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Introduction

THE BAHIR is one of the oldest and most important of all classi-
cal Kabbalah texts. Until the publication of the Zohar, the
Bahir was the most influential and widely quoted primary
source of Kabbalistic teachings. It is quoted in virtually every
major book on Kabbalah, the earliest being the Raavad’s com-
mentary on Sefer Yetzirah,! and it is cited numerous times by
Rabbi Moshe ben Nachman (Ramban) in his commentary on
the Torah.? It is also paraphrased and quoted many times in
the Zohar.?

The name Bahir is derived from the first verse quoted in
the text (Job 37:21), "And now they do not see light, it is
brilliant (Bahir) in the skies.” It is also called the “Midrash of
Rabbi Nehuniah ben HaKana,” particularly by Ramban. The
reason might be that Rabbi Nehuniah’s name is at the very
beginning of the book, but most Kabbalists actually attribute
the Bahir to him and his school. Some consider it the oldest
Kabbalistic text ever written.5

Although the Bahir is a fairly small book, some 12,000
words in all, it was very highly esteemed among those who
probed its mysteries. Rabbi Judah Chayit, a prominent fif-
teenth century Kabbalist writes, “Make this book a crown for
your head.” ¢ Much of the text is very difficult to understand,
and Rabbi Moshe Cordevero (1522-1570), head of the Safed
school of Kabbalah, says, “The words of this text are bright
(Bahir) and sparkling, but their brilliance can blind the eye.” 7

The Bahir was first published around 1176 by the Prov-
ence school of Kabbalists, and was circulated to a limited audi-
ence in manuscript form. The first printed edition appeared in
Amsterdam (1651), and subsequent editions were printed in
Berlin (1706), Koretz (1784), Shklav (1784) and Vilna (1883).
The best edition is that recently edited by Rabbi Reuven Mar-
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golius, published in 1951 together with his commentary, Or
HaBahir ("Light of the Bahir”). It is primarily from this edition
that our translation was made.

EDITIONS OF THE BAHIR

1. Amsterdam, 1651 (together with Mayin HaChakhmah),
12 pp.
2. Berlin, 1706 (together with Mayin HaChakhmah), 4°, 13

PP
3. Sklav, 1784, 12°, 25pp.
4. Koretz, 1784.
5. Lvov, 1800.
6. Lvov, 1830.
7. No place name, 1849 (as part of Chamishah Chumshey
Kabbalah), 12°.
8. Lvov, 1865, 32 pp.
9. Vilna, 1883, 42 pp.
10. Vilna, 1913, 8°
11. Jerusalem, 1951 (Margolies Edition), 4°, 94 pp.

The earliest commentary on the Bahir was written in 1331
by Rabbi Meir ben Shalom Abi-Sahula, a disciple of Rabbi
Shlomo ben Avraham Aderet (Rashba), and it was published
anonymously under the title Or HaGanuz ("The Concealed
Light”). Notes on the first part of the Bahir (up to 36) were
written by Rabbi Eliahu, the Gaon of Vilna (1720-1797), and
these are also included in the Margolius edition. Other com-
mentaries, existing only in manuscript, were written by Rab-
bis Eliahu ben Eliezer of Candia, David Chavillo, and Meir
Poppers.

The Bahir was translated into Latin by Flavius Mitridates
in the end of the fifteenth century, but this translation is wordy
and virtually unreadable. A German translation was pub-
lished in 1923 by Gerhard (Gershom) Scholem. This is the first
English translation of the Bahir.
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Authorship

Most Kabbalists ascribe the Bahir to Rabbi Nehuniah ben
HaKana, a Talmudic sage of the first century, and the leading
mystic of his generation. The reason seems to be that he is the
sage who opens the text, as well as the fact that he was known
to be the leader of a major mystical school that flourished in the
Holy Land. Aside from this tradition, however, there would be
little internal evidence in the text to support this attribution.

The attribution to Rabbi Nehuniah appears surprising for
another reason; namely, because after the first paragraph, his
name is never again mentioned in the text. An interesting
possibility is that Rabbi Amorai, who plays an important role
in the Bahir, is actually a pseudonym for Rabbi Nehuniah.
Careful study indicates that this mysterious Rabbi Amorai,
who is mentioned nine times in the text, is actually the source
of the main teachings found in the Bahir.® A possible reason
why this pseudonym is not used in the first paragraph is dis-
cussed in the last section of this introduction.

Rabbi Amorai is particularly intriguing, since his name is
found nowhere else in classical Jewish literature. All attempts
to identify him have been futile, and it is assumed by many that
this is a fictitious name. More probable is the assumption that
this was a pseudonym assumed by Rabbi Nehuniah. The word
Amorai means “speakers,” and would indicate that Rabbi
Nehuniah was the primary spokesman for the group, the plural
form being used as a sign of respect. The use of such a
pseudonym would not be too surprising, since we find other
examples of this in the Talmud. This hypothesis is also sup-
ported by the fact that the other sages of the Bahir speak of
Rabbi Amorai with the greatest respect, and go to great length
to explain his teachings.?

Although Rabbi Nehuniah be HaKana is mentioned only a
few times in the Talmud, these citations leave no doubt as to
the important position that he occupied. As a young man he
studied in the school of Rabbi Yochanan ben Zakkai, even
though he was already an ordained rabbi. In one instance,
Rabbi Yochanan asked his disciples to interpret a Biblical
verse, and when Rabbi Nehuniah replied, the former said that
Rabbi Nehuniah's explanation was even better than his own.'?
Rabbi Nehuniah was a native of Ammaus,!! and apparently
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was wealthy enough to have servants, who stood up to protect
his honor on one occasion.!? He lived to a very old age, and
when asked the reason, replied that it was because he never
gained from another’s downfall, never took a grudge to bed,
and always took a relaxed attitude with respect to money.!?

Precise interpretation of the Torah was a prime quest of
Rabbi Nehuniah, and it was he who taught Rabbi Ishmael (ben
Elisha) how to properly interpret every word.!4 It was from this
tradition that Rabbi Ishmael was later to expound his famed
Thirteen Principles for interpreting the Torah.'® Rabbi
Nehuniah's opinion regarding Jewish Law is also cited a
number of times in the Talmud,!¢ and an early Midrash quotes
him regarding the power of repentance.!?

So careful was Rabbi Nehuniah in his teachings, that, as
the Mishnah records, each day before he would begin his
studies, he would pray that he not be in error.!® His favorite
saying was, “Whoever accepts the yoke of the Torah is relieved
of the yokes of government and livelihood.” 19

Another picture of Rabbi Nehuniah, not found in the Tal-
mud, is brought out in the Hekhalot Rabatai, written by his
disciple, Rabbi Ishmael. This is the same Rabbi Ishmael who
served as High Priest just before the destruction of the Temple,
and one of his transcendental visions is described in the
Talmud.?° In the Hekhalot, Rabbi Ishmael describes how Rabbi
Nehuniah taught him about the heavenly chambers and the
names of the angels who guarded their gates.2!

A clear picture emerges of Rabbi Nehuniah as a master of
the mystical arts and teacher of his entire generation. In one
place, the Hekhalot describes how he taught the correct method
for projecting oneself into the supernal universes. Sitting be-
fore him as disciples were the luminaries of his time: Rabbi
Shimon be Gamaliel, Eliezer the Great, Akiba, Yonatan ben
Uziel, and many others.22 When there was a decree to kill the
sages, it was Rabbi Nehuniah who ascended to heaven to ascer-
tain the reason.®

Besides the Bahir, also attributed to Rabbi Nehuniah is
the prayer Anna BaKoach. The initial letters of the words in
the prayer spell out the 42 letter Name of God, which is discus-
sed at length in mystical literature.24

Sages of the Bahir
Although the Bahir had its origins in Rabbi Nehuniah'’s teach-
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ings, considerable portions are directly attributed to other
sages. Rabbi Nehuniah taught the mysteries of Kabbalah to
many sages of his generation, and it must be assumed that this
school preserved his teachings after his death. It is to this
school that we must attribute the main text of the Bahir.

A number of sages mentioned in the Bahir are also well
known from the Talmud. As would be expected, they would be
the ones who were engaged in the mystical arts, much of which
they would have learned from Rabbi Nehuniah's teachings.
Thus, Rabbi Akiba is quoted three times in the Bahir (19, 32,
186), and the Talmud states that he was the one sage who
entered Paradise and emerged unharmed.?®

Rabbi Eliezer the Great is also quoted (104), and he is also
known for his mystical experiences.2¢ His chief work, Pirkey
DeRabbi Eliezer ("Chapters of Rabbi Eliezer”), also exhibits
considerable influence from the Bahir. As we know from the
Hekhalot, both of them learned the mystic arts from Rabbi
Nehuniah.??

The most prominent sage of the Bahir, mentioned more
often than any other, is Rabbi Rahumai, whose name appears
thirteen times in the text. No mention of Rabbi Rahumai is
found in the Talmud or Midrash, but in the Zohar we find that
he knew Rabbi Pinchas ben Yair, father-in-law of the Zohar’s
author, Rabbi Shimon bar Yochai. It is told that he was with
Rabbi Pinchas near the Kinneret on the day that Rabbi Shi-
mon emerged from the cave where the Zohar was revealed to
him.?8[tis also related that he spent a week in Ono, a suburb of
Jerusalem, together with an otherwise unidentified Rabbi
Kisma ben Geira.?? From the Bahir itself there is evidence that
it was Rabbi Rahumai who led the school after Rabbi
Nehuniah'’s death.

Also prominent in the text is Rabbi Berachia, mentioned
seven times in all. Also not mentioned in the Talmud, he is
quoted in Pirkey DeRabbi Eliezer as well as in the Zoharic
literature.® In the Babhir, it is he who defines a number of
difficult terms from Sefer Yetzirah (106), and explains the
meaning of the World to Come (160). From the context of one
statement (97), it appears that he was a disciple of Rabbi
Rahumai. This together was the fact that he is the second one
mentioned in the Bahir, lend support to the theory that it was
Rabbi Berachia who led the Kabbalistic school after Rabbi
Rahumai. His prominent mention may also be due to the fact
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that it was under his influence that the initial draft of the
Bahir was composed.

A certain Rabbi Yochanan is also prominent in the Bahir,
mentioned six times in all. Although not directly identifiable
with any Talmudic sage, this name is found a number of times
in Pirkey DeRabbi Eliezer.®' One interesting possibility is that
he might be Rabbi Yochanan ben Dahabai, who is cited as a
disciple of Rabbi Nehuniah in the mystic arts.3 That this
Rabbi Yochanan was a mystic is obvious, since in the Talmud
he relates four things taught to him by the angels.?®

Another sage whom we can attempt to identify is Rabbi
Levitas ben Tavros.3 He is of particular importance, since in
one place it appears that Rabbi Rahumai responds to his teach-
ings (23). He might be identified with Rabbi Levitas of Javneh,
mentioned in the Mishnah and in Pirkey DeRabbi Eliezer.?s
Assuming that he moved, he might also be identical with Rabbi
Levitas of Ono, mentioned in the Zohar.3 The fact that he lived
in Ono is significant, since, as mentioned above, Rabbi
Rahumai is known to have visited there. This allows us to
hypothesize that Ono may have been a center of Kabbalistic
activity, and further research into this is indicated. There is
also a possibility that Rabbi Levitas originally lived in Em-
maus together with Rabbi Nehuniah.3”

This mystical school was active during the entire Tal-
mudic period, as evidenced from numerous accounts in the
literature. Among the last ones to openly make use of these
mystical arts were Rabba and Rav Zeira, who flourished in
Babylon in the fourth century. The Talmud reports how they
performed miraculous cures, and used the Kabbalah to create
living creatures.3®

One of these accounts is related in the Bahir (196), and is
the second to last major theme in the text. Since Rabba and Rav
Zeira were leaders of this school, and since they are the most
recent sages mentioned in the Bahir, it can be assumed that it
was around their time that the final redaction of the text was
made. It is for this reason that there exists a tradition that the
Bahir was written by Amaraim, the later sages of the
Talmud.?*®

Publication
With the closing of the Talmudic period, the circle of Kab-
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balists diminished, and at times may have consisted of not

more than a few dozen individuals. So closely knit was this

group, that outsiders often did not even know of its existence.

While it was important to maintain the tradition of the Kab-

galah, it was equally important that it not fall into the wrong
ands.

During some periods, leadership of this school was under
the religious leaders of the generation, while at others, it may
have included individuals whose names have been completely
lost to history. It is known that such individuals as Natronai
Gaon (794-861) and Hai Gaon (939-1038) had knowledge of
these mysteries.4® There is also evidence that Sherira Gaon
(906-1006) had access to many of these teachings.4' While
these individuals were leaders of the Jewish community as a
whole, they were also active in the circle of Kabbalah.

Central to much of this activity was the Bahir. Just how
wide a circle had access to the text during this period is not
known, but the number could not have been large. Manuscripts
may have existed, but these remained in the hands of the
group’s leaders, with all others receiving the tradition orally.
Members of the group were bound by an oath not to reveal its
mysteries to outsiders, and the community at large was totally
unaware of its existence.

For this reason, it is not surprising that such prominent
scholars as Saadia Gaon (882-942) and Maimonides
(1135-1204) never saw the Bahir, or that in his extensive
commentary on Sefer Yetzirah, Rabbi Yehudah ben Barzillai of
Barcelona (1035-1105) does not make any mention of it. The
text was the private domain of a small secret society, and those
outside the circle were not meant to even know that it
existed.4? Thus, in one of the earliest published Kabbalistic
texts, Rabbi Avraham ben David (Raavad) states, “All these
things and their mysteries were transmitted only from one
mouth to the next.” 43

This is not surprising, since the mysteries of the Kabbalah
were not meant to be transmitted to everybody. Much of this
mystery is alluded to in the opening chapters of Ezekiel, and
the Kabbalah in general is often called the “workings of the
Chariot,” a term also used in the Bahir.#¢ As a matter of law,
thesages state that these mysteries “cannot even be taughttoa
single individual, unless he is wise enough to understand with
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his own knowledge.” 45 Even in such a case, the complete tradi-
tion was only given over to the head of the group, and then he
would limit its instruction to those whom he saw fit. Only
individuals possessing the highest qualities of scholarship and
piety would be admitted to the circle of initiates.4¢

Another important relevant injunction was, “Things
transmitted by mouth may not be written down.” 47 As a result
of this, even mundane teachings involving the Oral Law were
not put into writing during the earliest Talmudic period. Al-
though each master might keep personal notes, these were
called “concealed documents,” and were not even made avail-
able to his closest disciples.*® If this was true of mundane
matters, it was certainly true of the Kabbalah, which was
considered to contain the “secrets of the Torah.” If any texts
existed, they were most carefully guarded.

Tradition has it that the Bahir was kept by a small school
of Kabbalists in the Holy Land. During this period, parts of it
were paraphrased in another Kabbalistic text known as Raza
Rabba ("Great Mystery”), which as a whole has been lost, but is
quoted by some eastern writers of the tenth century.4® From
there, the center of activity moved to Germany and Italy,
bringing the Bahir with it.

By the year 1100 some of the Bahir's teachings were
known to a small group in Spain, and its influence can be seen
in the writings of Rabbi Avraham bar Chiyah, particularly in
his Megilat HaMegillah("Scroll of Scrolls”). Soon after this, the
main Kabbalistic school moved to France, particularly to
Provence. This city became an important center of Kabbalah,
and it was here that the decision was made to publish the
Bahir.5

The earliest known members of this school were Isaac
Nazir and Yaakov Nazir of Lunel. The title “"Nazir” indicated
that they did not engage in any worldly activity, but were
supported by the community so that they could devote their
entire life to Torah and worship. It was in such a contemplative
life that the teachings of Kabbalah could flourish.5!

Also important in this group were Rabbi David ben Isaac,
and Rabbi Avraham ben Isaac of Narbonne, author of the
Eshkol. Son of the former and son-in-law of the latter was
Rabbi Avraham ben David (Raavad) of Posqueres (1120-1198),
author of a gloss on Maimonides’ Code. A master of the mystic
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arts, he received the tradition from his father and father-in-
law, and later became head of the school. In his legal commen-
taries, he writes that his school was subject to divine inspira-
tion and the revelation of mysteries.>?

It was Raavad’s son, known as Isaac the Blind, who inher-
ited the leadership of the Kabbalistic school and brought it to
Provence.®® Even though he was blind, he was reputed to be
able to look into a person's soul and see his thoughts.> In his
commentary on the Torah, Rabbi Bachya ben Asher
(1276-1340) calls him the "father of Kabbalah.”5%

There was a tradition that revelation of a sort would re-
turnin 1216, and this was even known to Maimonides from his
ancestors.’® Like the entry into the Holy Land, this would
require forty years of preparation, and part of this preparation
was the dissemination of the Kabbalah. It was in this spirit
that the Bahir was first published around 1176,

Since the Bahir was restricted to a small closed group for
several hundred years, there has been considerable confusion
among historians regarding its transmission and publication.
Oral traditions and secret societies do not lend themselves to
historical research, and jealously guarded manuscripts do not
find their way into libraries. The only viable data regarding
the Bahir comes from traditions preserved over the centuries,
and, as many modern historians and anthropologists have
discovered, these traditions are usually reliable and accurate.

The tradition was passed on from Isaac the Blind to his
disciples Ezra and Azriel, and from them, to Rabbi Moshe ben
Nachman (Nachmanides), known as the Ramban (1194-1270).
Through his commentary on the Torah, where he frequently
quotes the Bahir, he popularized many of its teachings to the
Jewish world at large.

Until the Zohar was published around 1295, the Bahir
remained the most important classical Kabbalah text. There
are many places where the Zohar expands upon concepts found
in the Bahir, and careful study reveals an important similarity
of content in both works. This is not surprising, since the
author of the Zohar, Rabbi Shimon bar Yochai, was doubtlessly
familiar with Rabbi Nehuniah’s teachings. Even before his
special revelation in the cave, Rabbi Shimon must have been
initiated into the mystical tradition, and a possible link may
have been his father-in-law, Rabbi Pinchas ben Yair, whom, as
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mentioned above, was close to Rabbi Rahumai. An interesting
point is the fact that the names of both the Bahir and the Zohar
have the connotation of light and brilliance.57

Structure

Although a cursory examination does not reveal any apparent
order in the Bahir, careful examination uncovers a definite
structure. The text can be roughly divided into five parts.

1. The first verses of creation (1-16).

2. The alphabet (27-44).

3. The Seven Voices and Sefirot (45-123).
4. The Ten Sefirot (123-193).

5. Mysteries of the soul (194-200).

The text begins with a statement by Rabbi Nehuniah. In
rapid order, Rabbis Berachia, Rahumai and Amorai enter the
discussion, explaining the concept of a “filling” (Maley), which
is probably an allusion to (Isaiah 6:3), “The whole earth is
filled (Maley) with His glory” (2-7). In particular, Bet, the
initial letter of the Torah, receives considerable attention.

The second part deals with the first eight letters of the
Hebrew Alphabet, from Alef to Chet. The fact that the discus-
sion terminates before reaching the letter Tet may be ac-
counted for by a late statement that it does not pertain to the
Sefirot (124). Also discussed at the end of this section are a
number of vowel points and cancellations signs (40-44). The
concept of creation is also woven into this section, but it clearly
plays a secondary role.

The third section begins with a discussion of the seven
voices heard at Sinai, and asking the relation between the
seven voices and Ten Commandments, begins a discussion of
the Sefirot. The Sefirot are used to explain the anthropomorph-
isms appearing in the Bible (82), and this is expanded upon in
the next section.

Important subsections of this part include explanations of
the fifty-fifth chapter of Isaiah (51-56) and the third chapter of
Habakkuk (68-81). A number of concepts from the Sefer Ye-
tzirah are introduced and explained (63, 106)58 and this leads to
a discussion of the various mystical names of God (106-112).
Especially important is the number thirty-two, which corres-
ponds to the paths of Wisdom, the numerical value of Lev or
heart (63), and the number of strings in the Tzitzit (92). It is in
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relation to this number that all these concepts are introduced.

