaara _'*'
coal-burner is no less a nub;te& thun 1&& dnhl |

The structure of the atato 1&#1&&1: ull 01auunta;
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it were stupid and suicidal to aim at homogeneity,
or te’aﬁsert it. Epiritual‘gxperience'aoon'anabiaa"
the anpiraﬁt to assimilate these ideas, and he can
enjoy life to the full, finding this Trué Self alike

in the contemplation of every element of existence.




23, I am alcnei} there is no God where I ég.
COMMENT -

This refers to the spiritual experience of 5
Identity. When one realiéea one's Truﬁb.there"ii ;
no room for any other conception.

It also means that the God-idea must go with‘
other relics of the Fear born of Ignorance inﬁa' .
the limbo of savagery. I speak of the Idea of aqd' |
as génarally'ﬁnderstdod. God bveing ‘sauathing ggm‘
ourselves that éhkas for ghtaouaness;‘ as laethaw _‘?
Arnold victorianatically ph raaed his dctinitlan. o
The whiskered wowser| &hy this ingmim mmicﬁm_i
that self is unrlghtaoua? It is the hwritngt wf tht;
whip, the brend of the born Blave, «Iunsﬁqntlliv.l, ve
cannot allow people who believe in hhis?!ﬁ@d;i ;g@,.
are t;mglodﬁu, as dangerous to nch@ynm -
other thieves and murdereps. -ﬁha Qh:iiﬁiiﬁjﬁﬁqg_j
the Lional : 5

Yet, in the reign of Qoqd Qanoa fictoyia. :
Matthew lrmld was cawiéam mmr bﬂt #tm u .
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an infidel! Tempora mutantur, p.d. q. when a
-ﬁagus rets on the Job.

The quintessence of this verse is (however)
its revelation of the nature of Hadit as a self-
conscious and individual Being, although impersonal,
He is an ultimate independent, and unique element ih
Rature, impenetrable aloof. The negative electroﬁ
seems to be his physical analogue. BEach éuch
electron is indistinguishable from amy other; yet
each is determined diversely by its relations witﬁ-
various positive complementary electrons.

The verse is introduced at thiliéuncture in
order to throw light on the passage wgich follows.
It is important to understand Kadit a8 the 'ecore of
every star' when we come to consider the uharuqter
of those stars, his *friends' or syn;atheﬁic 1deas
grouped about him, who are 'hcruitn,' individuali-
ties eternally isolated tn reality tbaugh thsy .‘,,
appear to be lost in their relations with external

things.
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. 24,

Behold! these be grave mysteries; for there
are also of my friends who be hermits. Now

think not to find them in the forest or. on the

mountain; but in beds of purple, caressed by

magnificent beasts of women with large limbs,

and fire and light in their eyes, and masses

'of fleming hair about them; there shall ye find

them. Ye shall see them at rule, at victorious

armies, at all the joy; and thére shall be in

them a_ﬂoy a million times greater than this.

Beware lest any force'anotherlrkgqgﬁﬁgginst King!
Love one another with burninghqn‘t;; on ng
S |

low men trample in the fierce 1nﬁtlar ;par-p@iﬂq,p€

in thg dq; of_;our wrath,

COMMENT
_!ﬁa Christians to the Lions! _
A hermit is one who dwells isolated in the
desert, exactly as a soul, a @#gr;fpf-gn-clocinan
in the uilﬁnrnnun'or.cgace-tiéa.  ﬂhs?éwétzian
: J 1y
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bere put forth is that the initiate cannot be °
polluted by any particular environment. Ha -
accepts and enjoys ev;rything that is proper to

his nature. Thus, a2 man's seiual character is

one form of his self-expression; he uniﬁea Hadit
with Nuit sacramentallj when he satisfies his
ingtinet of physical love, ‘Of course, this is

only one partial 'rojection; %o govern, to fight,
and so on, must fulfil other needs, We must not
imegine that any form of activity is ipso facto '
incapable of supplying the elementé of an Euﬁhnriat:
Suum cuique. Observe, however, the?@onut&nt fac-
tor in this enumeration of the pracéidaa proper to
'hermits:' 1t is ecstatic delight. Let us borrow
an analogy from Chemistry. Oxygen has two bladl
(a0 to speak) to ctfér to other el«n&nt-._.nuﬁ _ :
contrast the cordial élasp of hydrogen or phﬁiﬁhhrﬂi v
viﬁh the weak reluctent greeting of chlorinel Sbt
hydrozen and #hlorina rush pnnaion&tqu_ho‘qnbeiai' .
each other in monogamie nudnadi! There is no 'g@@iﬁff’i