The fourth section contains the primary discussion of the
Sefirot found in the Bahir. It is introduced with a discussion of
the Priestly Blessing, where the ten fingers aresaid toallude to
the Ten Sefirot, a concept also found in the Sefer Yetzirah. The
word Sefirah is defined, being that which expresses (Saper)
God’s power and glory (125). The Sefirot are then listed and
defined, one by one in order.

Within the context of the Sefirot, there are subsections on
the Israelites’ sojourn in Elim (161-167), and the command-
ment concerning the Lulav (172-178). The section concludes
with a discussion of the relationship between the Sefirot and
the spheres (179ff), with a brief introduction to reincarnation
(183), also in relation to the Sefirot.

The fifth and final section deals with the soul, beginning
with a discourse on reincarnation and its relationship todivine
justice (194). The idea of the soul is also discussed in the context
of creating life through the mystic arts, and this being the
account of Rabba and Rav Zeira mentioned earlier (196). Fi-
nally, the concept of masculine and feminine souls is intro-
duced, beginning with an analysis of Tamar (197), and conclud-
ing with an explanation of why Eve was the one who was
tempted. The concludes the text.

Teachings

Although the Bahir is the primary text of Kabbalah, it does not
use this term, prefering the Mishnaic term, Maaseh Merkavah,
which literally means “Workings of the Chariot,” in allusion to
Ezekiel’s vision. It states that delving into these mysteries is as
acceptable as prayer (68), but warns that it is impossible to do
so without falling into error (150).

The Talmud states that the Kabbalah should only be
taught through hints and allusions, and this is the course
followed by the author of the Bahir. One who merely reads it as
a book will find that large portions make little if any sense. It is
not a subject for casual perusing, but for serious and concen-
trated study, and it was accepted among Kabbalists that the
major texts were written so that they could only be understood
when analyzed as an integrated whole.® We are warned that
one who reads the Kabbalah literally and shallowly is almost
certain to misunderstand it.%°

The proper way to study any Kabbalistic text is to take it
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as a whole, using every part to explain every other one. The
student must find threads of ideas running through the text,
and follow them back and forth, until the full meaning is
ascertained. In a small text like the Bahir, this is relatively
straightforward, and our index should be helpful. In larger
texts such as the Zohar, this methodology assumes even grea-
ter importance, and without it, much of the writings of the Ari
will appear like little more than gibberish.

One of the most important concepts revealed in the Bahir
is that of the Ten Sefirot, and with the exception of three, their
names are also introduced. Careful analysis of these discussion
vields much of what will be found in later Kabbalistic works, as
well as their relation to anthropomorphisms and the reason for
commandments.

Particularly interesting is the order in which the Sefirot
are given. The last seven of these correspond to the seven days
of the week, and are derived from the verse (I Chronicles
29:11), "Yours O God are the Greatness, the Strength, the
Beauty, the Victory and the Splendor, All (Foundation) that is
in heaven and earth, Yours O God is the Kingdom.” This is the
order followed by most Kabbalistic texts.

In the Bahir, however, the order of the last four is reversed.
The last four Sefirot are then Kingship (Aravot, 7), Foundation
(8), Victory (9), and Splendor (10). The reason given for this is
that Kingship must be in the middle of the seven, and since it
corresponds to the Sabbath, it is also fitting that it be the
seventh Sefirah (153, 157). Similarly, since Foundation cor-
responds to the sign of circumecision, it is fitting that it be
eighth, since circumcision is performed on the eighth day (168).

With the exception of Beauty, Splendor and Kingship, all
the Sefirot are given their standard names. Beauty is called the
Throne of Glory (146), while Kingship is called Aravot (153).
Splendor is simply called the second Victory (170). In a number
of places, Foundation is also called the Righteous One (102,
180), the Life of Worlds (180ff), and “All" (22, 78).

Another important concept that is revealed is that of rein-
carnation or Gilgul. It is interesting to note that this idea is
first introduced in the name of Rabbi Akiba (121, 155) This
concept is used to explain the problem of apparent injustice and
why even innocent children suffer and are born maimed. The
fact that Saadia Gaon rejects reincarnation is aimple proof that
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he did not have access to the secret teachings of the
Kabbalah.®* This concept is further developed in the Zohar,
and in even greater detail in the Sefer Gilgulim and other
writings of the Ari’s school.

Other subjects included in the Bahir include an interpre-
tation of the letters of the Hebrew alphabet, fifteen of which are
mentioned. Such commandments as Tefillin, Tzitzit, Lulav and
Etrog, as well as "sending the mother bird” are discussed,
usually in the context of the Sefirot or other previously intro-
duced concepts. A number of ideas found in the Sefer Yetzirah,
such as the Thirty-two Paths of Wisdom (63), the twelve
diagonal boundaries (95), as well as the "Axis, Sphere and
Heart” (108) are discussed. In general, numbers play a highly
significant role in the Babhir.

Two unusual terms are found in the Bahir, both of which
apparently refer to angels or angelic forces. One is Tzurah,
which literally means "“form” %2 while the other is Komah,
which can be translated as “structure” (8, 166). In Kabbalistic
literature, these are more familiar in their Aramaic form, the
former being Diukna, and the latter, Partzuf. Other terms used
for angels are Directors (Manhigim) and Functionaries
(Pekidim).

Another important revelation is the various names of God,
the most mystical being found in 112. The Name containing
twelve letters, mentioned in the Talmud,® is also discussed
(107, 111). This is also true of the Name consisting of seventy-
two combinations, which is also derived (94, 107, 110). This
name is mentioned in early Talmudic sources,® and its deriva-
tion is discussed as early as 1100 by both Rashi (1040-1105)
and the Midrash Lekach Tov (Pesikta Zutrata).®®

Tzimtzum

One of the important concepts introduced in the Bahir is that of
Tzimtzum, the self-constriction of God’s Light. This involves
one of the most important philosophical concepts of the Kab-
balah, as well as one which has been a source of confusion to
many scholars.

The clearest statement of the Tzimtzum can be found in
the writings of Rabbi Isaac Luria (1534-1572), known as the
Ari, who headed the Safed school of Kabbalah. As described in
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Etz Chaim ("Tree of Life”), the process was as follows:%¢

Before all things were created . . . the Supernal Light was
simple, and it filled all existence. There was no empty space. . . .

When His simple Will decided to create all universes . . . He
constricted the Light to thesides. . . leaving a vacated space. . . .
This space was perfectly round. . . .

After this constriction took place . . . there was a place in
which all things could be created. . .. He then drew a single
straight thread from the Infinite Light . . . and brought it into
that vacated space. . . . It was through that line that the Infinite
Light was brought down below. . . .

In its literal sense, the concept of Tzimtzum is straightfor-
ward. God first “withdrew” His Light, forming a vacated space,
in which all creation would take place. In order for His creative
power to be in that space, He drew into it a “thread” of His
Light. It was through this thread” that all creation took place.

Fig. 1. The Vacated Space resulting from the Tzimtzum, showing the thin
Thread of Light reaching toward its center
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Virtually all the later Kabbalists warn that the Tzimtzum
is not to be taken literally, since it is impossible to apply any
spatial concept to God. Rather, this is speaking in a conceptual
sense, since if God filled every perfection, man would have no
reason to exist. God therefore constricted His infinite perfec-
tion, allowing a “place” for man's free will and
accomplishment.®’

Another important point stressed by many Kabbalists is
the fact that the Tzimtzum did not take place in God’s essence,
but in His Light. This Light was the first thing brought into
being, representing God’s power of creation, this itself having
been brought into existence for the purpose of creating the
universe,®

Many historians erroneously conclude that the Tzimtzum
originated in the teachings of the Ari. Actually, however, itisa
much older teaching, and a clear reference to it is found in the
Zohar. Consider the following passage:®®

At the head of the King’s authority
He carved out of the supernal luminescence
a Lamp of Darkness.
And there emerged out of the Hidden of Hidden —
the Mystery of the Infinite —
an unformed line, imbedded in a ring . . .
measured with a thread. . ..

According to most Kabbalists, this is a direct reference to the
Tzimtzum.7¢

A close look at 25 in the Bahir will also reveal a clear
allusion to the Tzimtzum. Rabbi Berachiah says that the Light
was like a “beautiful object” for which the King had no place. It
is explicitly stated that this light had existed earlier, but that
there was no place in which to put it. Only after a "place” was
provided could the light be revealed. The reference is clearly to
the “thread” of Light mentioned in the Etz Chaim, which
brought forth all creation. This is also the "unformed line
embedded in a ring,” mentioned in the Zohar.

The reason for the Tzimtzum stems from a basic paradox.
God must be in the world, yet, if He does not restrict Himself
from it, all creation would be overwhelmed by His Essence.

Both the paradox and its resolution are clearly alluded to in the
Bahir 54.
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There is, however, a more difficult paradox involved in the
Tzimtzum. Since God removed His Light from the vacated
space, it must be empty of His Essence. Still, God must also fill
this space, since “there is no place empty of Him.” 7* This is a
most basic paradox, and it is closely related to the dichotomy of
God’s imminence and transcendence.”

The main point brought out by this paradox is the fact that
this space is only “dark” and "vacated” with respect to us. The
“Lamp of Darkness” mentioned in the Zohar is "darkness” to
us, but with relation to God, it too is a “lamp.” With respect to
God, it is actually light, since for Him it is as if the Tzimtzum
never took place.” The reason for the Tzimtzum was so that
creation could take place, and this is required for us, but not for
God. Close study indicates that this is is precisely the question
and answer found in the opening statement of the Bahir.,

It is particularly interesting to note that it is precisely
with this apparent paradox that Rabbi Nehuniah opens the
Bahir. The main point of the theoretical Kabbalah is to resolve
the paradox of how an absolutely transcendental God can in-
teract with His creation.”™ The structure of the Sefirot and
similar concepts are what form the bridge between God and the
universe. Lest it be thought that this implies any change in
God Himself, Rabbi Nehuniah clearly states that the darkness
of the vacated space is actually light with respect to God. The
creation of the vacated space, as well as all worlds, spiritual
and physical, that exist in it, did not in any way change or
diminish God’s Light.

Such an introduction is reminiscent of a similar warning
found at the beginning of the Idra Rabba, one of the most
mysterious portions of the Zohar, and one containing much
anthropomorphic symbolism. At the very beginning of this
section, Rabbi Shimon quotes the verse (Deuteronomy 26:15),
“Cursed is the man who makes any image . . . and puts itina
hidden place.” 7® In the context in which it is used here, the
“hidden place” refers to the highest supernal universes. Even
though anthropomorphisms may be used in describing the
Sefirot and other Kabbalistic concepts, they are in no way
meant to be taken literally.
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Rabbi Nehuniah is giving a very similar warning at the
beginning of the Bahir. Do not think that the Sefirot are lights
coming to fill any darkness with respect to God, since for Him
all is Light. In order to avoid error, Rabbi Nehuniah’'s name
appears here without disguise — this principle is so important
that it must be backed by the full prestige of the master
himself.






The Bahir

1. Rabbi Nehuniah ben HaKana said:

One verse (Job 37:21) states, “And now they do not see
light, it is brilliant (Bahir) in the skies. . . [round about God in
terrible majesty).”

Another verse, however, (Psalm 18:12), states, “"He made
darkness His hiding place.” It is also written (Psalm 97:2),
“Cloud and gloom surround Him.” This is an apparent
contradiction.

A third verse comes and reconciles the two. It is written
(Psalm 139:12), "Even darkness is not dark to You. Night
shines like day — light and darkness are the same.”

2. Rabbi Berachiah said:

It is written (Genesis 1:2), “The earth was Chaos (Tohu)
and Desolation (Bohu).

What is the meaning of the word "was” in this verse? This
indicates that the Chaos existed previously [and already was].

}Vhat is Chaos (Tohu)? Something that confounds (Taha)
peopie.

What is Desolation (Bohu)? It is something that has sub-
stance. This is the reason that it is called Bohu, that is, Bo Hu

— "it is in it.”
3. Why does the Torah begin with the letter Bet? In order

that it begin with a blessing (Berachah).
How do we know that the Torah is called a blessing?
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Because it is written (Deuteronomy 33:23), “The filling is God’s
blessing possessing the Sea and the South.”

The Sea is nothing other than the Torah, as it is written
(Job 11:9), "It is wider than the sea.”

What is the meaning of the verse, “The filling is God’s
blessing?” This means that wherever we find the letter Bet it
indicates a blessing.!

It is thus written (Genesis 1:1), “In the beginning (Be-
ges;:it) [God created the heaven and the earth.” BeReshit is Bet

eshit.)

The word “beginning” (Reshit) is nothing other than Wis-
dom. It is thus written (Psalm 111:10), “The beginning is
wisdom, the fear of God.”

Wisdom is a blessing. It is thus written, “And God blessed
Solomon.” 2 It is furthermore written (I Kings 5:26), “And God
gave Wisdom to Solomon.”

This resembles a king who marries his daughter to his son.
He gives her to him at the wedding and says to him, “Do with
her as you desire.”

4. How do we know that the word Berachah [usually
translated as blessing] comes from the word Baruch [meaning
blessed]? Perhaps it comes from the word Berech [meaning
knee).

It is written (Isaiah 44:23), “For to Me shall every knee
bend.” [Berachah can therefore mean] the Place to which every
knee bends.

What example does this resemble? People want to see the
king, but do not know where to find his house (Bayit). First
they ask “Where is the king’s house?” Only then can they ask,
“Where is the king?”

It is thus written, “For to Me shall every knee bend” —
even the highest — “every tongue shall swear.”

5. Rabbi Rahumai sat and expounded:

What is the meaning of the verse (Deuteronomy 33:23),
“The filling is God’s blessing, possessing the Sea and the
South”?

This means that wherever we find the letter Bef it is
blessed.

This is the Filling referred to in the verse, “The filling is
God’s blessing.” -
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From there it nourishes those who need it. It was from this
Filling that God sought advice.

What example does this resemble? A king wanted to build
his palace among great cliffs. He mined into the bedrock and
uncovered a great spring of living water. The king then said,
“Since I have flowing water, I will plant a garden. Then I will
delight in it, and so will all the world.”

It is therefore written (Proverbs 8:30), "1 was with Him as
a craftsman, I was Hisdelight for a day, a day, frolicking before
him at every time.”

The Torah is saying, “For two thousand years I was in the
bosom of the Blessed Holy One as His delight.”

The verse therefore says, “a day, a day.” Each day of the
Blessed Holy One is a thousand years, as it is written (Psalm
90:4), " A thousand years in Your eyes is as but vesterday when
it is passed.”

From then on, it is at times, as the verse states, “[frolicking
before Him] at every time.”

The rest is for the world. It is thus written (Isaiah 48:9), “1
will [breathe out] My praise through My nose for you.”

What is the meaning of “My praise”? As it is written
(Psalm 145:2), "A praise of David, I will raise You high [my
God, O King, and I will bless Your name for the world and
forever].”

Why is this a praise? Because I will “raise You high.”

And what is this elevation? Because “I will bless Your
name for the world and forever.”

6. What is a blessing?

It can be explained with an example. A king planted trees
in his garden. It may rain and water them, and the ground may
be wet and provide them with moisture, but still, he must
water them from the spring.

It is thus written (Psalm 111:10), “The beginning is Wis-
dom, the fear of God, good intelligence to all who do them [His
praise endures forever).”

You may think that it lacks something. It is therefore
written, “"His praise endures forever.”

7. Rabbi Amorai sat and expounded:
What is the meaning of the verse (Deuteronomy 33:23),
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“The filling is God’s blessing, possessing the Sea and the
South?”

Moses was saying, “If you follow my decrees, you will
inherit both this world and the next.”

The World to Come is likened to the sea, as it is written
(Job 11:9), “It is wider than the sea.”

The present world is referred to as the South. It is thus
written (Joshua 15:19), [Give me a blessing] for you have set
me in the land of the south, [therefore give me springs of
water].” The Targum translates this, “behold the earth is the
south.”

8. Why did God add the letter Heh to Abraham’s name,
rather than any other letter? 3

This was so that all parts of man’s body should be worthy of
life in the World to Come, which is likened to the sea.

To the extent that we can express it, the Structure was
completed in Abraham. [Regarding this Structure] it is written
(Genesis 9:6), "For in the form of God, He made the man.”

The numerical value of Abraham is 248, the number of
parts in man’s body.

9. What is the meaning of (Deuteronomy 33:23), “[The
filling is God’s blessing, the Sea and the South] he shall inherit
it(YiRaShaH)?” It would have been sufficient if the verse said,
“inherit (RaSh) [the Sea and the South).”

But this comes to teach us that God must also be included.
The word YiRaShaH thus contains the letters RaSh YH
[meaning, “inherit God].

What does this resemble? A king had two treasuries, and
he hid one away. After many days he said to his son, "Take
what is in these two treasuries.” The son replied, “Perhaps you
are not giving me all that you have hidden away.” The king
said, “Take everything.”

It is thus written, “the Sea and the South, he shall inherit
it.” Inherit God (YH RaSh) — everything will be given to you if
you only keep My ways.

10. Rabbi Bun said:
What is the meaning of the verse (Proverbs 8:23), "l was
set up from eternity (Me-Olam), from a head, before the earth?”
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What is the meaning of “from eternity (Me-Olam)?” This
means that it must be concealed (He-elam) from the world.

It is thus written (Ecclesiastes 3:11), “He has also placed
the world (Ha-Olam) in their hearts [that they should not find
out the work that God has done from the beginning to the end).”
Do not read Ha-Olam (the world), but He-elam (concealment).

The Torah said, “I was first, so that I might be the head of
lt.lhet:“vlvorld.” Itis thus written, "I was set up from eternity, from a

You may think that the earth was before it. It is therefore
written, "before the earth.”

It is thus written (Genesis 1:1), “In the beginning created
God the heaven and the earth.”

What is the meaning of “created”? He created everything
that was needed for all things. And then God. Only after that is
it written “the heaven and the earth.”

11. What is the meaning of the verse (Ecclesiastes 7:14),
“Also one opposite the other was made by God.”

He created Desolation (Bohu) and placed it in Peace, and
He created Chaos (Tohu) and placed it in Evil.

Desolation is in Peace, as it is written (Job 25:2), “"He
makes peace in His high places.”

This teaches us that Michael, the prince to God's right, is
water and hail, while Gabriel, the prince to God’s left, is fire.
The two are reconciled by the Prince of Peace. This is the
meaning of the verse, "He makes peace in His high places.”

12. How do we know that Chaos is in Evil? It is written
(Isaiah 45:7), “"He makes peace and creates evil.”

How does this come out? Evil is from Chaos, while Peace is
from Desolation.

He thus created Chaos and placed it in Evil, [as it is
written “He makes peace and creates evil.” He created Desola-
tion and placed it in Peace, as it is written, “He makes peace in
His high places.”]

13. Rabbi Bun also sat and expounded:

What is the meaning of the verse (Isaiah 45:7), “He forms
light and creates darkness?”

Light has substance. Therefore, the term “formation” is
used with regard to it. Darkness has no substance, and there-
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fore, with regard to it, the term “creation” is used. It is simi-
larly written (Amos 4:12), He forms mountains and creates
the wind.”

Another explanation is this:

Light was actually brought into existence, as it is written
(Genesis 1:3), “"And God said, let there be light.” Something
cannot be brought into existence unless it is made. The term
“formation” is therefore used.

In the case of darkness, however, there was no making,
only separation and setting aside. It is for this reason that the
term “created” (Bara) is used. It has the same sense as in the
expression, “That person became well (hi-Bria).”

14. Why is the letter Bet closed on all sides and open in the
front? This teaches us that it is the House (Bayit) of the world.
God is the place of the world, and the world is not His place.

Do not read Bet, but Bayit (house).

It is thus written (Proverbs 24:3), “With wisdom the house
is built, with understanding it is established, [and with knowl-
edge are its chambers filled).”

Fig. 2. The letter Bet, showing how it has a tail in back (right) and is open to the
front. (814, 15)
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15. What does the Bet resemble? It is like a man, formed
by God with wisdom. He is closed on all sides, but open in front.

The Alef, however, is open from behind.

This teaches us that the tail of the Bet is open from behind.
If not for this, man could not exist.

Likewise, if not for the Bet on the tail of the Alef, the world
could not exist.

Fig. 3. The Alef, showing the Bet on its tail. (£15)

16. Rabbi Rahumai said:

Illumination preceded the world, since it is written (Psalm
97:2), “Cloud and gloom surround Him.” It is thus written
{ G%nesis 1:3), "And God said, ‘let there be light,’ and there was

ight.”

They said to Him, “Before the creation of Israel your son,
will you then make him a crown?” He replied yes.

What does this resemble? A king yearned for a son. One
day he found a beautiful, precious crown, and he said, “This is
fitting for my son’s head.”

They said to him, “Are you then certain that your son will
be worthy of this crown?”

He replied, “Be still. This is what arises in thought.”

It is thus written (2 Samuel 14:14), He thinks thoughts
[that none should be cast away].”
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17. Rabbi Amorai sat and expounded:
Why is the letter Alef at the beginning? Because it was
before everything, even the Torah.

18. Why does Bet follow it? Because it was first.

Why does it have a tail? To point to the place from which it
came.

Some say, from there the world is sustained.

19. Why is Gimel third?

It has three parts, teaching us that it bestows (gomel)
kindness.

But did Rabbi Akiba not say that Gimel has three parts
because it bestows, grows, and sustains. It is thus written
(Genesis 21:8), “The lad grew and was bestowed.”

He said: He says the same as [ do. He grew and bestowed
kindness to his neighbors and to those entrusted to him.

20. And why is there a tail at the bottom of the Gimel?

He said: The Gimel has a head on top, and is like a pipe.
Just like a pipe, the Gimel draws from above through its head,
and disperses through its tail. This is the Gimel.

21. Rabbi Yochanan said:

The angels were created on the second day. It is therefore
written (Psalm 104:3), “He rafters His upper chambers with
water [He makes the clouds His chariot, He walks on the wings
of the wind].” It is then written (Psalm 104:4), “"He makes the
winds His angels, His ministers from flaming fire.” 4

[Rabbi Haninah said: The angels were created on the fifth
day, as it is written (Genesis 1:20), “And flying things shall fly
upon the firmament of heaven.” Regarding the angels it is
written (Isaiah 6:2), “With two wings did they fly.”]

Rabbi Levatas ben Tavrus said: All agree, even Rabbi
Yochanan, that the water already existed [on the first day).
But it was on the second day that “He raftered His upper
chambers with water.” [At that time He also created)] the one
who “makes the clouds his chariot,” and the one who “walks on

the wings of the wind.” But His messengers were not created
until the fifth day.
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22. All agree that none were created on the first day. It
should therefore not be said that Michael drew out the heaven
at the south, and Gabriel drew it out at the north, while God
arranged things in the middle.

It is thus written (Isaiah 44:24), "] am God, I make all, I
stretch out the heavens alone, the earth is spread out before
Me.” [Even though we read the verse “from Me” (May-iti), it
can also be read) Mi iti — “"Who was with Me?”

I am the One who planted this tree in order that all the
world should delight in it. And in it, [ spread AllL5

I called it All because all depend on it, all emanate from it,
and all need it. To it they look, for it they wait, and from it,
souls fly in joy.

Alone was I when I made it. Let no angel rise above it and
say, “I was before you.”

I was also alone when I spread out My earth, in which I
planted and rooted this tree. | made them rejoice together, and
I rejoiced in them.

;'Who was with Me?” To whom have [ revealed this mys-
tery”

23. Rabbi Rahumai said: From your words we could con-
clude that the needs of this world were created before the
heavens.

He answered yes.

What does this resemble? A king wanted to plant a tree in
his garden. He searched the entire garden to find a spring
flowing with water that would nourish the tree, but could not
find any. He then said, "I will dig for water, and will bring forth
a spring tonourish the tree.” He dug and opened a well, flowing
with living water. He then planted the tree, and it stood, giving
forth fruit. It was successfully rooted, since it was always
watered from the well.

24. Rabbi Yanai said: The earth was created first, as it is
written (Genesis 2:4), “[On the day that God made] earth and
heaven.”

They said to him: Is it not written (Genesis 1:1), “[In the
beginning God created] the heaven and the earth™?
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He replied: What is this like? A king bought a beautiful
object, but since it was not complete, he did not give it a name.
He said, “T will complete it, I will prepare its pedestal and
attachment, and then I will give it a name.”

It is thus written (Psalm 102:26), “"From eternity You
founded the earth” — and then, “the heavens are the work of
Your hands.” &

It is furthermore written (Psalm 104:2), "He covered Him-
self with light like a garment, He spread out the heaven like a
curtain, He rafters His upper chambers with water.” It is then
written (Psalm 104:4), "He makes the winds His angels, His
ministers of flaming fire.” Finally, it is written (Psalm 104:5),
“He founded the earth on its pedestals, that it not be removed
for the world and forever.”

When He made its pedestal, He strengthened it. It is there-
fore written, “that it not be moved.”

What is its name? 7 “And Forever” (VoEd) is its name.
And [the name of] its pedestal is “World” (Olam). It is therefore
written, “for the World And Forever.”

25. Rabbi Berachiah said:

What is the meaning of the verse (Genesis 1:3), And God
said, ‘Let there be light,” and there was light”? Why does the
verse not say, “And it was so”? 8

What is this like? A king had a beautiful object. He put it
away until he had a place for it, and then he put it there.

It is therefore written, “Let there be light, and there was
light.” This indicates that it already existed.

26. Rabbi Amorai said: What is the meaning of the verse
(Exodus 15:3), "God is a man (Ish) of war™?

Mar Rahumai said to him: Great master, do not ask about
something that is sosimple. Listen to me and I will advise you.

He said to him: What is this like? A king had a number of
beautiful dwellings, and he gave each one a name. One was
better than the other. He said, "I will give my son this dwelling
whose name is Alef. This one whose name is Yud is also good,
as is this one whose name is Shin.” ® What did he do then? He
gathered all three together, and out of them he made a single
name and a single house.
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He said: How long will you continue to conceal your mean-
ing?

The other replied: My son, Alef is the head. Yud is second
to it. Shin includes all the world.

Why does Shin include all the world? Because with it one
writes an answer (7T shuvah).

27. The students asked him: What is the letter Dalet?

He replied: What is this like? Ten kings were in a certain
place. All of them were wealthy, but one was not quite as
wealthy as the others. Even though he is still very wealthy, he
is poor (Dal) in relation to the others.

28. They said to him: What is the letter Heh?

He grew angry and said: Did I not teach you not to ask
about a later thing and then about an earlier thing?

They said: But Heh comes after [Dalet].

He replied: The order should be Gimel Heh. Why is it
Gimel Dalet? Because it must be Dalet Heh.

And why is the order Gimel Dalet?

Hesaid to them: Gimel isin the place of Dalet, on its head it
isin the place of Heh. Dalet with its tail is in place of the Heh.1°

St

Fig. 4. How the Gimel transforms into a Dalet, and then into a Heh. (228)

29. What is the letter Vauv?
He said: There is an upper Heh and a lower Heh.!!

30. They said to him: But what is Vav?
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He said: The world was sealed with six directions.!?

They said: Is not Vav a single letter?

Hereplied: It is written (Psalm 104:2), “He wraps Himself
in light as a garment, [he spreads out the heavens like a
curtain).”

31. Rabbi Amorai asked: Where is the Garden of Eden?
He replied: It is on earth.

32. Rabbi Ishmael expounded to Rabbi Akiba:

What is the meaning of the verse (Genesis 1:1), "[In the
beginning God created] (et) the heaven and (ef) the earth™
[Why is the word et added in both places?]

If the word et (an untranslated preposition that connects a
transitive verb to its predicate noun) were absent, we would
think that “heaven” and “earth” were gods. [For we could have
read the verse, “In the beginning, God, the heaven and the
earth created ...” taking all three nouns as subjects of the
sentence.]

He replied: By the Divine Service! You may have reached
out for the true meaning, but you have not sorted out, and
therefore you speak in this manner. But [in the case of
“heaven”) the word ef comes to include the sun, moon, stars and
constellations, while [in the case of “earth”) it comes to add
trees, plants, and the Garden of Eden.?

33. Theysaid tohim: Itis written(Lamentations2:1), "He
threw the beauty of Israel from heaven to the earth.” From
here we see that it fell.!4

He replied: If you have read, you did not review, and if you
reviewed, you did not go over it a third time. What does this
resemble? A king had a beautiful crown on his head and a
beautiful cloak on his shoulders. When he heard evil tidings,
he cast the crown from his head and the cloak from his
shoulders.

34. They asked him: Why is the letter Chet open? And why
is its vowel point a small Patach? 15

He said: Because all directions (Ruach-ot) are closed, ex-
cept for the North, which is opened for good and for evil.’®

They said: How can you say that it is for good? Is it not
written (Ezekiel 1:4), "And behold, a stormy wind coming from
the north, a great'cloud and burning fire.” Fire is nothing other
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than fierce anger, as it is written (Leviticus 10:2), “And fire
went out from before God, and it consumed them and killed
them.”

He said: There is no difficulty. One case is speaking of
when Israel does the will of God, while the other is speaking of
when they do not do His will. When Israel does not do His will,
then the fire comes close [to destroy and punish]. But when
they do God’s will, then the Attribute of Mercy encompasses
and surrounds it, as it is written (Micah 7:18), “He lifts up sin
and passes over rebellion.”

35. What is this like? A king wanted to punish and whip
his slaves. One of his governors stood up and asked the reason
for this punishment. When the king described the offense, the
governor said, “Your slaves never did such a thing. I will be
their bondsman until you investigate it more thoroughly.” In
the meantime, the king’s anger was calmed.

36. His students asked: Why is the letter Dalet thick on
the side? 17

He replied: Because of the Segol which is in the small
Patach.®

It is thus written (Psalm 24:7), “The openings (pitchey) of
the World.” There He placed a Patach above and a Segol below.
It is for this reason that it is thick.

Fig. 5. The Dalet with a Patach on top, and three dots representing the Segol on
the side. (236)
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37. What is the Patach? It is an opening (Petach).

What is meant by an opening? This is the direction of
north, which is open to all the world. It is the gate from which
good and evil emerge.

And what is good?

He mocked them and said: Did I not tell you that it is a
small Patach (opening)?

They said: We have forgotten, teach us again.

He reviewed it and said: What is this like? A king had a
throne. Sometimes he carried it on his arm, and sometimes on
his head.'?

They asked why, and he replied: Because it is beautiful
and it is a pity to sit on it.

They asked: Where did he place it on his head?

He replied: In the open Mem.2° It is thus written (Psalm
85:12), "Truth sprouts up from the earth, and righteousness
looks down from heaven.”

38. Rabbi Amorai sat and expounded:

What is the meaning of the verse (Psalm 87:2), "God loves
the gates of Zion more than all the dwellings of Jacob.”

“The gates of Zion” are the “openings of the World.” *!

A gate is nothing other than an opening. We thus say,
“Open for us the gates of mercy.” 22

God said: I love the "gates of Zion” when they are open.
Why? Because they are on the side of evil. But when Israel does
good before God and are worthy that good be opened for them,
then God loves them — “more than all the dwellings of Jacob.”

[“The dwellings of Jacob”] are all peace, as it is written
(Genesis 25:27), "Jacob was a simple man, dwelling in tents.”

39. This is like two men, one who is inclined to do evil and
doels good, and the other who is inclined to do good and does
evil.

Who is more praiseworthy? The one who is inclined to do
evil and does good, for he may do good again.

It is therefore written (Psalm 87:2), “God loves the gates of
Zion more than all the dwellings of Jacob.” These [dwellings]
are all peace, as it is written (Genesis 25:27), "Jacob was a
simple man, dwelling in tents.”
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40. His students asked: What is Cholem? %*

He replied: It is the soul — and its name is Cholem.?$

If you listen to it, your body will be vigorous (Chalam) in
the Ultimate Future. But if you rebel against it, there will be

sickness (Choleh) on your head, and diseases (Cholim) on its
head.

41. They also said: Every dream (Chalom) is in the
Cholem.

Every white precious stone is in the Cholem. It is thus
written [with regard to the High Priest’s breastplate] (Exodus
28:19), "“[And in the third row...] a white stone
(aChLaMah).” %5

42. Hesaid tothem: Come and hear the fine points regard-
ing the vowel points found in the Torah of Moses.

He sat and expounded: Chirek hates evildoers and
punishes them. Its side includes jealousy, hatred and compe-
tition.

It is thus written (Psalm 37:12), "He gnashes (Chorek) his
teeth at them.” Do not read chorek (gnashes), but rochek
(repels).

Repel (rachek) these traits from yourself, and repel your-
self from evil. Good will then certainly attach itself to you.

43. Chirek. Do not read ChiRiK but KeRaCh (Ice). What-
ever the Chirek touches becomes ice. It is thus written (Exodus
34:7)"and cleanses.”

44. Whatistheindication that Chirek hasthe connotation
of burning? 26

This is because it is fire that burns all fire. It is thus
written (1 Kings 18:38), “And God’s fire fell, and it consumed
the burnt offering, the wood, the stones, the dust, and evapo-
rated the water that was in the trench.”

45. He said:

What is the meaning of the verse (Exodus 20:15), "And all
the people saw the voices.”

These are the voices regarding which King David spoke.

It is thus written (Psalm 29:3), “The voice of God is upon
the waters, the God of glory thunders.” [This is the first voice.]

[Thesecond voice is) (Psalm 29:4), “The voice of God comes
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in strength.” Regarding this it is written (Isaiah 10:13), “By
the strength of my hand have I done it.” It is likewise written
(Isaiah 48:13), “Also My hand has founded the earth.”

[The third voice is) ( Psalm 29:4), “The voice of God is with
majesty.” It is also written (Psalm 111:3), “"Splendor and ma-
jesty are His works, His righteousness stands forever.”

[The fourth voice is] (Psalm 29:5), "God’s voice breaks the
cedars.” This is the bow that breaks the cypress and cedar
trees.

[The fifth voice i8] (Psalm 29:7), “God’s voice draws out
flames of fire.” This is what makes peace between water and
fire. It draws out the power of the fire and prevents it from
evaporating the water. It also prevents [the water] from extin-
guishing it.

[The sixth voice is] (Psalm 29:8), "God’s voice shakes the
desert.” It is thus written (Psalm 18:51), “He does kindness to
his Messiah, to David and his descendents until eternity” —
more than [when Israel was] in the desert.

[The seventh voice is) (Psalm 29:9), "God’s voice makes
hinds to calf, strips the forests bare, and in His Temple, all say
Glory.” It is thus written (Song of Songs 2:7), "1 bind you with
an oath, O daughters of Jerusalem, with the hosts, or with the
hinds of the field.”

This teaches us that the Torah was given with seven voi-
ces. In each of them the Master of the universe revealed Him-
self to them, and they saw Him. It is thus written, “And all the
people saw the voices.”

46. One verse states (2 Samuel 22:10), "He bent the
heavens and came down, with gloom under His feet.” Another
verse says (Exodus 19:20), "And God came down on Mount
Sinai, to the top of the mountain.”

Still another verse, however, (Exodus 20:22)states, “From
heaven I spoke to you.”

How is this reconciled? His “great fire” was on earth, and
this was one voice. The other voices were in heaven.

It is thus written (Deuteronomy 4:36), "From the heavens
He let you hear His voice, that He might instruct you. And on
the earth He showed you His great fire, and His words you
heard from the fire.”
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Which [fire] was that? It was the “great [fire” that was on
the earth.]

From where did the speech emanate? From thisfire, asitis
written, “and His words you heard from the fire.”

47. What is the meaning of the verse (Deuteronomy4:12),
“You saw no form, only a voice”?

This was explained when Moses said to Israel
(Deuteronomy 4:15), “You did not see an entire image.” You
saw an image, but not an “entire image.”

What is this like? A king stands before his servants
wrapped in a white robe.?” Even though he is far away, they
can still hear his voice. This is true even though they cannot
see his throat when he speaks. In a similar manner, they saw
an image, but not an “entire image.”

Itis therefore written, “Yousaw noform,only a voice.” Itis
also written (Deuteronomy4:12), A voice of words you heard.”

48. One verse (Exodus 20:15), states, "and all the people
saw the voices.” Another verse, however, (Deuteronomy 4:12),
states, “The voice of words you heard.” How can [the two be
reconciled]?

At first they saw the voices. What did they see? The seven
voices mentioned by David. But in the end they heard the word
that emanated from them all.

But we have learned that there were ten.28

Our sages taught that they were all said with a single
word.2?

But we have said that there were seven.

There were seven voices. Regarding three of them it is
written (Deuteronomy4:12), “The voice of words you heard, but
you saw no form, only a voice.” This teaches us that they were
all said with a single word.

This is so that Israel should not make a mistake and say,
“Others helped him. It might have been one of the angels. But
His voice alone could not be so powerful.” It was for this reason
that he came back and included them [in a single word].

49. Another explanation:
It was so that the world should not say that since there
were ten sayings for ten kings, it might be that He could not
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speak for them all through one. He therefore said (Exodus
20:2), “1 am [the Lord your God),” which included all ten.

What are the ten kings? They are the seven voices and
three sayings (Amarim).

What are the sayings? [They are the ones alluded to in the
verse| (Deuteronomy 26:18), "God has said for you today.”

What are the three? [Two are mentioned in the verse]
(Proverbs 4:7), “The beginning is Wisdom: Acquire Wisdom,
with all your acquisition, acquire Understanding.”

It is thus written (Job 32:8), “The soul of Shadai gives
them Understanding.” The soul of Shadai is what gives them
Understanding.

What is the third one?

As the old man said to the child, “What is hidden from you,
do not seek, and what is concealed from you, do not probe.
Where you have authority, seek to understand, but you have
nothing to do with mysteries.” 3¢

50. We have learned (Proverbs 25:2), "The glory of God is
to hide a word.”

What is “a word”? That of which it is written (Psaim
119:160), "The Beginning of Your word is truth.”

[It is also written](Proverbs 25:2), “The glory of kings is to
probe a word.”

What is this "word”? That of which it is writen (Proverbs
25:11), "A word spoken in its proper place (Aphen-av),” Do not
read “its proper place” (Aphen-av), but “its wheel”
(Ophen’av).3!

51. The students asked Rabbe Berachia, “Let us discuss
these words with you,” but he would not give them permission.
Once, however, he did give them permission, but he did so to
test them, to see if they would now pay good attention.

One day he tested them and said, “Let me hear your wis-
dom.”

They began and said:

“In the beginning” is one.

[Two is] (Isaiah 57:16), “The spirit that enwraps itself is
from Me, and I have made souls.”

[Three is] (Psalm 65:10), "The divisions of God are filled
with water.”
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What are these “divisions?” You taught us, our master,
that God took the waters of creation and separated them,
placing half in the skies and half in the ocean. This is the
meaning of “the divisions of God are filled with water.”

Through them, man studies the Torah.

Rabbi Chama thus taught: Because of the merit of deeds of
kindness, a person can study the Torah. It is thus writtten
(Isaiah 55:1), "Ho, let all who are thirsty come for water, let
him without silver come, stock up and eat.” Go to Him, and He
will do kindness with you, and you will “stock up and eat.”

52. “Let him without silver come” can also be explained in
another way. Let him come to God, for He has silver. It is thus
written (Haggai2:8), “Mine is thesilver,and Mineis the gold.”

What is the meaning of the verse, “Mine is the silver, and
Mine is the gold?”

What is this like? A king had two treasuries, one of silver,
and one of gold. He placed tha of silver to his right, and that of
gold to his left. He said [of the silver], "This should be ready,
and easy to take out.”

He keeps his words calm. He is attached to the poor and
directs them calmly. It is thus written (Exodus 15:6), “Your
right hand, O God, is mighty in power.”

If he rejoices in his portion, then all is well. If not, then
(Exodus 15:6), “Your right hand, O God, crumbles the enemy.”

He said to them: This is referring to the gold. It is thus
written, “Mine is the silver, and Mine is the gold.”

33. Why is [gold] called ZaHaV? Because it includes three

attributes, [alluded to in its three letters, Zayin, Heh, Bet).
[The first attribute is| Male, (Zachar). This is the
Zayin.