L




or 'bad' in the matter; it is the enthusiastie

.. energy of union, as betokened by the disengagement

of heat, light, electricity, or music, and the
atability of the resulting compound, that sancti-
fies the act. Note also that the utmost external
Joy in any phenomenon is surpassed a millionfold
by the internal joy of the realization that self-
fulfilment in the sensible world is but a symbol
of the universal sublimity cf the formula *lova
under will.® | |

The last two sentences demand careful tantion;-'

rj:i-59

and 60, We must seek reconcilement in this way:
Do not imagine that any King can die (v.21) or be |
hurt (f‘59): strife between two Kings ein,ﬁhlrtfevt
be nothing more than a frienﬂly'trial of atrength,

There is an apparent coatfadiction with ve

We are all inevitably allies, even {dentical in our

variety; to "love one anothar wi&h burning hearts”

is one of our essential gualities,

But who then are the "low aan.* since "Every
2 1 '




wt ’?3

man and every woman is a.star?? The casus belli

is this: there are people who are veiled from
themselves so deeply that they resent the bared
faces of us others. ¥e are fighting to free theam,
to make them masters like aurselvés. Note verse 60,
"to hell with them;™ that is, let us drive them to
the 'hell' or secret sanctuary within their con-
sciousness. There dwells "the worm that dieth not
and the fire that is'not quenched;™ that 1&.‘

‘the secret serpent coiled about to spring' and
'the flame that burns ié every he of man' -
Hadit. In othar-words, we take upiarls againlﬁ
falsehood; we cannct help it if thaet falsehood
forees the King it has imprisoned to assent to its

edicts, even to believe that hih interests are

those of his ogprasaqr. and to fear Truth as once
Jehovah did the Serpent.
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29. Ye are against the people._o my chosen!

-

COMMENT

By 'the people' is meant that canting, whiniﬂg,
servile breed of whijyped dogs which refuses to admit
its deity. The mob is always afraid for its bread
and butter ; when its tyrants let it have any
butter ~ and now and then the bread has 60% sub-
stitutes of cattle-fodder. (Beast-food, evén the
New York Times of November 15th’1918, E.V. has i%).
So, being afraid, it dare not strike. And wibn the
trouble begins, we aristocrats of Freedom, from the
castle or the cottage, the tower or the tencn@ht.
shall bave the slave mob against us. The news-
papers will point out to us that "the People™ Fﬁottr o
to starve, and thank John D. Hnokofcllor tor the
permission to do so.

8%1ll1 deeper, there is a lttning 1n this wttun

npplieablt to the process of personal &n&%i&tion,

By "the people" we may understand the ﬁinw#hiadod
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and mutable mob which swarms in the slums of our
own minds. Most men are almost entirely at the
mércy of a mass of loud and violent emotions,
without discipline or even organization. They
sway with the mood of the moment. They lack -
purpose, foresight, and intelligence. They are
moved by ignorant and irrational instincts, many
of which affront the law of self-preservation
itself, with suicidal stupidity. The  moral Idea
which we call "the people™ is the natural enemy

of good government. He who is 'chosen' by Hadit
‘60 Kingship must consequently be 'against the ‘r
people' if he is to pursue any consistent policy.
The massed maggots of 'love' devoured Iaik Antény
as they did Abelard. For this reason the first
task of the Aspirant is to disarm all his thoughvl,
to make himself 1u§r'gnsbly'abnv¢ the 1ntlunpci of
any one of t&cmg this he yny.uccolﬁltyﬁ by the
methods given in Liber Aleph, nbor Jugorum, Thien
Tao, and elsewhere. Secondly, be must impose
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absolute silence upon them, as may be done by