[The second is] the Soul. This is the Heh. [The numerical
value of Heh is five, alluding to) the five names of the soul:
Nefesh, Ruach, Neshamah, Chayah, Yechidah.3?

~ Whatis the purpose of the Heh? It is a throne for the Zayin.
It is thus written Ecclesiastes 5:7), “For one above the other
watches.”

The Bet is its sustenance. It is thus written (Genesis 1:1).
“In (Bet) the beginning [God] created . . .”
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54. What is its function here?

What is this like? A king once had a daughter who was
good, pleasant, beautiful and perfect. He married her to a royal
prince, and clothed, crowned and bejeweled her, giving her
much money.

Is it possible for the king to ever leave his daughter? You
will agree that it is not. Is it possible for him to be with her
constantly? You will also agree that it is not. What can he then
do? He can place a window between the two, and whenever the
father needs the daughter, or the daughter needs the father,
they can come together through the window.

It is thus written (Psalm 45:14), "All glorious is the king’s
daughter inside, her garment is interwoven with gold.”

55. What is the Bet at the end? [As it is written](Proverbs
24.3), “With wisdom will the house (Bayit) be built.” 3

The verse does not say “was built,” but "will be built.” In
the future God will build and decorate it, thousands of times
more than it was.

It is as we have said: Why does the Torah begin with a Bet?
As it is written (Proverbs 8:30), "1 was with Him as a
craftsman, | was His delight for a day, a day, [frolicking before
Him at every time).” These are the two thousand years, which
are the "beginning.” 34

Two? But the scripture says seven, as it is written (Isaiah
30:26), “The light of the moon shall be like the light of the sun,
and the light of the sun shall be sevenfold [like the light of the
seven days).” And we said, “Just like the sun was for seven, so
the moon was for seven.”

(He replied,) "I said thousands.”

56. They said to him: Up until now there are five. What
comes next? 3%

He replied: First I will explain gold. What is gold? We
learn that it is where justice emanates. If you bend your words
to the right or left, you will be punished.

57. What is the meaning of the verse (Isaiah 30:26), "The
light of the moon shall be like the light of the sun, and the light
of the sun shall be sevenfold, like the light of the seven days.”

The verse does not say "seven days,” but “the seven days.”
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These are the days regarding which it is written (Exodus
31:17), “For six days God made [the heaven and the earth),”

As you said, God made six beautiful vessels. What are
they? “The heaven and the earth.”

Arethey notseven? Yes, as itis written (Ibid.) “And on the
seventh day, He rested and souled.”

What is the meaning of “souled?” This teaches us that the
Sabbzsh sustains all souls. It is therefore written that it
Q(soul .”

58. Another explanation:

This teaches us that it is from there that souls fly forth. It
is thus written, "and He souled.”

This continues for a thousand generations. It is thus writ-
ten (Psalm 105:8), "The word that He commanded until a
thousand generations.” 3¢

Immediately after this it says, "[the covenant] that He cut
with Abraham.”

What is the meaning of “cut”? He cut a covenant between
the ten fingers of his hands and the ten toes of his feet.??

Abraham was ashamed. God then said to him (Genesis
17:4,"And I, behold My covenant is with you,” and with it, “you
will be the father of many nations.”

59. Why is heaven called Shamayim?

This teaches that God kneaded fire and water, and com-
bined them together. From this He made the "beginning of His
word.” It is thus written (Psalm 119:160), “The beginning of
Your word is truth.” 38

It is therefore called Shamayim — Sham Mayim (there is
water) — Esh Mayim (fire water).

He said to them: This is the meaning of the verse (Job
25:2), "He makes peace in His heights.” He placed peace and
love between them. May He also place peace and love among
us.

60. We also say (Psalm 119:164), “seven times each day |
praised You for Your righteous judgment.”
They asked him, “What are they?”

Hereplied, “You do not look at it carefully. Be precise, and
you will find them.”
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61. They asked him, “What is the letter Tzad:?
He said: Tzadi is a Nun and a Yud. Its mate is also a Nun
and a Yud.*®

It is thus written (Proverbs 10:25), “The righteous
(Tzadik) is the foundation of the world.”

Fig. 6. The T:zadi, showing how it is constructed from a Nun and a Yud.

62. They asked him: What is the meaning of the verse
[with regard to Balak and Balaam) (Numbers 23:14), And he
took him to the field of the seers.”

What is the “field of the seers™? As it is written (Song of
Songs 7:12), "Come my beloved, let us go out to the field.”

Do not read Sadeh (the field), but Sidah (carriage).

What is this carriage? He said, “The Heart of the Blessed
Holy One.”

His heart said to the Blessed Holy One, “Come my beloved,
let us go out to the carriage to stroll. It will not constantlysitin
one place.”

63. What is his heart?
He said: If so, Ben Zoma is outside, and you are with
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him.4°

The heart (Lev) [in numerical value] is thirty-two. These
are concealed, and with them the world was created.

What are these 32?

He said: These are the 32 Paths.#

This is like a king who was in the innermost of many
chambers. The number of such chambers was 32, and to each
one there was a path. Should the king then bring everyone to
his chamber through these paths? You will agree that he
should not. Should he reveal his jewels, his tapestries, his
hidden and concealed secrets? You will again agree that he
should not. What then does he do? He touches the Daughter,
and includes all the paths in her and in her garments.

One who wants to go inside should gaze there.32

He married her to a king, and also gave her to him as a gift.
Because of his love for her, he sometimes calls her “my sister,”
since they are both from one place. Sometimes he calls her his
daughter,sincesheis actually his daughter. And sometimes he
calls her "my mother.”

64. Furthermore, if there is no wisdom, then there is no
justice.

It is thus written (I Kings 5:26), “And God gave wisdom to
Solomon.” He then judged the case [of the two mothers and the
infant] correctly, and it is then written (I Kings 3:28), “And
all Israel heard of the judgment that the king had judged, and
they feared the king, for they saw that the wisdom of God was
in him to do judgment.”

65. And what wisdom did God give to Solomon?

Solomon had God’s name. We have thus said that
whenever Solomon is mentioned in the Song of Songs, it is a
holy name, except in one case.4?

God said to him, “Since your name is like the name of My
Glory, I will let you marry my daughter.”

But she is married!

Let us say that He gave her to him as a gift. It is thus
written (I Kings 5:26), “And God gave wisdom to Solomon.”

Here, however, it is not explained. Where then is it
explained? When the scripture states (I Kings 3:28), “For they
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saw that the wisdom of God was in him to do judgment.” We
then see that the wisdom that God gave him was such that he
could “do judgment.”

What is the meaning of "to do judgment?” As long as a
person does judgment, God'’s wisdom is inside him. This is what
helps him and draws him near. If not, it repels him, and not
only that, but it also punishes him. It is thus written (Leviticus
26:28), "1 will chastise you, also 1.”

66. And Rabbi Rahumai said: What is the meaning of the
verse (Leviticus 26:28), "[I will chastise you,] also I"?

God said, "I will chastise you.”

The Congregation of Israel said, "Do not think that I will
seek mercy for you, but I will chastise you. Not only will I
render judgment, but I will also chastise you.” #

67. What is the meaning of (Leviticus 26:28), "(1 will
chastise you, also I}, seven for your sins™?

The Congregation of Israel said: “I will chastise you, also
[" — and also those regarding which it is written (Psalm
119:164), "Seven each day I praised You."” 4

They joined her and replied: Also us seven. Even though
among us is the one who reverses itself, the one who oversees
good and merit, we too will reverse ourselves and chastise.
Why? Because of your sins.

But if you return to Me, then I will return to you. It is thus
written (Malachi3:7), “"Return to Me, and I will return to you.”

The scripture does not say, "I will bring you back to Me.”
Instead it says, "I will return to you” — with you. We will all
seek mercy from the King.

What does the King say? [He says) (Jeremiah 3:22), "Re-
turn you backsliding children, I will heal your backslidings.”
[He also says] (Ezekiel 18:30), "Return and bring back.”

What is the meaning of the verse, "Return and bring
back™ Come back and ask those Seven to return with you. The
scripture therefore says, “and bring back ” — those regarding
which it is written, “seven for your sin.”

68. The disciples asked Rabbi Rahumai: What is the
meaning of the verse (Habakkuk 3:1), “A prayer of Habakkuk
the prophet, for errors.” A prayer? It should be called a praise
[since it speaks of God’s greatness].
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But whoever turns his heart from worldly affairs and
delves in the Works of the Chariot#6 is accepted before God as if
he prayed all day. It is therefore called “a prayer.”

What is the meaning of “for errors”? As it is written [re-
garding wisdom|] (Proverbs 5:19), “With its love you shall al-
ways err.” 47

Regarding what is this speaking? The Works of the
Chariot, as it is written (Habakkuk, 3:2), "O God, I heard a
report of You and I feared.”

69. What is the meaning of, “1 heard a report of You and |
feared, [O God, bring to life Your works in the midst of the
years)”?

Why does the verse say “I feared” after "I heard a report of
You,” and not after “in the midst of the years™

But it was “from the report of You” that I feared.”

What is the “report of You”? It is the place where they
listen to reports.

Why does the verse say “I heard” and not “I understood”?
[The word “heard” has the connotation of understanding] as we
find (Deuteronomy 38:49),"A nation whose language you do not
hear.”

70. Why did he say "I feared”? Because the ear looks like
the letter Alef.

The Alef is the first of all letters. Besides this, the Alef
causes all the letters to endure.

The Alef looks like the brain.

When you mention the Alef you open your mouth. The
same is true of thought, when you extend your thoughts to the
Infinite and the Boundless.

From Alef emanate all letters. Do we not see that it is first?

It is thus written (Micah 2:13), "God (YHVH) is at their
head.” We have a rule that every Name that is written Yud
Heh Vav Heh is specific to the Blessed Holy One and is
sanctified with holiness.

What is the meaningness of “with holiness”? This is the
Holy Palace.4®

Where is the Holy Palace? We would say that it is in
thought and in the Alef.

This is the meaning of the verse, “1 heard a report of You
and I feared.”
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71. Habakkuk therefore said: I know that my prayer is
accepted with delight. I also delighted when I came to that
place where I understood “a report of You and I feared.” There-
fore, “Bring to life your works in the midst of the years” —
through Your unity.

What is this like? A king who was talented, hidden and
concealed went into his house and commanded that no one seek
him. One who does seek is therefore afraid, lest the king find
out that he has violated the king’s order. [Habakkuk] therefore
said, "I feared, O God, bring to life Your works in the midst of
the years.”

This is what Habakkuk said: Because Your name is in
You, and in You is Your name, “bring to life Your works in the
midst of the years.” Thus will it be forever.

72. Another explanation of "Bring to life Your works in
the midst of years™:

What is this like? A king had a beautiful pearl, and it was
the treasure of his kingdom. When he is happy, he embraces it,
kisses it, places it on his head, and loves it.

Habakkuk said: Even though Kings are with You, the
beloved pearl is in Your world.*® Therefore, “Bring to life Your
works in the midst of years.”

What is the meaning of “years™? It is written (Genesis 1:3),
“And God said, 'Let there be light.”” Light is nothing other
than day, as it is written (Genesis 1:16), “The great light to rule
the day, and the small light to rule the night.”

Years are made from days.

It is thus written, “Bring to life Your works in the midst of
years” — in the midst of that pearl that gives rise to years.

73. Butitis written(Isaiah 43:5), “[Fear not, for] am with
you,] I will bring your seed from the east.” The sun rises in the
east, and you say that the pearl is day.

(He replied:] I am only speaking with regard to the verse
(Genesis 1:5), "And it was evening and it was morning, day.”
Regarding this it is written (Genesis 2:4), "In the day that God
made earth and heaven.”

74. And it is written (Psalm 18:12), “"He made darkness
His hiding place round about, His Succah the darkness of
waters, thick clouds of the skies (Shechakim).” 5°

He said: Regarding this it is written (Isaiah 45:8), “The
skies (Shechakim) pour down righteousness.”
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This righteousness (Tzedek) is the Attribute of Judgment
for the world. It is thus written (Deuteronomy 16:20), "Right-
eousness, righteousness, shall you pursue.”

Immediately after this, it is written, “that you may life and
occupy the land.” If you judge yourself, then you will live. If not,
thslz;l it will judge you, and it will be fulfilled, even against your
will.

75. Why does the Torah say "righteousness, righteous-
ness” twice?

He said: Because the scripture continues (Psalm 18:13),
“At the glow opposite Him.” 5!

Thefirst “righteousness” is literal righteousness (Tzedek).
This is the Divine Presence. It is thus written (Isaiah 1:21),
“Righteousness dwells in it.”

What is the second “righteousness™ This is the right-
eousness that frightens the righteous.

Is this righteousness charity (Tzadakah) or not?

He said that it is not.

Why? Because it is written (Isaiah 59:17), "He put on
righteousness like a coat of mail, and [a helmet of salvation on
His head].”

His head is nothing other than Truth. It is thus written
(Psalm 119:160), "The head of Your word is truth.”

Truth is nothing other than peace. It is thus written (that
King Hezekiah said] (Isaiah 39:8), “There shall be peace and
truth in my days.”

Is it possible for a man to say this? But this is what
Hezekiah said: The attribute that You gave to David my ances-
tor is half of my days, and peace and truth are half of my days. It
is for this reason that he mentioned “my days.”

He mentioned both “peace and truth” and “in my days,”
since it is all one. It is thus written (Genesis 1:5), “And it was
evening, and it was morning, one day.”

[The day reconciles morning and evening, and is there-
fore peace.] Just as the day is peace, so he chose peace. It is
therefore written (II Kings 20:19), “Peace and truth shall be in
my days.”

This shall be through the attribute that You gave to
David. Regarding this, it is written (Psalm 89:37), “"His throne
shall be like the sun before Me.”
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76. What is the meaning of the verse (Habakkuk 3:2), “In
the midst of years make it known™?

He said: I know that You are the holy God, as it is written
(Exodus 15:11), "Who is like You, mighty in holiness?” Holi-
ness is in You and You are in holiness.5? Nevertheless, “in the
midst of years make it known.”

What is the meaning of “make it known”? [This means]
that You should have mercy. It is thus written (Exodus 2:25),
“And God saw the children of Israel, and God knew.”

What is the meaning of, “and God knew"?

What is this like? A king had a beautiful wife, and had
children from her. He loved them and raised them, but they
went out to bad ways. He then hated both them and their
mother.

The mother went to them and said, “My children! Why do
you do this? Why do you make your father hate both you and
me?” [She spoke to them in this manner] until they had re-
morse and did the will of their father.

When the king saw this, he loved them as much ashedid in
the beginning. He then also remembered their mother. This is
the meaning of the verse, “And God saw . . . And God knew.”

This is also the meaning of the verse, “In the midst of years
make it known.”

77. What is the meaning of the verse (Habakkuk 3:2), “In
anger, you shall remember love (rachem)”?

He said: When Your children sin before You and You are
angry at them, “remember love.”

What is the meaning of “remember love”? That regarding
which it is written (Psalm 18:2), "I love (rachem) You O God,
my strength.”

And You have him this attribute, which is the Divine
Presence of Israel.® He recalled his son whom he inherited,
and whom You gave to him. It is thus written (1 Kings 5:26),
"And God gave wisdom to Solomon.”

And You should remember their father Abraham, as it is
written (Isaiah 41:8), “The seed of Abraham My friend” — “In
the midst of years make it known.”

78. Where do we see that Abraham had a daughter? It is
written (Genesis 24:1), "And God blessed Abraham with all

{BaKol).” 54
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It is also written (Isaiah 43:7), "All that is called by My
name, for My glory I created it, | formed it, also I made it.”

Was this blessing his daughter, or was it not?

Yes, it was his daughter.

What is this like? A king had a slave who was complete
and perfect before him. The king tested the slave in many
ways, but the slave withstood all temptation.

The King said, “What will I give that slave? What should I
do for him? I can do nothing but command my older brother to
advise him, watch over him and honor him.” 3 The slave thus
went to the older brother and learned his attributes. The
brother loved him very much, and called him his friend. It is
thus written (Isaiah 41:8), "The seed of Abraham My friend.”

He said, “What will I give him? What can I do for him?
Behold I have made a beautiful vessel, and in it are beautiful
jewels. There is nothing like it in the treasuries of kings.5 |
will give it to him, and he will be worthy in his place.”

This is the meaning of the verse, “And God blessed Ab-
raham with all.”

79. Another explanation:

[It is written)(Habakkuk 3:2), "1 heard a report of You and
I feared.” [This means] "I understood what was reported about
You and [ feared.” 57

What did he understand? He understood God’s thought.
Even [human] thought has no end, for man can think, and
descend to the end of the world.

The ear also has no end and is not satiated. It is thus
written (Ecclesiastes 1:8), ""The ear is not satiated from hear-
ing.”

Why is this so? Because the ear is in the shape of an Alef.5®
Alef is the root of the Ten Commandments.® Therefore, the ear
is not satiated from hearing.”

80. What is the meaning of the letter Zayin in the word
OZeN (ear)?
We have said that everything that the Blessed Holy One
brought into His world has a name emanating from its concept.
It is thus written (Genesis 2:19), "All that the man called each
living soul, that was its name.” This teaches us that each
thing’s body was thus.

And how do we know that each thing's name is its body?
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It is written (Proverbs 10:7), “The memory of the righteous
shall be a blessing, and the name of the wicked shall rot.” What
actually rots, their name or their body? [One must agree that it
is their body.] Here too, [each thing’s name refers to) its body.

81. What is an example of this?

Take the word for root — ShoReSh (Shin Resh Shin).

The letter Shin looks like the roots of a tree.®®

[Resh is bent, since] the root of every tree is bent.

And what is the function of the final Shin? This teaches us
that if you take a branch and plant it, it will root again.

What is the function of the Zayin [in OZeN — ear]?

[Its numerical value is seven) corresponding to the seven
days of the week. This teaches us that each day has its own
power.

And what is its function [in the word OZeN)?

This teaches us that just like there is infinite wisdom in
the ear, so is there power in all parts of the body.

82. What are the seven parts of man's body?

It is written (Genesis 9:6), "In the form of God, He made
man.” It is also written (Genesis 1:27), “In the form of God He
made him” — counting all his limbs and parts.

But we have said: What does the letter Vav resemble? It is
alluded to inthe verse(Psalm 104:5), "He spreads out light like
a garment.” For Vav is nothing other than the six directions.®

He replied: The covenant of circumcision and man's mate
are considered as one.®?

His two hands then make three, his head and body, five,
and his two legs make seven.®

Paralleling these are their powers in heaven. It is thus
written (Ecclesiastes 7:14), “Also one opposite the other has
God made.”

These are the days [of the week, as it is written] (Exodus
31:17), "Because six days God made the heaven and the earth.”
The scripture does not say “in six days,” but rather, “six days.”
This teaches us that each day [of the week) has its own specific
power.

83. What is the significance of the Nun [in the word
OZeN)?
This teaches us that the orainis the main part of the spinal
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cord. It constantly draws from there, and if not for the spinal
cord, the brain could not endure. And without the brain, the
body could not endure.

The entire body exists only in order to provide for the
needs of the brain. And if the body did not endure, then the
brain would also not endure.

The spinal cord is the channel from the brain to the entire
body. It is represented by the bent Nun.®

But [in the word OZeN] the Nun is a straight one.

The straight Nun is the one that is always at the end of a
word. This teaches us that the straight Nun includes both the
bent one and the straight one.

But the bent Nun is the Foundation. This teaches us that
the straight Nun includes both male and female.

84. The open Mem. What is the open Mem?

It includes both male and female.

What is the closed Mem?

It is made like a belly from above.
- 6?ut Rabbi Rahumai said that the belly is like the letter

et.

Hesaid that it is like a T'et on the inside, while I say that it

is like a Mem on the outside.

85. What is a Mem?

Do not read Mem, but Mayim (water). Just like water is
wet, so is the belly always wet.

Why does the open Mem include both male and female,
while the closed Mem is male?

This teaches us that the Mem is primarily male. The open-
ing was then added to it for the sake of the female.

Just like the male cannot give birth, so the closed Mem
cannot givebirth. And just like the female has an opening with
which to give birth, so can the open Mem give birth. The Mem is
therefore open and closed.