" the "Yoga" pfaetieas taught i; Book 4 (Part I)
Liber XVI, etc. He is then ready to analyse them,
to organize them, to drill than, and so to take
advantage of the properties pa&uliar to each one
by employing its energies in the service of his
imperial purpose.




cret Serpent coiled about to spr
in my coiling there is joy. If I life up my
head, T and my Nuit are one. If I droop down
mine head, and shoot forth venom, then inxggptﬁrg
of the earth, and I and the earth are one. ‘

COMMENT )

The Magical power is universal. The FrQa Man
diructl it as He Will. Leave Him alone, or He will
make you sorry you tried to interferel -

There is here a reference to che' 3 main types
of the Orgia of Magick; I have already :cnlt with
this matter in the Comment. Observe thgé'in the
"mystic"” work, the unien.enken pliec spontaneously {
in the other, venom is. shed forth. This awakes the
earth to rapture; not until then does union ocecur.
For, in working on the planes of manifestetion, the :
elements must be consecrated and made "God" by ?1?*@& :,f
of a definite rite. "

v
X
‘
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27. There is great danger in me for who doth_noi'
understand these runes shall make a great miss.

He shall fall down into the Jit called Becauss,
and there he shall perish with the.doﬁg»ggggggnn. :

COMMENT ,
Humanity errs terribly when it gets 'education,'

in the sense of ability to read newspapers. Reason
is rubbish; race-instinct is the true guide.
Bxperience is the great Teacher; and each one of us
possesses millions of yiarl of experience, ﬁho_vtry :
.Eiliy in our sub-
conscious minds. The Intellectuals are worse than

quintessence of it, stored automati

the bourgeoisie themselves; a la lanternel Qﬁxn
us Men! |




We are 8o caked with dirt that the germs of
disease cannot reach us.h.If we decide to wu&h, we
must do it well; or we may have awakénad some sleep-
ing dogs, and set them on defenceleasraraaa.r.Initia-
tion stirs up the mud. It'ervatel unstable equilibriﬁl.‘
It exposes our elements to unfamiliar conditions.,
The France of Louis XVI had to pass through the
Terror before Napoleon could teach it to find itself.
‘Similarly, any error in reaching the reslisation of
Hadit may abandon the Aspirant to the ambitions nf
every frengied fasction of his eharaota;( tha untttrm
less dogs of the &ugdzak.nnol of his nind.
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28. Now & curse upon Because and his kinl

GOH!E!T

This is against these Intellectuals aforesaid.
There are no "standards of'Bight." Ethics is
balderdash. Each Star must go on its own orbit.
To hell with 'morsl Principle;' there is no such
‘thing; thet is a herd-delusion, and makes men
cattle. Do hot listen to the rational explanation
‘ot How Right It Ail Is, in the nnvipaégr-.

We may aoreovnr_consider.“ndcuusc”:qs 1nvoli1gg_
the idea of causality, and therefore afidﬁﬁli%y.
If cause and effect are really ihscplzihlo, ﬁn they
must be by definition, itis mere clulnintll tn
regard them as separate; thny are two utptait of
one single idea, conceived as cennoeu&tvu-tntf%hl
~sake of (nppwnnt) convenience, ur far m &-mm
purpose previously indicated of undnrltqnd&ul,taﬁ
expressing ourselves in finite terms. :

Shallow indeed is the ehviomm ab;ae@ipn‘th
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g ~ this passage that the Book of the Lav itself it
full of phrases which imply cauiality. Nobody
denies that causality is a category of the mind,
a form or condition of thdught which, if not
quite a theoretical necessity, 1u'jet inevitable
in ﬁruetics.> The very idea of sny relation be- o
tween any two things appears as caulnl.: Bvon'hhauld :
we declare it to be casual, our minds would still
insist that casuality itself was the effect of some
cause. Our daily experience hammers home this
conviction; and a man's mental e ,ilonoo seems
to be measurable almost oneiiély n terms of t&q'
strength and depth of hi-.npprnci;kiﬁn-thertof'h!
the soul of the structure of the Universs. It is
the spine of Science which has vbrtibrttaa human o
> Knowledge sbove the slimy molluse whose prmxnu.
was Paith, .
We must not suppose tar an mm mt iih
Book of the law is op; '_Ttamn.. On the
ecatrury its own alail iﬁ iuthcritr'rnlta npau

T




reason, and nothing else., It disdains the arts
of the orator. It makes reason the autocrat of
" the md. But that very fact emphasiszes that the
mind should attend to its own business. It should
not transgress its limits. i‘k should be n'"pert-ét '
machine, an apparatus qur ropﬁunti_ng the universe
accurately and impartially to its master, The Self,
its Will, and its Apprehension, should be utterly
beyond it, Its individual peculiarities are its
imperfections. If we identify ourselves with our
thoughts or our bodily instincts, we are evidently
pledged to partake of their partiality. We Zﬂh
ourselves items of the interaction of our m
1llusions. |

In the following verses we shall find the
practical spplication of this theorem.
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29. May Because be accursed for c!gg!

-

COMMENT
Diitrunt any explanation whatever. Disraeli
said: Never ask any one to dinner who has to bﬁ
explained. All explanations are intended to cover
up lies, injustices, or shames. The Truth is
rndiantiy simple.




If Will sto d eries Why, irvo Because,

then W ii,l ‘oea ho .
COMMERT

There is no 'realon'-uhy a Star should |
continue in its orbit. ILet her ripl Bvery time the
conscious acts, it interferes with the Suheonneiﬁu.. =
which is Hadit. It is the voice of Man, and mot
of a God. Any man who 'listens to reason’ ceases
to be a revolutionary. The newspapers are Ptﬁt'
Hasters in the dego of Sophistry Nnibnr 5}5.-‘§§tr
can slweys prove to you that it is aacc:ilrgi and
patriotic, and all the rest of it, thuﬁ-;en'theuml
suffer intolerable wrongs. _

The annliats-rupr’ignt the mind ai'a uanpi&z ,
of six elements, whereas the Will is single, the
direct expression as "The Word" of the Belf. m
2ind must inform the Understanding, wbich then
presents a simple ides to the !111-. lbit iai!ﬂi
its orders accordingly for unguestioning exec
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If the Will should appeal to the mind, it must
confuse itself with incomplete and unco-ordinated
ideas. The clamour of these cries crowns Anarchy,

and action becomes impossible.
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21, If Power asks why, then is Power weakness.
COMMENT

It is ridiculous to ask a dog why it barks,
One must fulfil one's true Nature, one must do
one's Will, To question this is to destroy con-
fidence, and so to create an inhibition. If a
woman asks a man who wishes to kiss her why he
‘wants to do so, and he tries to explaiﬁ. he becomes
impotent. His proper courie is to choke her into
compliance, which is what aha wants, aﬂ?how.

Power scts: the nature of the action depends
on the information received by the Will; but once
the decision is taken, reflection 1¢_§ut”§r place.
9wior should indeed be absolutely unconscious,
Every athlete is aware thnt'hia skill, strength,
and endurance depend on forbidding mind to meddle -
with nﬁmlm. Here is a simple experiment. Hqu '
out a weight at arm's 1ung@h" Iglyuﬁ.fitnyuur
attention firmly on other tgttqrp, you can support
the strain many times lanupr §§tn_1t ;ﬁg‘ilﬂ; your-
self to think of what your body is doing.
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32. Also reason is a 11@3 for there ia a factor

infinit ] all their wor

skew-wise.