86. Why should the Mem have two forms, open and closed?

Because we said: Do not read Mem, but Mayim (water).

The woman is cold, and therefore must be warmed by the
male.

Why should the Nun have two forms, bent and straight?

Because it is written (Psalm 72:17), "Before the sun shall
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his name reign (ya-Nun).” [This is] from two Nuns, the bent
Nun and the straight Nun, and it must be through male and
female.

87. Itis written (Ecclesiastes 1:8), “The ear is not satiated
from hearing.” It is also written (Ecclesiastes 1:8), “The eye is
not satiated from seeing.” This teaches us that both draw from
thought.

What is thought?

Itis a king that is needed by all things that were created in
the world, both above and below.

88. What is the meaning of the expression, "It rose in
thought™” % Why do we not say that “it descended [in
thought]™?

Indeed, we have said, “One who gazes into the vision of the
Chariot first descends and then ascends.” 7

We use the expression [of descent) there because we say,
“One who gazes into the vision (Tzafiyat) of the Chariot.” The
Aramaic translation of "vision” (Tzafiyat) is Sechuta [meaning
a covering, and alluding to the fact that one is looking down
from above).%® It is also written (Isaiah 21:8), “And he called as
a hon: "Upon the watchtower (MiTzPeh), O God.” ™ 69

Here, however, we are speaking of thought, [and therefore
only speak of ascent]. For thought does not include any vision,
and has no ending whatsoever. And anything that has no end
or limit does not have any descent.

People therefore say, “Someone descended to the limit of
his friend's knowledge.” One can arrive at the limit of a
person’s knowledge, but not at the limit of his thought.

89. Rabbi Amorai sat and expounded:

What is the meaning of the Segol? 7° Its name is Segulah
(treasure). It comes after the Zarka.

What is the meaning of Zarka?

It is like its name — something that is thrown (ni-Zrak). It
is like something that is thrown, and after it comes
(Ecclesiastes 2:8), "the treasures of kings and lands.”

90. What is the reason that it is called Zarka?
It is written (Ezekiel 3:12), "Blessed is the glory of God
from His place.” This indicates that no being knows His place.
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We recite [God’s] name over the Crown, and it goes to the head
of the Owner.?! It is thus written [regarding God)] (Genesis
14:19), “"Owner of heaven and earth.”

When it goes, it is like it is thrown (Zarka). Following it is
treasure (Segulah). It is at the head of all letters.??

91. Why is [thisaccent)at the end of a word, and not at the
beginning?
This teaches us that this Crown rises higher and higher.
Itis included and crowned, as it is written (Psalm 118:22),
“The stone that the builders rejected has become the head
cornerstone.” It ascends to the place from which it was graven,
as it is written (Genesis 49:24), “From there is the Shepherd,
the Stone of Israel.” 7

92. He also said:

What is the reason that we place blue wool in the Tzitzi?74
And why are there 32 [threads]??s

What is this like? A king had a beautiful garden, and in it
were 32 paths. He placed a watchman over them to show that
all these paths belong to him alone. [The king] said to him,
“Watch them, and walk upon them every day. As long as you
walk these paths, you will have peace.”

What did the watchman do? He appointed other watchmen
[as his assistants to watch] over them. He said, “If I remain
alone on these paths, it is impossible for me, a single watch-
man, to maintain them all. Besides that, people may say that I
am the king.” The watchman therefore placed his assistants
over all the paths. These are the 32 paths.?®

93. What is the reason for the blue?

The watchman said, “Perhaps those assistant watchmen
will say that the garden belongs tous.” He therefore gave them
a sign, and told them, “See this. It is the sign of the king,
indicating that the garden belongs to him. He is the one who
made these paths, and they are not mine. This is his seal.”

What is this like? A king and his daughter had slaves, and
they wanted to travel abroad. But [the slaves] were afraid,
being in terror of the king. He therefore gave them his sign.
They were also afraid of the daughter, and she [also] gave them
a sign.” They said, “From now on, with these two signs, ‘God
will watch you from all evil, He will safeguard your soul.”” 78
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94. Rabbi Amorai sat and expounded:

What is the meaning of the verse (7 Kings 8:27), “Behold
the heaven and the heaven of heaven cannot contain You”?

This teaches us that the Blessed Holy One has 72 names.”

All of them were placed in the Tribes [of Israel]. It is thus
written (Exodus 28:10), "Six of their names on one stone, and
the names of the other six on the other stone, according to their
generations.”

It is also written (Joshua 4:9), "He raised up twelve
stones.” Just like the first are (Exodus 28:12), "stones of
memorial,” so these are (Joshua 4:7), “stones of memorial.”

[There are therefore] 12 stones [each containing six
names] making a total of 72. These parallel the 72 names of the
Blessed Holy One.

Why do they begin with twelve? This teaches us that God
has twelve Directors. Each of these has six Powers [making a
total of 72].

What are they? They are the 72 languages.°

95. The Blessed Holy One has a single Tree, and it has
twelve diagonal boundaries:®!

The northeast boundary, the southeast boundary;
The upper east boundary, the lower east boundary;

The southwest boundary, the northwest boundary;
The upper west boundary, the lower west boundary;

The upper south boundary, the lower south boundary;
The upper north boundary, the lower north boundary;

The continually spread forever and ever;
They are the “arms of the world.” 82

On the inside of them is the Tree. Paralleling these
diagonals there are twelve Functionaries. Inside the Sphere®
there are also twelve Functionaries.

Including the diagonals themselves, this makes a total of
36 Functionaries.
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Each of these has another. It is thus written (Ecclesiastes

g.é?). “For one above another watches.” [This makes a total of
J

It therefore comes out that the east has nine, the west has
nine, the north has nine, and the south has nine.

These are twelve, twelve, twelve, and they are the Func-
tionaries in the Axis, the Sphere, and the Heart.54

Their total is 36. The power of each of these 36 is in every
other one.

Even though there are twelve in each of the three, they are
all attached to each other. Therefore, all 36 Powers are in the
first one, which is the Axis. And if you seek them in the Sphere,
you will find the very same ones. And if you seek them in the
Heart, you will again find the very same ones.

Each one therefore has 36. All of them do not have more
than 36 Forms.

All of them complete the Heart [which has a numerical
value of 32).8% Four are then left over.

Add 32 to 32 and the sum is 64. These are the 64 Forms.

How do we know that 32 must be added to 32? Because it is
written (Ecclesiastes 5:7), "For one above another watches,
[and there are higher ones above them).”

We thus have 64, eight less than the 72 names of the
Blessed Holy One. These are alluded to in the verse, “there are
higher ones above them,” and they are the seven days of the
week.

But one is still missing. This is referred to in the next verse
(Ecclesiastes 5:8), "The advantage of the land in everything is
the King.”

What is this "advantage”? This is the place from which the
earth was graven. It is an advantage over what existed
previously.

And what is this advantage? Everything in the world that
people see is taken from its radiance. Then it is an advantage.

96. What is the earth from which the heavens were gra-
ven?

It is the Throne of the Blessed Holy One. It is the Precious
Stone and the Sea of Wisdom.
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This parallels the blue in the Tzitzit.

Rabbi Meir thus said:®® Why is blue chosen above all other
colors [for the Tzitzit]? Because blue resembles the sea, the sea
resembles the sky, and the sky resembles the Throne of Glory.
It is thus written (Exodus 24:10), "They saw the God of Israel,
and under His feet was like a pavement of sapphire, like the
essence of heaven in clarity.” It is furthermore written (Ezekiel
1:26), "As the likeness of a sapphire stone was the appearance
of a Throne.”

97. Rabbi Berachiah sat and expounded:

What is the meaning of the verse (Exodus 25:2), "And they
shall take for Me a lifted offering (Terumah)”? It means, "Lift
Me up with your prayers.”

And whom? Those whose “"hearts make them willing.”
These are the ones who are willing to draw themselves away
from this world.

Honor him, for it is in him that I rejoice, since he knows My
name. From him it is fitting to take My lifted offering, as it is
written (Exodus 25:2), "from each man whose heart makes him
willing, you shall take My lifted offering.” From he who makes
himself willing.

Rabbi Rahumai said: [This refers to] the righteous and
pious in Israel who raise Me over all the world through their
merit. From them the Heart is sustained, and the Heart sus-
tains them.

98. And all the Holy Forms oversee all the nations. But
Israel is holy, taking the Tree itself and its Heart.

The Heart is the beauty (hadar) of the fruit of the body.
Similarly, Israel takes (Leviticus 23:40), “the fruit of a beauti-
ful (hadar) tree.” %7

The date palm is surrounded by its branches all around it
and has its sprout (Lulav) in the center. Similarly, Israel takes
the body of this Tree which is its Heart.

And paralleling the body is the spinal cord, which is the
main part of the body.5®

What is the Lulav? [It can be written) Lo Lev — "“it has a
heart.” The heart is also given over to it.

And what is this Heart? It is the 32 hidden paths of wisdom
that are hidden in it.%?

In each of their paths there is also a Form watching over it.
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It is thus written (Genesis 3:24), “To watch the way of the Tree
of Life.”

99. What are these Forms? They are that regarding which
it is written (Genesis 3:24), “And He placed the Cherubim to
the east of the Garden of Eden, and the flame of a sword
revolving, to guard the way of the Tree of Life.”

What is the meaning of, “He placed to the east (kedem) of
the Garden of Eden”? He placed it in those paths that preceded
(kadmu) the place that was called the Garden of Eden. It was
also before the Cherubim, as it is written, “the Cherubim.” It
was furthermore before the flame, as it is written, “the flame of
a sword revolving.”

Is it then before [the flame]? Heaven is called Shamayim,
indicating that fire and water existed before it.%° It is written
(Genesis 1:6), "Let there be a firmament in the midst of the
waters, and let it be a division between water and water.” It is
then written (Genesis 1:8), “And God called the firmament
heaven (Shamayim).”

How do we know that the heaven is fire? It is written
(Deuteronomy 4:24), "For the Lord your God is a consuming
fire, a jealous God.”

100. And how do we know that "Heaven” refers to the
Blessed Holy One?

It is written (I Kings 8:36), "And you, O Heaven, shall
hear.” Was Solomon then praying to heaven that it should hear
their prayers? But [we must say that he was praying] to the
One whose name is Heaven.

It is thus written (I Kings 8:27), "Behold the heaven and
the heaven of heaven cannot contain You.” This is the name of
the Blessed Holy One.?’

You therefore have fire. How can you then say that it was
before?

But we must say that their Power existed before the Forms
of that place. Only then did these Holy Forms come into
existence.

What is their Power? It is that regarding which it is writ-
ten (I Samuel 2:2), "There is none holy like God, there is none
other than You, and there is no Former like our God.”
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101. Rabbi Berachiah sat and expounded:

What is the Lulav that we discussed? It is 36 (Lu) given
over to 32 (Lav).”

And how?

He replied: There are three Princes, the Axis, the Sphere
and the Heart.?® Each one is twelve, and the three therefore
constitute a sum of 36, through which the world is sustained. It
is thus written (Proverbs 10:25), "And Righteous is the
foundation of the world.” %4

102, We learned: There is a single pillar extending from
heaven to earth, and its name is Righteous (Tzadik).?®

[This pillar] is named after the righteous. When there are
righteous people in the world, then it becomes strong, and
when there are not, it becomes weak.

It supports the entire world, as it is written, “And Righte-
ous is the foundation of the world.” If it becomes weak, then the
world cannot endure.

Therefore, even if there is only one righteous person in the
world, it is he who supports the world. It is therefore written,
“And a righteous one is the foundation of the world.”

You should therefore take My lifted offering from him
first. Then (Exodus 25:3), “And this is the lifted offering that
you should take from them” — from the rest. What is it? “Gold,
silver and copper.”

103. Another explanation:

Itis written (Exodus 25:2), "and they shall take for Me (Li)
a lifted offering.” [Li (for Me) can also be read, “for the Yud.")
They shall take the Yud, which is the tenth, as a lifted offering
to make it holy.%

How do we know that the tenth is holy? Because it is
written (Leviticus 27:32), "The tenth shall be holy to God.”

What is holy? That regarding which it is written (Ezekiel
44:30), "The beginning of all the first fruits . . . and every lifted
offering of every thing.”

It is furthermore written (Psalm 111:10), "The beginning
of wisdom is the fear of God.” Do not read “is the fear” but “and
the fear.” [The verse will then read, "The beginning is wisdom
and the fear of God.)¥
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104. The disciples asked Rabbi Eliezer: Our master, what
is the meaning of the verse (Exodus 13:2), “Sanctify to Me
every first-born™ Does the Blessed Holy One then have a
first-born?

He replied: "Sanctify to Me (Li) every first-born” refers to
nothing other than the second level of holiness.®®

It is the name that is given to Israel, as it is written
(Exodus 7:22), "My son, My first-born, Israel.”

To the extent that we can express it, He was with them [in
Egypt] in the time of their oppression. It is therefore written
(Exodus 4:27), "Send forth My son and he will serve Me.”
[Here, only “My son” is mentioned,] and not “My first-born.”

Rabbi Rahumai said:

What is the meaning of the verse (Deuteronomy 22:7),
“You shall surely send away the mother, and the children you
shall take for yourself”? ® Why does it not say, “You shall
surely send away the father”?

But the scripture says, “you shall surely send away the
mother” in honor of the one who is called the Mother of the
World. It is thus written (Proverbs 2:3), “For you shall call
Understanding a Mother.” 1®

105. And what is the meaning of, “and the children you
shall take for yourself™?

Rabbi Rahumai said: These are the children that she
raised. And who are they? They are the seven days of creation,
and the seven days of Succot.'*!

Are the seven [days of Succot] then not the same as the
seven days of the week?

The difference is that [the days of Succot] are more holy.
Regarding them it is written (Leviticus 23:37), "holy convoca-
tions.”

But then, why not [also include the seven weeks before]
Shavuot, since this is also called (Leviticus 23:21), “a holy
convocation.”

He replied: Yes, but this is one and the other is two. It is
thus written (Exodus 12:16), "The first day shall be a holy
convocation, and the seventh day shall be a holy
convocation.” 102

He said:
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Why is Shavuot one [day]?

Because the Torah was given to Israel on that day. And
when the Torah was created in the beginning, the Blessed Holy
One ruled His world alone with it. It is thus written (Psalm
111:10), "The beginning is wisdom, the fear of God.” [God] said
[toit], “This being so, your holiness shall be yours by yourself.”

And what is Succot?

He replied: The letter Bet [which has the connotation of a
house (Bayit)). It is thus written (Proverbs 24:3), “With wis-
dom a house is built.” 1%

And how do we know that Succot has the connotation of a
house? As it is written (Genesis 33:17), “And Jacob traveled to
Succot. He built himself a house, and for his livestock he built
Succot (huts). Therefore, he named the place Succot.”

106. Rabbi Berachiah sat and expounded:

What is the Axis (Teli)? 194

This is the likeness that is before the Blessed Holy One. It
is thus written (Song of Songs 5:11), “His locks are curled
(Taltalim).” 195

What is the Sphere? This is the Womb.16

What is the Heart? It is that regarding which it is written
(Deuteronomy 4:11), “unto the heart of heaven.” In it are in-
cluded the 32 mystical paths of Wisdom.107

107. What is the meaning of the verse (Numbers 6:24-
26), “May God (YHVH) bless you and watch you. May God
(YHVH) make His face shine on you and be gracious to you.
May God (YHVH) lift His face to you and give you peace.” '*®

This is the explicit Name of the Blessed Holy One. It is the
Name containing twelve letters, as it is written, YHVH YHVH
YHVH 109

This teaches us that God's names consist of three troops.
Each troop resembles the other, and each one’s name is like
[the other’s) named. All of them are sealed with Yud Heh Vav
Heh.

And how?

The [four letters] Yud Heh Vav Heh can be permuted 24
different ways, forming one troop. This is, “May God (YHVH)
bless you . ..”
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In a similar manner, the second one, "May God (YHVH)
make His face shine ...” These are 24 names of the Blessed
Holy One.

In a similar manner, the third one, “May God (YHVH) lift
His face. . ..” These are 24 names of the Blessed Holy One.

This teaches us that each army, with its leaders and of-
ficers, has 24. Multiply 24 by three and you have the 72 names
of the Blessed Holy One.

These are the 72 names derived from the verses (Exodus
14:19-21), "And traveled ... And came ... And stretched.

..o

108. And who are the Officers? We learned that there are
three.

Strength (Gevurah) is the Officer of all the Holy Forms to
the left of the Blessed Holy One. He is Gabriel.

The Officer of all the Holy Forms to His right is Michael.

In the middle is Truth. This is Uriel, the Officer of all the
Holy Forms (in the center].'!!

Each Officer is over 24 Forms. But there is no reckoning of
his troops, as it is written (JJob 25:3), “Is there a number to His
troops?”

But if so, then there are 72 plus 72 [making a total of
144 112

He said: This is not the case. For when Israel brings a
sacrifice before their Father in heaven, they are united to-
gether. This is the unification of our God.

109. Why is a sacrifice called a Karban [which means
“bringing close”]?

Because it brings the Forms of the Holy Powers close. It is
thus written (Ezekiel 37:17), “And you shall join one of them to
the other, making one stick, and they shall become one in your
hands.”

And why is {the sacrifice] called a “pleasant fragrance”?

Fragranceisonly in the nose. The sense of smell is through
breath, and this is nowhere but in the nose.113

“Pleasant” (nicho'ach) means nothing other than "de-
scending.” It is thus written (Leviticus 9:22), “And he de-
scended,” and the Targum translates this as VeNachit [having
the same root as nicho’ach).
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The fragrance-spirit descends and unifies itself with those
Holy Forms, bringing itself close through the sacrifice. It is for
this reason that [a sacrifice] is called a Karban.

110. There is a name that is derived from the three verses
(Exodus 14:19-21), "And traveled ... And came ... And
stretched. .. ." 114

The letters of the first verse, "And traveled ..."” are ar-
ranged in this name in the order that they are in the verse.
The letters of the second verse, "And came ...” are ar-

ranged in the name in reverse order.

The letters of the third passage, "And stretched . ..” are
arranged in the name in the same order as they occur in the
verse, just like the case of the first verse.

Each one of these verses has 72 letters.

Therefore, each of the names that is derived from these
three sentences, “And traveled . . . And came. . . And stretched
..." contains three letters.

These are the 72 names. They emanate and divide them-
selves into three sections, 24 to each section.

Over each of these sections is a higher Officer.

Each section has four directions to watch, east, west, north
and south. They are therefore distributed, six to each direction.
The four directions then have a total of 24 Forms. [This is true
of the first section] as well as the second and the third.

All of them are sealed with YHVH, God of Israel, the living
God, Shadai, high and exalted, who dwells in eternity on high,
whose Name is holy, YHVH. Blessed be the name of the glory of
His kingdom forever and ever.!'%

111. Rabbi Ahilai sat and expounded:

What is the meaning of the verse, "God (YHVH) is King,
God (YHVH) was King, God (YHVH} will be King forever and
ever.”? 116

This is the Explicit Name (Shem HaMePoresh), for which
permission was given that it be permuted and spoken. It is thus
written [regarding the above mentioned Priestly Blessing]
(Numbers 6:27), "And they shall place My name upon the
children of Israel, and I will bless them.”

This refers to the Name containing twelve letters. It is the
name used in the Priestly Blessing, “May God bless you . . .” It
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contains three names [each having four letters] making a total
of twelve.

Its vowel points are Yapha'al Y'pha'oel Yiph'ol \\7

If one safeguards it and mentions it in holiness, then all his
prayers are heard. And not only that, but he is loved on high
and below, and immediately answered and helped.

This is the Explicit Name that was written on Aaron’s
forehead.!'®

The Explicit Name containing 72 letters and the Explicit
Name containing twelve letters were given over by the Blessed
Holy One to [the angel] Mesamariah, who stands before the
Curtain. He gave it to Elijah on Mount Carmel, and with them
he ascended and did not taste death.!!?