COMMENT

The 'factor infinite and unknown' is the
:ubcoﬁscious Will. 'On with the revell' ‘Their
words' - the plausible humbug of the newspapers
and the churches. Forget it! Alloalf Marchons |

It has been explained at lemgth in a previous
note that 'reason is a liq'.by nature. o We may
here add certain confirmations suggested by the
*fector.' A and a (not-A) together make up the
Universe. As a is evidently *infinite and unknown, *
its equal and opposite A must be so no less. Again,
from any proposition 8 1- P, reason deduces "g 1:

not py" thus the apparent finitude and g.g.‘,&liﬁw_
‘of 5 1s deceptive, since it is in direet relation
with p. ;

No matter what n may be, V., the number of




the inductive numbers, is unaltered by adding or
subtracting it. There are just as many odd numbers
as there are numbers altogether. Our knowledge is
confined to statements of the relations between
certain sets of our own sensory impressions; and

we are convinced by our limitations that 'a factor
infinite and unknown' must be concealed within the.
sphere of which we see bub one minute part of the
surface. As to reason itself, what is mere certain
than that its laws are oaly the éomeieui expression
- of the limits imposed upon us by our snimal nsbuve,
and that to attribute univex;ul vnlidit'y, or ' n
significance, to them is a logical folly, the uﬂn‘
of our megalomania? Experiment proves mmng; it
~is surely obvious that we are obliged to correlate
all observations with the physical and mental struc-
ture whose truth we are trying to test. Indeed, we
can assume an 'unreasonsble’ axiom, and translate the
whole of our knowledge into its terms, without fear

of stumbling over any obstacle. Reason is no more
_ e v




than a set of rules dbvalopoq by the race; it takes

no account of‘anithing beyond sennory'inprasniQQI"
and their reactions to various parts of our being,
There is no possible escape from fhe‘vieioui circle
that we can register only the behaviour of our own
instrument. We conclude from the fact that it be-
‘ haves at all, that there must be 'a factor infinite
and unknown' at work upon it. This being the ease,
we may be sure that our spparatus is inherently 1u~'- ;
capable of discovering the'truﬁh sbout anytbinx,,ovuu:~
in part. | ) :

let me illustrate. I see ;idrdp of water.
Distrusting my eyes, I put it gndir the iicxo'dopas
86111 in doubt, I photograph and enlarge the slide.
I compere my results with those of others. I.ehtdk'
them by cultivating tho girll in the water, nnq-
injecting them into paupers., 3ut 2 haxt Illnui
nothing at all about 'th' 1&!1&&%! and ulkiﬁlag :
merely producing all sorts of di!!&xtnt-&agﬂsn:&ﬂnlw

nenarﬂing to the ceaﬂi#iana in ubic& one #hntavtt tti
; e




More yet, all the instruments used have been
tested and declared "true"™ on the evidence of those
very eyes distrust of which drove me to the researeh.

Modern Science has at last grown out of the ‘
‘very-young-man cocksureness of the 19th century.

It is now admitted ehéa axioms themselves depend

on definitions, and that Intuitive Certainty is
simply one trait of homo sapiens, like the aaré»ot
‘the ass or the siime of the slug. That wé reason
as we do merely proves that we cannot resson other-
wise, We cannot move the upper jaw; it does not
follow that the idea of motion 1srr1&1cnlo| + The
limitation hints rather that there may btAQn
infinite variety of structures which the jaw cannot

imagine. The metric system is not the necessery
mode of measurement, It is the mark of a mind _'
untreined to take its own processes :u'vnlld.tnr
all men, and its own judgments Iﬁr'dhioiuti_ﬁrhﬁh-
Our two eyes see an ahscﬂt-1n.t!n;ll£9n%q,_pnn grum' .
sent to our comseiousness a #hixe ﬂziah agrees with

" : e
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neither, is indeed, strictly speaking, not sensible
to sight, but to touch| 'Our senses declare some
things at rest and others in motion; our reason

corrects the error, firstly by denying that'anything

can exist unless it is in motion, secondly by deny-
'ing that absolute motion possesses any meaning at all,
At the time when this Book was uriﬁton. offieial
Science angrily scouted the 'factor infinite and
unknown,' and clung with patheétic faith to the idea
that reason was the touchstone of truth, Ina
single semtence, Aiwas anticipafes the discoveries
by which the grestest minds now incarnate have made

|

the last ten years -oaorgble.
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2%

o éi. Enough of Because! Be he damned for a dog!