112. These are the Explicit Holy Exalted Names. There
are twelve Names, one for each of the twelve tribes of Israel: 120

AH-TzYTzaH-RON
AKhLYThaH-RON
ShMaKTha-RON
DMUShaH-RON
Ve-TzaPhTzaPhYTh-RON
HURMY-RON
BRaChYaH-RON
EReSh GaDRa-AON
BaSAVaH MoNA-HON
ChaZHaVaYaH
HaVaHaYRY HAH
Ve-HaRAYTh-HON

All of them are included in the Heart of heaven.!?!
They include male and female. They are given over to the

Axis, the Sphere and the Heart, and they are the wellsprings of
Wisdom.

113. Rabbi Rahumai sat and expounded:

What are the twelve tribes of Israel?

But this teaches us that the Blessed Holy One has twelve
rods [on high. The word Shevet is the same for both “tribe” and
Q&.w.’,]

What are they?

What is this like? A king had a beautiful fountain. All his
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brothers had no water other than this fountain, and could not
endure thirst. What did he do? He made twelve pipes for the
fountain, and named them after his brothers’ children.

He then said to them, “If the sons are as good as their
fathers, they will be worthy, and I will let water flow through
the pipes. The fathers will then drink all they wish, and so will
the sons. But if the sons are not worthy and do not do what is
right in my eyes, then regarding this, these pipes will stand. I
will give them water only on the condition that they give none
to their children, since they do not obey my will.”

114. What meaning of the word Shevet [which has the
connotation of both a tribe and a rod)?

It is something simple and not square.

What is the reason?

Because it is impossible to have one square inside another
square. A circle inside a square canmove. A square inside a
square cannot move.

115. What are the things that are circular?

They are the vowel points in the Torah of Moses, for these
are all round. They are to the letters like the soul, which lives
in the body of man.

It is impossible for [man] to come (into this world] unless
[the soul] endures within him. It is impossible for him to speak
anything, great or small, without it.122

In a similar manner, it is impossible to speak a word, great
or small, without the vowel points.

116. Every vowel point is round, and every letter is
square.

The vowel points are the life of the letters, and through
them, the letters endure.

These vowel points come through the pipes to the letters
through the fragrance of a sacrifice, which immediately de-
scends. 1t is therefore called "A descending (pleasant) fra-
grance to God” — indicating that it descends to God."**

This is the meaning of the verse ( Deuteronomy 6:4), "Hear
O Israel, the Lord is our God, the Lord is One.” 124

117. Rabbi Yochanan said:
What is the meaning of the verse (Exodus 15:3), "God is a
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man (Ish) of war, God (YHVH) is His name”? 125

Man (Ish) indicates a sign. The Targum thus renders,
“God is a man of war,” as “God is the Master of victory in war.”

What is this Master?

Alef is the first, the Holy Palace.!2¢

Do we then say that the Palace is holy? Instead we say,
“the Palace of the Holy One.”

118. Yud is the Ten Sayings with which the world was
created.'?7

What are they? They are the Torah of Truth, which in-
cludes all worlds.
What is the Shin?

He said: It is the root of the tree. The letter Shin is like the
root of a tree.!28

119. What is this tree that you mentioned?

He said: It represents the Powers of the Blessed Holy One,
one above the other.

Just like a tree brings forth fruit through water, so the
Blessed Holy One increases the Powers of the Tree through
water.

What is the water of the Blessed Holy One?

It is wisdom. It is the souls of the righteous. They fly from
the fountain to the great pipe, ascend and attach themselves to
the Tree.

Through what do they fly?

Through Israel. When they are good and righteous, the
Divine Presence dwells among them. Their deeds then rest in
the bosom of the Blessed Holy One, and He makes them fruitful
and multiplies them.

120. How do we know that the Divine Presence is called
Tzedek (Righteous)?

It is written (Deuteronomy 33:26), "He who rides in the
heavens is your help, and His majesty is in the skies
(Shechakim).” 1t is also written (Isaiah 45:8), “The skies
(Shechakim) run with Righteousness (Tzedek).” 129

Tzedek is the Divine Presence, as it is written (Isaiah
1:21), "Righteousness (Tzedek) dwells in it.” 130

Righteousness was given to David, as it is written (Psalm
146.10), "May God reign forever, your God O Zion, for genera-
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tion to generation.” It is also written (I Chronicles 11:1), “Zion
is the city of David.”

121. What is the meaning of “generation to generation™?

Rabbi Papias said: “A generation goes and a generation
comes (Ecclesiastes 1:4).”

Rabbi Akiba said: "The generation came” — it already
came,!3!

122. What is this like? A king had slaves, and he dressed
them with garments of silk and satin according to his ability.
The relationship broke down, and he cast them out, repelled
them, and took his garments away from them. They then went
on their own way.

The king took the garments, and washed them well until
there was not a single spot on them. He placed them with his
storekeepers, bought other slaves, and dressed them with the
same garments. He did not know whether or not the slaves
were good, but they were [at least) worthy of garments that he
already had and which had been previously worn.

[The verse continues) (Ecclesiastes 1:4), “But the earth
stands forever.” This is the same as (Ecclesiastes 12:6), “The
dust returns to the earth as it was, but the spirit returns to God
who gave it.”

123. Rabbi Amorai said:

What is the meaning of the verse (Leviticus 9:22), "And
Aaron raised up his hands to bless the people, and he blessed
them and he descended [from making the sin offering, the
burnt offering, and the peace offerings].”

Did he not already descend? But he descended “from mak-
ing the sin offering, the burnt offering, and the peace offer-
ings,” and then “Aaron raised up his hands tobless the people.”

What is the meaning of this raising [of hands]?

It was because he had offered a sacrifice and brought them
before their Father in heaven, as we have said.'® Those who
offer sacrifice must elevate them, [and those who] unify them
[must) unify them among these.

And what are they? The people, as it is written “to the
people.” [This means] ? “for the sake of the people.”
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124. Why are the hands lifted when they are blessed in
this manner?

It is because the hands have ten fingers, alluding to the
Ten Sefirot with which heaven and earth were sealed.!33

These parallel the Ten Commandments.

In these Ten are included the 613 Commandments. If you
count the letters in the Ten Commandments, you will find that
there are 613 letters.!4

They contain all 22 letters except Tet, which is missing in
them.

What is the reason for this? This teaches us that Tet is the
belly — and it is not included among the Sefirot.134s

125. Why are they called Sephirot?
Because it is written (Psalm 19:2), “The heavens declare
(me-SaPRim) the glory of God.” 135

126. And what are they?

They are three. Among them are three troops and three
dominions.

The first dominion is light. Light is the life of water.

The second dominion includes the holy Chayot, the
Ophanim, the wheels of the Chariot, and all the troops of the
Blessed Holy One. They bless, exalt, glorify, praise and sane-
tify the mighty King with the Kedushah.'*® Arranged in the
mystery of the great Kedushah is the fearsome and terrible
King. And they crown Him with three “holies.”

127. Why are there three “holies” and not four?

Because the holiness on high is three by three. It is thus
written, “"God is King, God was King, God will be King forever
and ever.” 137

It is also written (Numbers 6:24-26), “May God bless you
. .. May God shine upon you ... May God lift. . . .” 138

It is furthermore written (Exodus 34:6), “God (YHVH),
God (YHVH),” The third one includes the rest of God’s Attri-
butes.

What are they? [As the verse continues], “God, merciful
and gracious” — the thirteen Attributes [of Mercy].13?

128. [The Kedushah is the verse (Isaiah 6:3), “Holy holy



48 THeE BAHIR

h;)ly is the Lord of Hosts, the whole earth is filled with His
glory.”

What is the meaning of “holy holy holy”? [And why is it]
followed by, “the Lord of Hosts, the whole earth is filled with
His glory™?

The [first] “holy” is the highest Crown.14¢

The [second] “holy” is the Root of the Tree.!

The [third] “holy” is attached and unified in them all.

[This is followed by], “the Lord of Hosts, the whole earth is
filled with His glory.”

129. What is the “holy” that is attached and unified?

What is this like? A king had sons, who in turn also had
sons. When the [grand]sons do his will, he mingles with them,
supports, them, and satisfies them all. He gives [his sons]
everything good, so that they should be able to satisfy their
children. But when the [grand]children do not do his will, then
he only gives the fathers as much as they need.!4?

130. What is the meaning of, “the whole earth is filled
with His glory”?

This is the earth that was created on the first day. It is on
high, filled with God’s glory and paralleling the Land of Israel.

And what is [this glory)? It is Wisdom, as it is written
(Proverbs 3:35), “The wise shall inherit glory.”

It is furthermore written (Ezekiel 3:12), "Blessed is God’s
glory from His place.”

131. What is “God’s glory™?

What is this like? A king had a matron in his chamber, and
all his troops delighted in her. She had sons, and each day they
came to see the king and to bless him.

They asked him, “Where is our mother?” He replied, “You
cannot see her now.” They said, “Let her be blessed wherever
she is.”

132. What is the meaning of "from His place™? This indi-
cates that none know his place.

This is like a royal princess who came from a far place.
People did not know her origin, but they saw that she was a
woman of valor, beautiful and refined in all her ways. They
said, "She certainly originates from the side of light, for she
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illuminates the world through her deeds.”

They asked her, “From where are you?” Shereplied, "From
my place.” They said, “If so, the people of your place are great.
May you be blessed, and may your place be blessed.”

133. Is this “glory of God” then not one of His hosts? Is it
not inferior? Why then do they bless it?

But what is this like? A man had a beautiful garden.
Outside the garden but close to it, he had a nice section of field.
On this section, he planted a beautiful flower garden.

The first thing that he would water would be his garden.
The water would spread over the entire garden. It would not
reach the section of field however, since it was not attached,
even though it was all one. He therefore opened a place for it
and watered it separately.

134. Rabbi Rahumai said:

Glory (Kavod) and Heart (Lev) both have the same
[numerical value, namely 32].143

They are both one, but Glory refers to its function on high,
and Heart refers to its function below.

“God’s glory” and the “heart of heaven” are therefore both
identical 144

135. Rabbi Yochanan said:

What is the meaning of the verse (Exodus 17:11), “And it
was when Moses would raise his hands, Israel would prevail,
and when he would lower his hands, Amalek would prevail.”?

This teaches us that the whole world endures because of
the Lifting of Hands.!45

Why?

Because the name of the power given to Jacob is Israel.

Abraham, Isaac and Jacob were each given a particular
Power. The counterpart of the attribute in which each one
walked was given to him,

Abraham did deeds of kindness. He prepared food for
everyone in his area and for all wayfarers. He acted kindly and
went out to greet them, as it is written (Genesis 18:2), "and he
ran to greet them.” Not only that, but (Genesis 18:2), "He
bowed to the earth.” This was a complete act of kindness.

God therefore granted him the same measure and gave
him the attribute of Kindness (Chesed). It is thus written
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(Micah 7:20), "You give truth to Jacob, kindness to Abraham,
as You swore to our fathers from days of yore.”

What is the meaning of "from days of yore”? This teaches
us that if Abraham did not do deeds of kindness, then he would
not have been worthy of the attribute of Truth. Jacob would
then not have been worthy of the attribute of Truth.

In the merit through which Abraham was worthy of the
attribute of Kindness, Isaac became worthy of the attribute of
Terror. It is thus written (Genesis 31:53), “And Jacob swore by
the Terror of his father Isaac.”

Does anyone then swear in this manner, mentioning his
belief in the Terror of his father? But up until that time, Jacob
had not been given any power. He therefore swore by the power
that was given to his father. It is for this reason that it is
written, “And Jacob swore by the Terror of his father Isaac.”

What is it?

It is Chaos. It emanates from evil and astounds people.14¢

And what is that? It is that regarding which it is written
(I Kings 18:38), "And fire came down and it consumed the
burnt offering, and the stones, and the earth, and it evaporated
the water that was in the trench.” It is also written
(Deuteronomy 4:24), “The Lord your God is a consuming fire, a
jealous God.”

136. What is Kindness?

It is the Torah, as it is written (Isaiah 55:1), “Ho, let all
who are thirsty come for water, let he without silver come,
[stock up and eat — come, stock up wine and milk, without
silver and without payment)].” 147

[Kindness is therefore] silver. It is thus written, “come,
stock up and eat — come, stock up wine and milk, without
silver and without payment.” He fed you Torah and taught you,
for you have already earned it through the merit of Abraham,
who did deeds of kindness. Without silver, he would feed
others, and without payment, he would give them wine and
milk.

137. Why wine and milk? What does one have to do with
the other?

But this teaches us that wine is Terror and milk is Kind-
ness.

Why is wine mentioned first? Because it is closer to us.!48



Part One 51

Do you then think that this refers to actual wine and milk?
We must say that it is the Form of wine and milk.

Through the merit of Abraham, who was worthy of the
attribute of Kindness, Isaac was worthy of the attribute of
Terror. And because Isaac was worthy of the attribute of Ter-
ror, Jacob was worthy of the attribute of Truth, which is the
attribute of Peace.4?

God bestowed him according to his measure. It is thus
written (Genesis 25:27), “Jacob was a complete man, dwelling
in tents.” The word “complete” means nothing other than
peace. It is thus written (Deuteronomy 18:13), “You shall be
complete with the Lord your God,” and the Targum renders
this, “You shall be at peace (sh’lim).”

The word “complete” refers to nothing other than the
Torah. It is thus written (Malachi 2:6), “A Torah of truth was
in his mouth.” What is written in the very next phrase? It
states, “With peace and uprightness, he walked before Me.”
“Uprightness” is nothing other than peace, as it is written
(Psalm 25:21), "Complete and upright.”

It is therefore written (Exodus 17:11), “And it was when
Moses would raise his hands, Israel would prevail.” This
teaches us that the Attribute that is called Israel has in it a
“Torah of Truth.”

138. What is the meaning of "a Torah of Truth?”

It is that which teaches (Moreh) the Truth of [all] worlds,
as well as His deeds in thought.

He erected Ten Sayings, and with them the world
stands.?5° It is one of them.

In man He created ten fingers, paralleling these Ten
Sayings.!5!

Moses raised his hands and concentrated to some degree
on the Attribute that is called Israel, which contains the Torah
of Truth. With his ten fingers, he alluded that he was uphold-
ing the Ten. For if [God] would not help Israel, then the Ten
Sayings would not endure every day. It was for this reason that
“Israel prevailed.”

[The verse continues], “And when he lowered his hands,
Amalek prevailed.” Would Moses then do anything that would
cause Amalek to prevail? But [this teaches us] that it is forbid-
den for a person to stand for [more than] three hours with his
hands spread out to heaven.
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139. His disciples asked: To whom are the hands raised?

He replied: To the heights of heaven. How do we know
this? It is written (Habakkuk 3:10), "The deep gives forth its
voice, it lifts up its hands on high.” This teaches us that the
Lifting of Hands is only to the heights of the heaven.

When among Israel there are people who are wise and
know the mystery of the Glorious Name, and they lift up their
hands, they are immediately answered.!52

It is thus written (Isatah 58:9), "Then (AZ) you will call
and God will answer.” If you call God "then” (AZ), He will
answer you immediately.

140. What is the meaning of "then” [ —AZ — spelled Alef
Zayin)?

This teaches us that it is not permissible to call Alef alone.
[It can] only [be called] through the two letters that are at-
tached to it, which sit first in the kingdom.}s?

Together with the Alef, they are then three. Seven of the
Ten Sayings then remain, and this is the Zayin [which has the
numerical value of seven).

It is also written (Exodus 15:1), “Then (AZ) sang Moses
and the children of Israel.”

141. What are the Ten Sayings?

The first is the Highest Crown. Blessed and praised be its
name and its people.

Who are its people?

They are Israel. It is thus written (Psalm 100:3}, "Know
that the Lord is God, He made us, and not (Lo) we, His people.”
(Lo is spelled Lamed Alef and can be read, “to Alef.) The verse
then reads, “to Alef are we.”

[It is our duty] to recognize and know the Unity of Unities,
who is unified in all His names.

142. The second one is Wisdom.

It is thus written (Proverbs 8:22), “"God procured me, the
beginning of His way, before His works, from then (Az) " A
“beginning” is nothing other than Wisdom, as it is written
(Psalm 111:10), “The beginning is wisdom, the fear of God.”!%

143. The third one is the quarry of the Torah, the treasury
of Wisdom, the quarry of the “spirit of God."5%
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This teaches us that God carved out all the letters of the
Torah, engraved it with spirit, and with it made all Forms. This
is the meaning of the verse (1 Samuel 2:2), "There is no Rock
(Tzur) like our God” — there is no Former(Tzayir)like our God.

144, These are three. What is the fourth?

The fourth is (Deuteronomy 33:21), “the charity of God,”
His merit, and His Kindness (Chesed) to all the world.

This is the Right Hand of the Blessed Holy One.

145. What is the fifth? 156

The fifth is the great fire of the Blessed Holy One. Regard-
ing this it is written (Deuteronomy 18:16), "Let me see the
great fire no more, lest I die.”

This is the Left Hand of the Blessed Holy One.

What are they? They are the holy Chayot and the holy
Serafim, to their right and their left. They are the “pleasant
ones”'57 which ascend higher and higher, as it is written (Ec-
clesiastes 5:7), “And ones higher t.han they.” 158

It is also written (Ezekiel 1:18), “"And as for their height,
they had height, and they had fear, and their height was filled
with eyes, around the four.” And around Him are angels. Those
around them also bow down before them, kneeling and declar-
ing, “The Lord He is God, the Lord He is God.”*5?

146. The sixth one is the Throne of Glory, crowned, in-
cluded, praised and hailed.6°

It is the house of the World to Come, and its place is in
Wisdom. It is thus written (Genesis 1:3), "And God said, Let
there be light,’” and there was light.”

147. And Rabbi Yochanan said:

There were two [types of] light, as it is written, “[let there
be light,] and there was light.” Regarding both of them it is
wor(ixtiten (Genesis 1:4), "[And God saw the light] that it was
good.”

The Blessed Holy One took one [of these types of light] and
stored it away for the righteous in the World to Come. Regard-
ing this it is written (Psalm 31:20), "How great is the good that
You have hidden away for those who fear You, that You have
accomplished for those who find shelter in You ...”

We learn that no creature could look at the first light. It is
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thus written (Genesis 1:4), “And God saw the light that it was

It is furthermore written (Genesis 1:21), "And God saw all
that He made, and behold, it was very good.” God saw all that
He had made and saw shining, brilliant good.!5!

He took of that good, and included in it the 32 paths of
Wisdom, giving it to this world. This is the meaning of the
verse (Proverbs 4:2), "I have given you a doctrine of good, My
Torah, do not abandon it.” We say that this is the treasury of
the Oral Torah.2

The Blessed Holy One said, “This Attribute is considered
tobe included in this world, and it is the Oral Torah. If you keep
this Attribute in this world, then you will be worthy of the
World to Come, which is the good stored away for the righ-
teous.”

What is it?

It is the force of the Blessed Holy One. It is thus written
(Habakkuk 3:4), “And the glow will be like light, [He has rays
from His hand, and His hidden force is there] .” The glow that
was taken from the first Light will be like [our visable] light if
His children keep the “Torah and Commandment that I wrote
to teach them.”1%? [t is thus written (Proverbs 1:8), "Hear my
son, the admonition of your father, and do not abandon the
Torah of your mother.”

148. And it is written (Habakkuk 3:4), “"He has rays from
His hand, and His hidden force is there.”

What is “His hidden force™?

This is the light that was stored away and hidden, as it is
written (Psalm 31:20), "[How great is the good] that You have
hidden away for those who fear You, [,that You have accomp-
lished for those who find shelter in You).”

What remains for us is that which “"You have accomp-
lished for those who find shelter in You.” These are the ones
who find shelter in Your shadow in this world, who keep Your
Torah, observe Your Commandments, and sanctify Your
name, unifying it secretly and publicly. The verse thus con-
cludes, “in the sight of the sons of man.”

149. Rabbi Rahumai said:
This teaches us that Israel had light. Torah is light, as it is
written (Proverbs 6:23), “For a commandment is a lamp, Torah
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is light, [and the way of life is the rebuke of admonition}.”
And we say that a lamp is a commandment, illumination
(Orah) is the Oral Torah, and light (Or) is the Written Torah.
[How can we then say that the Oral Torah is light (Or)?)
Because this light has already been kept, it is called light.
What is this like? A room was hidden at the end of a house.
Even though it is day, and there is bright light in the world, one
cannot see in this room unless he brings along a lamp.
The same is true of the Oral Torah. Even though it is a
light, it needs the written Torah to answer its questions and
explain its mysteries.