h

COMMENT

This is the only way to deal with reason.
Reason is like a woman; if you listen, you are
lost; with a thick stick, you have some sort of
sporting chnncé. Reason leads the philosopher
to self-contradiction, the statesman to doctrinaire
follies; it makes the warrior lay down his arms,
and the lover cease to rave. What is so unreasonable
as man? The only Because in the lover's litehy is
Because I love you. We want to skeleton syllogisms
at our symposium of souls. ‘ .E

Philosophically, 'Because is absurd.' There
is no answer to the qua:tidn "§hy." The greatest
thinkers have been sceptics or agnostics: "omnie
are old commonplaces. In my cnnﬁ;i"ﬁtuxh‘ (in Konx
On Pax), 'The Soldier and the Hunchback,’ 'Sleusis’
and others, I have offered a detailed demonstration

op .HL'. g LAl y DOALLE

)
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- of the selt-oontradictpry.naturp_of Reason. The
crux of the whole prﬁéf may be aummarizéd'by saying
that any possible proposition must be equally true
with its contradietory, as, if not, the universe
would no longer be in dQuilibriun.- It is no
abqection that to accept this is to destroy cone-
ventional lLogic, for that is exactly what it is
intended to do. I may also mention briefly one

line of analysis. '

I ask "What is (e;g,) a tree?" The dictionary
defines this simple idea by means of/ many ca.pl@x
ideas; obviuunl}fonn g#tn‘in deepe ;with every
stroke one takes. The same applies %o any "Why"
that may be posed. The one otiatihg'nwstnry d;a-
_appears as a consequence of {nnumereble antecedents,
each equally mysterious. g

To ask questions is thus evidently worse than
a waste of time, so far as one is lgoking'ter“ﬁni
answer. - |

There is also the point ihtt any prupqqittﬂﬁ,*
. b i




8 is P merely includes P in the connotation of S,

nnd is therefore not really a s#aﬁaaaﬁt of'relatihn S
between two things, but an amendment of the defini-
tion of one of them. "Some cats are black" onlj

means that our idea of a cat involves the liability

to apéonr black, and that blackness is aonsiaﬁeut

with those sets of impressions which we recogﬁiio

as characteristic of cats. All ratiaoinétion may

be reduced to syllogistic form; hence, the sole
effect of the process is to make each term more
complex. Reason does not add to our jnowledge;

a filing system does not 1ncrn#so on;'a correspondence
directly, though by arranging it one éﬁtl a bo#hi#
grasp of one's business. Thus co-ordination of our
impressions should help us to canﬁrolfﬁh&n; iﬁtho‘
allow reason to rule us is as abject as to expect

the exactitude of our ledgers to enable us to Q;ﬁpnaunf?
with initiative on the one hand and actual trens~ |

actions on the cther.
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34. But ye, o my people, rise up ﬁuf”nwake!
COMMENT ,

We are not to calculete, to argue, to criticise;
these things lead to division of will and to stag-
nation. Aﬂhey arevshaakloa of our Going. They
hamstring our Pegasus. We are to rise up - %o Go ~

to Love -~ we are to be awake, alert -

"Joyous and eager, Our tresses adorning,

0 let us beleaguer the City of iorningl"

The Secret of Magick is to “enflame oneself in
praying.” This is the ready test of a Htar, that
it whirls flaming éhrough the sky. !bﬁzcanhot
mistake 1t for an 01d Maid objecting to Everything.
This Universe is a wild revel of atoms, men and

s stars, each one a Soul of Light and Mirth, horsed
on Bternity. _ i

Observe that we must 'rise up' before we
tawakel' Aspiration to the Higher is & dresm - &
wish-fulfilment which remains a phantasm to wheedle .
us away from dutk;ng.runlgty - ﬁplhaa we ﬁpilﬁi.£t 
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up by action. Only then do we become fully aware
of ourselves, and enter into right reaction with

the world in which we live.