150. Rabbi Rahumai said:

What is the meaning of the verse (Proverbs 6:23), “And the
way of life is the rebuke of admonition™?

This teaches us that when a person accustoms himself to
study the Mystery of Creation and the Mystery of the Chariot,
it is impossible that he not stumble. It is therefore written
(Isaiah 3:6), "Let this stumbling be under your hand.” This
refers to things that a person cannot understand unless they
cause him to stumble.

The Torah calls it “the rebuke of admonition,” but actually
it makes one worthy of “the way of life.” One who wishes to be
worthy of “the way of life” must therefore endure “therebuke of
admonition.”

151. Another explanation:

“Life” is the Torah, as it is written (Deuteronomy 30:19),
“And you shall choose life.” It is furthermore written (Deuter-
onomy 30:20), “For it is your life and your length of days.”

If one wants to be worthy of it, he should reject physical
pleasure and accept the yoke of the commandments. If he is
afflicted with suffering, he should accept it with love. He
should not ask, “Since [ am fulfilling the will of my Maker and
am studying the Torah each day, why am I afflicted with
suffering?” Rather, he should accept it with love.

Then he will be completely worthy of the “way of life.”

For who knows the ways of the Blessed Holy One? Regard-
ing all things, one must therefore say, “Righteous are You, O
God, and Your judgment is fair.'® All that is done from heaven
is for the good.” 165
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152. You said [that the sixth one was] His Throne. Have
we then not said that it is the Crown of the Blessed Holy One?
We have said, "Israel was crowned with three crowns, the
crown of priesthood, the crown of royalty, and the crown of
Torah above them all.” 166

What is this like? A king had a pleasing, beautiful vessel
and he was very fond of it. Sometimes he placed it on his head
— this is the Tefillin worn on the head. At other times he
carried it on his arm — in the knot of the Tefillin worn on the
arm. Sometimes he lends it to his son so that it should remain
with him. 167

Sometimes it is called His Throne. This is because He
carries it as an amulet on His arm, just like a throne.

153. What is the seventh? It is the heaven [called]
Aravot. %8

And why is it called heaven (Shamayim)? Because it is
round like a head.!%?

Welearn that it is in the center, with water at its right and
fire at its left. It supports water (Sa Mayim) from fire and
water, and brings peace between them.

Fire comes and finds the attribute of fire on its side. Water
comes and finds the attribute of water on its side. It is therefore
written (Job 25:2), “He makes peace in His high places.” 17°

154. Is it then the seventh? Is it nothing more than the
sixth.171

But this teaches us that the Holy Palace is here, and it
supports them all. It is thus counted as two.'7? It is therefore
the seventh.

And what is it?

Itis Thought that does not have any end or boundary. This
place likewise does not have any end or boundary.

155. The seventh one is the east of the world. It is from
where the Seed of [srael comes.

The spinal cord originates in man’s brain and extends to
the [sexual] organ, where the seed is. It is therefore written
(Isaiah 43:5), “From the east I will bring your seed, [and from
the west I will gather youl.”

When Israel is good, then this is the place from which I will
bring your seed, and new seed will be granted to you. But when
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Israel is wicked, [then I will bring] seed that has already been
in the world. It is thus written (Ecclesiastes 1:4), "A generation
goes and a generation comes,” teaching us that it has already
come.!7?

156. What is the meaning of the verse (Isaiah 43:5), “And
from the west I will gather you”?

[This means that "I will gather you”] from the attribute
that always points to the west.

Why is [west) called MaAReV? Because it is there that all
seed is mixed together (MitAReV ).

What is this like? A king’s son had a beautiful bride and he
hid her in his chamber. He took riches from his father’s house
and constantly brought it to her. She, in turn, took everything,
constantly put it away, and mixed it all together. Ultimately
he seeks to see what he had gathered and accumulated.

It is therefore written, "And from the west I will gather

”

‘And what is his father’s house?
It is that regarding which it is written, “From the east I
will bring your seed.” This teaches us that it is brought from

the east and sowed on the west. He then gathers what he has
sowed.1?

157. What is the eighth one?

The Blessed Holy One has a single Righteous One
(Tzadik) in His world, and it is dear to Him because it supports
all the world. It is the Foundation (Yesod).'7®

This is what sustains it, and makes it grow, increasing and
watching it. It is beloved and dear on high, and beloved and
dear below; fearsome and mighty on high, and fearsome and
mighty below; rectified and accepted on high, and rectified and
accepted below.

It is the Foundation of all souls.

Do you then say that it is the eighth? And do yousay that it
is the Foundation of all souls? Is it then not written (Exodus
31:17), “And on the seventh day He rested and souled”?'7¢

Yes, it is the seventh. This is because it decides between
them. There are six, and three are below and three above, and
it decides between them.'77

you
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158. Why is it called the seventh? Is it then the seventh?

It is not. But it is because the Blessed Holy One rested on
the Sabbath with the attribute regarding which it is written
(Exodus 31:17), “For six days God made the heaven and the
earth, and on the seventh day He rested and souled.” This
teaches us that each day has a Saying that is its Master.'?®

This is not because it was created on that day, but because
that is when it does the task to which it was assigned. Each one
does its task and maintains its activities.

The seventh day therefore comes and does its task, mak-
ing them all rejoice. Not only that, but it also causes their souls
to grow, as it is written, “on the seventh day He rested and
souled.”

159. What is this “rest™ It is the absence of work. It is a
cessation which is called Shabbat (meaning rest).

What is this like? A king had seven gardens, and the
middle one contained a fountain, welling up from a living
source. Three [of his gardens] are at its right, and three are at
its left. When it performed its function and overflowed, they all
rejoiced, saying, "It overflowed for our sake.” It waters them
and makes them grow, while they wait and rest.

Do we then say that it waters the seven? But it is written
(Isaiah 43:5), "From the east I will bring your seed.” This
indicates that one of [the seven] waters it.

We must therefore say that it waters the Heart, and the
Heart then waters them all.

160. Rabbi Berachiah sat and expounded:

Each day we speak of the World to Come. Do we then
understand what we are saying?

In Aramaic, the “World to Come” is translated “the world
that came.”

And what is the meaning of “the world that came™

We learned that before the world was created, it arose in
thought to create an intense light to illuminate it. He created
an intense light over which no created thing could have
authority.

The Blessed Holy One saw, however, that the world could
not endure [this light]. He therefore took a seventh of it and left
it in its place for them. The rest He put away for the righteous
in the Ultimate Future.!7®
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He said, “If they are worthy of this seventh and keep it, I
will give them [the rest] in the Final World."”

Itistherefore called "the world that came,” since it already
came [into existence] from the six days of creation. Regarding
this it is written (Psalm 31:20), "How great is Your good that
You have hidden away for those who fear You.”

161. What is the meaning of the verse (Exodus 15:27),
“And they came to Elim, where there were twelve wells of
water and seventy date palms, and they encamped there by the
water?”

What is so special about seventy date palms? In one small
place there can be a thousand.

But [this teaches us that] they were worthy of their coun-
terpart. They are likened to date palms.

Itis written(Exodus 15:23),"And they came to Marah, and
they could not drink of the waters of Marah, for they were
bitter (marah).” This teaches us that the north wind confused
them. It is thus written (Exodus 15:25), "And he cried out to
God, and He showed him a tree. He cast it into the waters, and
the waters became sweet.”

God immediately placed His hand against the Satan and
diminished him. It is thus written (Exodus 15:25), "There He
gave them a decree and a law, and there He proved them.”

This teaches us that at this time, the Satan attached him-
self to them in order to blot them out from the world. It is thus
written (Exodus 15:24), "And the people complained to Moses
saying, “What shall we drink?’ ” [The Satan| continued to de-
nounce Moses until he cried out to God and was answered.

What is the meaning of the verse, “And He showed him a
tree”? This teaches us that the Tree of Life was near the water.
The Satan came and removed it in order to denounce Israel and
cause them to sin against their Father in heaven.

[The Satan] said to them, “Are you now then going into
the desert? Even now {you have nothing] other than bitter
water, but this has some benefit, since you can make some use
of it. But when you enter the desert, you will not even find
[water] with which to wash your hands and face. You will die
from hunger and thirst, naked and having nothing.”

The people came to Moses and repeated these words, but he
put them off. When [the Satan]saw that he could not overcome
them, hestrengthened himself [to overcome] Israel and Moses.



60 Tue BAHIR

The people came, and “they complained to Moses.” They
said, “Even here we lack water. What will we drink in the
desert?”

The Satan had falsified the situation in order to cause the
people to sin. As soon as Moses saw the Satan, “He cried out to
God, and He showed him a tree.” This is the Tree of Life that
the Satan had removed. He then “cast it into the water, and the
water became sweet.”

The Blessed Holy One then gave the Satan a “"decree and a
law,” and it was there that He "proved” Israel. The Blessed
Holy One warned Israel saying ( Exodus 15:26), “If you listen to
the voice of the Lord your God, [and do what is upright in His
eyes, give ear to His commandments, and keep all His decrees,
then all the sickness that I brought upon the Egyptians, I will
not bring upon you, for I am God who heals you).”

162. What is this like? A king had a beautiful daughter,
and others desired her. The king knew about it, but could not
fight those who wanted to bring his daughter to evil ways. He

came to his house and warned her, saying, "My daughter, do
not pay attention to the words of these enemies and they will
not be able to overcome you. Do not leave the house, but do all
your work at home. Do not sit idle, even for a single moment.
Then, they will not be able to see you and harm you.”

They have one Attribute which causes them to leave aside
every good way and choose every evil way. When they see a
person directing himself along a good way, they hate him.

What is [this Attribute]? It is the Satan.

This teaches us that the Blessed Holy One has an Attri-
bute whose name is Evil. It is to the north of the Blessed Holy
One, as it is written (Jeremiah 1:14), "From the north will Evil
come forth, upon all the inhabitants of the earth.” Any evil that
comes to “all the inhabitants of the earth” comes from the
north 180

163. What is this One Attribute?

It is the Form of a Hand.

It has many messengers, and the name of them all is Evil
Evil.'®! Some of them are great, and some are small, but they
all bring guilt to the world.

This is because Chaos is toward the north. Chaos (Tohu) is
nothing other than Evil. It confounds (7Taha) the world and
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causes people to sin.15?

Every Evil Urge (Yetzer HaRa) that exists in man comes
from there.

And why is it placed to the left? This is because it does not
have any authority any place in the world except in the north.

It is not accustomed to be anywhere except in the north. It
does not want to be any place but in the north. If it remained in
the south until it learned the routes of the south, how could it
lead others astray? It would have to stay there for [several]
days until it learned, and then it could not cause people to sin.
It therefore is always in the north, to the left.

This is the meaning of the verse (Genesis 8:21), "For the
Urge of man’s heart is evil from his youth.” It is evil from his
youth, and it does not incline [in any direction] other than the
left, for it is already accustomed to be there.

Itis regarding this that the Blessed Holy One said to Israel
(Exodus 15:26), "If you listen to the voice of the Lord your God,
and do what is upright in His eyes, and give ear to His com-
mandments” — and not to the commandments of the Evil Urge
— and keep all His decrees” — and not the decrees of the Evil
Urge — “[then all the sickness that I brought upon the Egyp-
tians, I will not bring upon you,] for I am God who heals you.”

164. What does the Evil Urge gain?

What is this like? A king appointed clerks over the lands of
his kingdom, over his work and over his merchandise. Each
and every thing had its clerk.

There was one clerk in charge of the storehouse containing
good food. Another was in charge of the storehouse containing
stones. Everyone came to the storehouse containing good food.
The clerk in charge of the storehouse of stones came and saw
that people were only buying from the other [clerk].

What did he do? He sent his messengers to tear down the
weak houses [so that people would need stones to rebuild
them]). They could not do so, however, to the strong ones. He
said, “In the time that it takes to tear down one strong [house],
you can tear down ten weak ones. People will then all come and
buy stones from me, and I will not be inferior to the other.”

It is thus written (Jeremiah 1:14), “"From the north will
evil come forth, upon all the inhabitants of the earth.” The
verse then continues (Jeremiah 1:15), “For I call all the
families of the kingdom of the north — says God — and they
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will come, and each one will place his throne at the opening of
the gates of Jerusalem . . .” Evil will be their business, and the
Evil Urge will also constantly strive.

The word Satan means “turning aside,” since he turns all
the world aside to the balance of guilt.

How is this indicated? It is written (Genesis 38:16), "And
he turned aside to her,” and the Targum renders this VeSata,
[Satah being the root of Satan]. It is likewise written (Proverbs
4:15), "Turn aside (S'teh) from it and pass on.”

165. What is thesignificance of the "seventy date palms™?

They had accepted upon themselves the commandments,
as it is written (Exodus 15:26), “If you listen to the voice of the
Lord your God.” Immediately after this we find (Exodus 15:27),
“And they came to Elim (Elimah) (where there were twelve
wells of water and seventy date palms).”

What is the meaning of Elimah? It is Eli Mah — “to me is
what.” 183

“Where there were twelve wells of water.” At first God

gave it to them as wells, and in the end, he gave it back to them
as stones. It is thus written [regarding the stones set up near

the Jordan] (Joshua 4:9), "twelve stones.”

What is the reason? It is because the Torah was originally
likened to water in the world. Only later was it put in a
permanent place. Water, however, is here one day and else-
where the next.

166. What are the seventy date palms?

This teaches us that the Blessed Holy One has seventy
Structures.'s4

These draw from the twelve Simple Ones.'®% Just like
water is simple, so are these simple.

How do we know that the date palm is a Structure? Be-
cause it is written (Song of Songs 7:8), "Your structure is like a
date palm.”

Besides that, there are seventy kinds of date palms. It is
therefore written that there were seventy date palms. One was
not like the other, their functions were all different, and the
taste of one was not like the taste of the other.

167. You said that the seventy date palms represent the
seventy Structures. But have you not said that there are 72?
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There are 71. Israel makes 72, but it is not included.

But did you not say that there were seventy?

One is the Officer of the Satan.

What is this like? A king had sons and bought slaves for
them. The king then told his sons, “I am giving you all
equally.”

One of them replied, “I do not want to be with you, for I
have the power to steal everything from you.”

The king then said, “Because of this, you will not have a
portion among them at all.”

[The rebellious son) did what he could. He went out and lay
in wait for (the slaves], showing them much gold, jewels and
troops. He said, “Come over to me.”

What did the king do? He amassed his armies together
with the armies of all his sons. He showed them to the slaves
and said, “Do not let him trick you into thinking that his
armies are stronger than mine. Behold the troops of that son.
He is deceitful and wants to rob you. Therefore, do not listen to
him, for at first he will speak smoothly in order to entice you
into his trap, but in the end he will laugh at you. You are my
slaves, and I will do for you everything good if you turn away
from him and do not listen to him.”

He is the Prince of Chaos. It is thus written (I Samuel
12:21), "Do not turn aside, for you will follow Chaos. It will not
help or save, for it is Chaos.” (It cannot help or save,] but it can
do harm.

The advice that I give you is that you should (Exodus
15:26), “Listen to the voice of the Lord your God, do what is
rightin His eyes, and give ear to His commandments, and keep
all His decrees.”

When vou keep all His decrees, then, “All the sickness that
I brought upon the Egyptians, I will not bring upon you.”

Why did He say all this? In order to close all doors, so that
he should not find you soft at times and hard at times.

When you keep all His decrees, then “all the sickness that I
brought upon the Egyptians” — through My hand — "I will not
bring upon you.”

What is the meaning of “for ] am God who heals you™? This
means that even when he comes and strikes, [ am God who will
heal you.
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168. Why do you call it the eighth? 16

Because with it the eight are begun, and with it the eight
numbers are completed. In function, however, it is the seventh
one.

And what are (the eight] that were begun? This is the fact
that a child enters the Covenant of Circumcision when eight
days old.

Are they then eight? They are nothing more than seven.
Why then did the Blessed Holy One say eight? Because there
are eight directions in man.

What are they? They are as follows:

The right and left hands
The right and left legs
The head, the body,
and the Covenant as an arbitrator
And his wife, who is his mate.

It is thus written (Genesis 2:24), "And he shall cling to his
wife, and they shall be one flesh.”

These are the eight, and they parallel the eight days of
circumcision,

Are they then eight? They are nothing more than seven,
since the body and covenant are one. It is therefore eight.

169. What is the ninth?

He said to them: The ninth and tenth are together, one
opposite the other '8

One is higher than the other by 500 years.!88

They are like two Wheels (Ofanim). One inclines toward
the north, while the other inclines toward the west. They reach
down to the lowest earth.

What is the lowest earth? It is the last of the seven earths
down below.189

The end of the Divine Presence of the Blessed Holy One is
under His feet. It is thus written (Isaiah 66:1), “The heaven is
My throne, and the earth is the hassock for My feet.”

The Victory (Nitzachon) of the world is there. It is thus
written (Isaiah 34:10), “for Victory of Victories (Netzach Net-
zachim).” 190

170. What is the meaning of “Victory of Victories™?
There is a single Victory (Netzach). Which is it? It is the
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one that inclines toward the west.

And what is secondary to it? This is the one that inclines
toward the north.}®!

And the third one? This is the one that is below.

The third one? But you have said that the Chariot has two
wheels. We must therefore say that the end of the Divine
Presence is also called Victory.

This is the meaning of “Victory of Victories.” “Victory” is
one, and “Victories” is two, giving [a total of) three.

171. His disciples said to him: From above to below we
know. But from below to above we do not know.!#2

He replied: Is it not all one — below to above and above to
below?

They said: Our master, ascending is not the same as de-
scending. One can run while descending, but cannot do so while
ascending.

He replied: Go out and see.

He sat and expounded to them:

There is a Divine Presence below, just like there is a
Divine Presence above.!®

What is this Divine Presence? We have said that it is the
light that was derived from the first Light, which is Wisdom. It
also surrounds all things, as it is written (Isaiah 6:3), “The
whole earth is filled with His glory.”

What is its function?

What is this like? A king had seven sons, and he assigned
each one a place. He said to them, "Sit here, one above the
other.”

The lowest one said, "I will not sit at the bottom. I do not
want to be far from you.”

[The king] replied, “I will surround you and see you all day
long.”

8This is the meaning of the verse, “The whole earth is filled
with His glory.”

Why is He among them? This is so that He should support
them and sustain them.

172. And what are the sons?

I have already told you that the Blessed Holy One has
seven Holy Forms.'%

All of them have a counterpart in man, as it is written
(Genesis 9:6), “for in the form of God He made man.” It is
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likewise written (Genesis 1:27), “In the form of God He made
him, male and female He made them.”
This is what they are:

The right and left legs
The right and left hands
The body, covenant and head.

Butthese areonly six. Youhavesaid that thereareseven.

The seventh is with his wife. It is thus written (Genesis
2:24), "And they shall be one flesh.”

But she was taken from his ribs, as it is written (Genesis
2:21), "And He took one of his ribs.”

He said: Yes, from his ribs.

Does He then have a rib?

Yes. It is written (Exodus 26:20), “the ribs of the taberna-
cle.” The Targum renders this, “the side of the tabernacle.”

And what is His side?

What is this like? A king had an idea to plant ten male
trees in a garden. All of them were date palms. He said, “Since

they are all thesame kind, it is impossible for them to endure.”
What did he do? He planted an Etrog'® among them. This

was one of those which he had intended to be male.

And why is the Etrog female? Because it is written
(Leviticus 23:40), “The fruit of a beautiful tree, fronds of a date
palm, [branches of a tree of leaves, and willows of the brook].”

What is the fruit of a beautiful (hadar) tree?

The Targum renders this verse, “The fruit of the Etrog
tree, and the Lulav.”

173. What is the meaning of “"beautiful”? It is the beauty
of all things.

This is also the beauty of the Song of Songs. Regarding it,
it is written (Song of Songs 6:10), “Who is she who looks forth
as the dawn, fair as the moon, clear as the sun, terrible like an
army with banners?”

This relates to the Female.

Because of her, the female was taken from Adam. This is
because it is impossible for the lower world to endure without
the female.

And why is the female called Nekevah? Because her
orifices (Nekev) are wide. Also because she has more orifices
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than the male. What are they? They are the orifices of the
breasts, the womb, and the receptacle.

174. And what is the reason that you said that the Song of
Songs is beautiful?

Yes, it is the most beautiful of all the Holy Scriptures.

Rabbi Yochanan thus said: All Scripture is holy, and all
the Torah is holy, but the Song of Songs is Holy of Holies.1%

What is the meaning of Holy of Holies? It means that it is
holy for the Holy Ones.

What are the Holy Ones? They are the counterparts of the
six directions that are in man.'%? That which is holy for them is
holy for everything.

175. What is this that is Holy? It is the Etrog, which is the
beauty (hadar) of them all.

Why is it called beautiful (hadar)? Do not read hadar, but
HaDar — “which dwells.” 198

This refers to the Etrog which is not bound together with
the Lulav. Without it, the commandment of the Lulav cannot
be fulfilled.

It is also bound with them all. It is with each one of them,
and is unified with them all.

176. What does the Lulav parallel? It is the counterpart of
the spinal cord.}#®

It is thus written (Leviticus 23:40), “[fronds of a date
palm,] a branch of a tree of leaves, and willows of the brook.”

The [leafy] branches [of the myrtle] must cover the major-
ity [of the bunch]. If its branches do not cover its majority, it is
invalid.

Why?

What is this like? A man has arms, and with them he
protects his head. He has two arms, and his head makes three.

(It is therefore called] “a branch of a tree of leaves.” A
“branch” is to the left, and the “leaves” are to the right. It then
comes out that the “tree” is in the center.2%0

And why is it called a “tree”? Because it is the Root of the
Tree.201

177. What are “willows of the brook”? There are two [wil-

low branches in the Lulav,] and these parallel the two legs in
man 202
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Why are the [“willows of the brook”] called Arvey Nachal?
Because the greater of the two is inclined toward the west
(ma-Arev) and draws its strength from there.

The one to the north is smaller than it by a journey of 500
years. It is on the northwest side, through which it functions.

It is named after it, since they are both mixed (Arav).?*3

178. Another explanation:

[Willows of the Brook ) are called Arvey Nachal because the
function of one is sometimes mixed (ma-arav) with that of the
other.

Why are they called Willows of the Brook? This is because
of the place in which they are fixed, which is called Brook. It is
thus written (Ecclesiastes 1:7), “All the Brooks go to the sea,
but the sea is not filled.”

What is this sea? We say that it is the Etrog.

How do we know that each of the seven Attributes is called
a Brook (Nachal)? Because it is written (Numbers 21:19),
“Fromto Nachaliel, [from Nachaliel to Bamot, and from Bamot
to the valley that is in the Field of Moab, the head of the cliff,
and it looks down on the face of the Yeshimon).” Do not read
Nachaliel, but Nachley E! — Brooks of God.

And all six then go on one path to the sea.

What is this path? It is the one that arbitrates between
them. It is thus written (Habakkuk 3:5), “Before Him goes the
pestilence, and fiery bolts at His feet.”

All of them go to that pipe, and from that pipe to the sea.2%4

This is the meaning of the verse, "From Gift to Brooks of

God.” [Gift] is the place that is given, namely the brain. From
there they go to the Brooks of God.

“And from Brooks of God to Bamot.” What is Bamot? As
the Targum renders it, Ramta — “heights.” This is the Segol
that follows the Zarka.2°%

[The verse continues,] “And from Bamot to the valley that is
in the Field of Moab, the head of the cliff, and it looks down on
the face of the Yeshimon.”

“And from the heights (Bamot) to the valley that is in the
Field of Moab.” This is that which is prepared. And what is that
which was in the Field of Moab? Do not read Moab, but May-av
— “from a father.” This is the father regarding which it is
written (Genesis 26:5), “Because Abraham hearkened to My
voice, kept My trust, My commandments and My decrees . . .”
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What is this field? It is the one that is at “the head of the
cliff,” and which also “looks down on the face of the Yeshimon.”
[Yeshimon] is interpreted to mean Heaven 298

Regarding that pipe, it is written (Song of Songs 4:15), "A
fountain of gardens, a well of living waters, flowing from Leba-
non.”

What is Lebanon? We say that this is Wisdom.?%7

What are the Willows of the Brook (Nachal)? We say that
this is that which gives inheritance (Nachalah) to Israel. It
refers to the two Wheels of the Chariot.2%8

179. We learned that there are Ten Spheres and Ten
Sayings.209

Each Sphere has its Saying. It is not surrounded by it, but
rather, it surrounds it.

This [physical] world is like a mustard seed inside a ring.

Why? Because of the Spirit that blows upon it, through
which it is sustained. If this spirit were to be interrupted for
even a moment, the world would be annihilated.

180. There are three Spheres in this world.2!°

How? This world inclines to the north and the south.

How? North west south. North west is the first sphere that
revolves around us.

Do we then say that it is to the northwest? But we say that
its strength is to the north. This is the left foot.

Aboveitis the second Sphere, which is entirely to the west.

Do we then say that it is to the west? But we say that its
power is to the west. These are the Victories of the world.

Above it is the third Sphere, and its power is to the
southwest.

What is the original power that you said was second? We
say that this is the right foot.

And what is the power that is to the southwest? This is the
Foundation of the world. Regarding this it is written (Proverbs
10:25), “The Righteous is the Foundation of the world.”

The second power stands behind the Chariot, while the
first power stands in front of it.

The “Righteous, Foundation of the world” is in the center.
It emanates from the south of the world, and is officer over the
other two.
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In its hand are also the souls of all living things. It is the
Life of Worlds.

Whenever the word "creation” (Beriah) is used, it is done
with it. Regarding it it is written (Exodus 31:17), “He rested
and souled.” 21!

This is the attribute of the Sabbath day. Regarding this it
is written (Exodus 20:8), "Remember the Sabbath day and
keep it holy.”

But it is also written (Deuteronomy 5:12), “Keep [the Sab-
bath].” This is speaking of the seventh attribute. Regarding
this seventh attribute it is written (Leviticus 19:30), "My sab-
baths you shall keep, and My sanctuary you shall fear.”

What is the seventh attribute? This is the Blessed Holy
One’s attribute of Goodness.

181. Why is it written, “My sabbaths you shall keep,” [in
the plural] rather than “My sabbath” [in the singular)?

What is this like? A king had a beautiful bride, and every
week she would set aside a day to be with him. The king also
had beautiful beloved sons. He said to them, "Since this is the
situation, you should also rejoice on the day of my joy. For it is
for your sake that | strive, and you also respect me.”

182. What is thereason that [the Torah says] “remember”
[in one place,] and “keep” [regarding the Sabbath in another)?

“Remember” (zachor) refers to the male (Zachar). “Keep”
(shamor) refers to the bride.?12

Why is it connected to, “and My sanctuary you shall fear™?
This is because My sanctuary is holy. Why? “Because ] am God
who makes you holy” — from every side.?!?

183. Why do we say [in the blessing after food], “On all
that He created . . . [Blessed] is the Life of Worlds.” Why do we
not say, “On all that You created™

But we bless the Holy One, who grants His wisdom to this
“Life of Worlds.” It then provides for all.

184. What is the reason that we say [in blessings,
“Blessed are you . ..] who made us holy with His command-
ments and commanded us” [in the third person}? Why do we not
say, “that You made us holy with Your commandments, and
You commanded us,” [in the second person]?
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This teaches us that all commandments are included in
the Life of Worlds.

Because of His love for us, He gave us [the
commandments] in order that they should make us holy and
allow us tobe worthy. Why? Because when we are in this world,
we can become worthy of the World to Come, which is great.

In its hand is the treasury of souls. When Israel is good,
these souls are worthy of emerging and coming to this world.
But if they are not good, then [these souls} do not emerge.

We therefore say, “The Son of David will not come until all
the souls in the Body are completed.” 214

What is the meaning of “all the souls in the Body”? We say
that this refers to all the souls in man’s body. (When these are
completed] new ones will be worthy of emerging.

The Son of David (the Messiah) will then come. He will be
able to be born, since his soul will emerge among the other new
souls.

What is this like? A king had an army, and he sent them
much bread to eat. They wereso lazy that they did not take care
of [the bread] which they did not eat [immediately]. The bread
therefore became mouldy and went to waste.

The king investigated to find out if they had what to eat,
and to see if they had eaten what he had sent them. He found
that the bread had become mouldy and they were ashamed to
ask for new bread. How could they tell the king, “We did not
take care of [what you sent us,) but now we are asking for
more”?

The king also became angry. He took the mouldy bread
and ordered that it be dried and rectified as much as possible.
He swore to the men, “I will not give you any more bread until
you eat all this mouldy bread.” He then returned the bread to
them.

What did they do? They agreed todivide it up, and each one
took his portion. The diligent one took his portion and placed it
in the air, taking care of it and keeping it in good condition to
eat. The other one took it and ate it lustfully. He ate what he
could and laid the rest aside, not taking care of it since he had
given up on it. It spoiled even more and became so mouldy that
he could not eat it at all. He therefore starved to death.

He was then blamed for the sin of his body: Why did
you kill yourself? Is it not enough that you ruined the bread the
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first time? But I returned it to you and you ruined it [again].
You ruined your portion because you were too lazy to take care
of it. And not only that, but you also killed yourself.

[The soldier] replied, “My lord, what could I have done?”

He answered, “You should have taken care of it. And if you
claim that you were not able to, you should have watched your
friends and neighbors with whom you shared the bread. You
should have seen what they did and how they took care of it,
and you should have kept it like they did.”

They also interrogated him: Why did you kill yourself? Is it
not enough that you ruined the bread? But you also went ahead
and killed the matter of your body. You shortened the days of
your life, or [at least] caused it. It may have been possible that
you would have had a good son. He could have saved you, and
[rectified] the damage that you and others did. Your suffering
will therefore be increased on all sides.

He became confused and replied, “What could I have done
when I did not have any bread? With what could I have sus-
tained myself?”

They answered: If you would have strived and worked in
Torah, you would not reply foolishly and brazenly like this.
Because of your reply, it is obvious that you have not worked or
strived in Torah. It is thus written (Deuteronomy 8:3), “For not
by bread alone does man live, but from all that emanates from
God’s mouth does man live.” You should have searched and
probed and asked, “What is it through which man lives?”

What is this which “emanates from God’s mouth”

From here they said, "An ignoramus cannot be pious.” 215

If a person does not act with kindness (Chesed) toward
himself, he cannot be called pious (Chasid.)

185. How can one do kindness to his Master?

By studying Torah. All study of Torah is a deed of kindness
toward one’s Master. It is thus written (Deuteronomy 33:26),
“He rides the heavens with your help, [His pride is in the
skies).” God says, “When you study Torah for its own sake, then
you help Me and I can ride the heavens.”

Then, “His pride is in the skies (Shechakim).”

What is Shechakim ? We say that it is in the innermost
chamber. The Targum thus renders it, “His word is in the
Heaven of Heaven.”

Therefore, “not by bread alone does man live, but from all



Part One 73

that emanages from God's mouth does man life.”

However, “the fool answers brazenly.” 218

“Abandon this brazenness, and do not reply in this
manner!”

He is therefore punished. What is his punishment? We
have already discussed it.27

186. What is the meaning of the verse (Job 15:2), “Should
a wise man answer knowledge of spirit?” What is “knowledge
of spirit”?

This is the Knowledge that is close to the spirit. Regarding
this it is written (Isaiah 11:2), "And there will rest upon him a
spirit of God, a spirit of wisdom and understanding, [a spirit of
g):dnsel and strength, a spirit of knowledge and the fear of

].”

[First comes] Wisdom, and then comes Understanding.
And in Understanding is “counsel, strength, knowledge and
the fear of God.”

But you told us that “counsel” is deeds of Kindness, and
that Understanding is the Attribute of Justice.

[One is above the other.]?18

Knowledge is Truth. Knowledge is therefore that with
which one recognizes the truth.

“The fear of God ” is the Treasury of the Torah 29

This is like I say, but one is above the other.22°

Rabbi Akiba thus said: With whatever God created, He
created its counterpart. It is thus written (Ecclesiastes 7:14),
“Also one opposite the other has God made.”?2!

What is the Treasury of the Torah? It is that regarding
which it is written (Isaiah 33:6), “The fear of God is His treas-
ury.” A person must first be god-fearing, and then he can study
Torah.

This is like a person who comes to buy date honey but does
notbring a vessel in which to carry it. He says, “I will carry itin
my bosom.” He tries to carry it in his bosom but it was very
heavy, and he is also afraid that it will tear and soil his clo-
thing. He therefore throws it away on the road.

This person is then punished twice. First because he
ruined good food, and second because he wasted his money.

187. The fear of God is the one that is higher.
It is in the palm of God’s hand. It is also His Force. 222
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This palm (kaf) is called the pan of merit (Kaf Zechut).
This is because it inclines the world to the pan of merit.

It is thus written (Isaiah 11:3), “I will grant him a spirit of
the fear of God, and he will not judge by the sight of his eyes, he
will not admonish according to what his ear hears.” He will
incline all the world to the pan of merit. From there counsel
emanates, and from there health emanates to the world.?*?

(It is also written,] (Genesis 49:24), “From there is the
Shepherd, the Stone of Israel.”24 This is the place that is called
“There.” Regarding this, it is written (Habakkuk 3:4), “[He
has rays from His hand,] and His hidden Force is there.”

188. Once this thing comes, sharpen it. What is its shar-
pening? Tell us the meaning of the verse, “He has rays from His
hand.”

Why does it first say “rays” and then “His hand”? It should
have said "His hands” [in the plural].

This is no contradiction. This is very much like the verse
(Exodus 32:19), "And Moses’ anger flared, and he threw the
tablets from his hands.” The way this is written, however, it
would be read “His hand” [in the singular.).??s

It is likewise written (Exodus 17:12), “And his hands was
faithful until the sun set.” The verse says Emunah (“was faith-
ful” — in the singular) and not Emunot ("were faithful” — in
the plural).

They replied: Our master, we are pointing out a contradic-
tion in order to receive an answer, and you are covering our
eves. Did you not teach us, master, that you must answer first
things first and last things last?226

[He said:] And what have you then asked? [The meaning
of,] “"He has rays from His hand.” By the divine service, I have
just explained it to you with my words.

They were ashamed.

When he saw that they were ashamed, he said to them: Is it
not true that [at first] there was water, and that fire emanated
from 1t?227 Water therefore included fire.

And Master, what is the meaning of “rays”?

He replied: There are five rays. These are the five fingers
on man's right hand.??%

189. And master, you are the one who told us in Rabbi
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Yochanan’s name that there are only two “arms of the
world."229

Hereplied: Yes. But here "rays” allude to the two rays that
are below them.

And what are they?

He said: With the anger of your head.

And what is above?

He said: The fear of God.

190. And what is the fear of God?

It is the first light.

Rabbi [Meir] thus said: Why is it written (Genesis 1:3),
“And God said, ‘let there be light,” and there was light”? Why
does it not say, "and it was so”? 230

But this teaches us that the light was very intense, so that
no created thing could gaze upon it. God therefore stored it
away for the righteous in the Ultimate Future.

This is the measure of all merchandise (Sechorah) in
the world. It is also the power of the precious stones that are
called Socheret and Dar.?3!

And upon what is the attribute of Dar?

This teaches us that God took a thousandth of its radiance,
and from it He constructed a beautiful precious stone. In it He
included all the commandments.

Abraham came, and He sought a power to give him. He
gave him this precious stone, but he did not want it. He was
worthy and took Kindness as his attribute, as it is written
(Micah 7:20), "Kindness to Abraham.” 232

Isaac came, and He sought a power, but He gave it to him
and he did not want it. He was worthy and took the attribute of
Strength, which is [called] Terror. It is thus written (Genesis
31:53), "And Jacob swore by the Terror of Isaac his father.”

Jacob came and wanted it, but it was not given to him.
They said, “Since Abraham is above and Isaac is below him,
you will be in the center and take all three.”

What is the center?

It is peace, as it is written (Micah 7:20), "You give Truth to
Jacob.” th is identical with Peace, as it is written (Esther
9:30), “Words of Peace and Truth.” It is likewise written (1]
Kings 20:19), "For peace and truth will be in my days.” 233

This is the meaning of the verse (Isaiah 58:14), "1 will feed
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you with the inheritance of Jacob your father.” This is a com-
plete inheritance (Nachalah), comprising Kindness, Terror,
Truth and Peace.23¢

It is therefore written (Psalm 118:22), "The stone despised
by the builders has become the chief cornerstone.” This is the
Stone that was despised by Abraham and Isaac, the builders of
the world, and that then became the chief cornerstone.

191. And why did they despise it? Is it not written
(Genesis 26:5), "Because Abraham hearkened to My voice, and
kept My watch, My commandments, My decrees and My To-
rahs.”

What is the meaning of “My watch™?

It refers to what the Attribute of Kindness said: As long as
Abraham was in the world, I did not have to do my job. Ab-
raham stood there in my place and “kept my watch.” It is my
task to bring merit to the world, and even when people are
guilty, I bring them merit. I also bring them back, directing
their hearts to do the will of their Father in heaven.

All this Abraham did, as it is written (Genesis 21:33),
“And he planted a tamarisk in Beersheba, and he called there
in the name of the Lord, God of the world.” He would share his
bread and water with all the people in the world, bringing them
merit. Seeking to convince them, he would say, “"Whom then
are you serving? Serve the Lord, God of heaven and earth.” He
would preach to them until they would repent.

How do we know that he would also bring merit to
those who were guilty?

It is written (Genesis 18:17), "Shall I then cover from
Abraham what I am doing? Abraham is becoming a great,
mighty nation, and all the nations of the earth will be blessed
through him.” 235
[God said,] “I will give him merit. I know that he will seek
mercy for them and be worthy.”

Is it then possible to say that the Blessed Holy One did not
know that they could be saved? But He told this [to Abraham)]
to bring him merit. From here they said, "“If one comes to purify
himself, they help him. If one comes to defile himself, they open
for him.” 236

What is the meaning of, “they open for him”? It refers to
those that are always open.??7
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192, [It is written that Abraham kept] (Genesis 26:5),
“My commandments, My decrees, and My Torahs.” He said,
“Since I do not want [the precious stone), I will keep all the
commandments that are included in it.” 238

What is the meaning of “My Torahs”? This teaches us that
he knew and kept even the decisions (Horah) and discussions
that are taught on high.

193. And what is the meaning of the verse (Genesis
49:24), "From there is the Shepherd, the Rock of Israel.”

From “There” is nourished the Rock of Israel.?*?

What is the meaning of “from There™ We say that this is
the Supernal Righteous One (Tzadik).?%°

What is it?

It is [the precious stone called) Socheret. And the stone
that is below it is called Dar.

And what are the rays mentioned in the verse (Habakkuk
3:4), "He has rays from His hand™

These are the five fingers of the right hand.24!

194. Rabbi Rahumai said:

This I received [from the tradition]. When Moses wanted to
know about the glorious fearsome Name, may it be blessed, he
said (Exodus 33:18), "Show me please Your glory.” He wanted
to know why there are righteous who have good, righteous who
have evil, wicked who have good, and wicked who have evil.
But they would not tell him.

Do you then think that they did not tell him? Can one then
imagine that Moses did not know this mystery? But this is
what Moses said: “I know the ways of the Powers, but I do not
know how Thought spreads through them. I know that Truth is
in Thought, but I do not know its parts.” He wanted to know,
but they would not tell him,

195. Why is there a righteous person who has good, and
[another] righteous person who has evil?

This is because the [second] righteous person was wicked
previously, and is now being punished.

Is one then punished for his childhood deeds? Did not
Rabbi Simon say that in the Tribunal on high, no punishment
1s meted out until one is twenty years or older.242

He said: I am not speaking of his present lifetime. I am
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speaking about what he has already been, previously.

His colleagues said to him: How long will you conceal your
words?

He replied: Go out and see. What is this like? A person
planted a vineyard and hoped to grow grapes, but instead, sour
grapes grew. He saw that his planting and harvest were not
successful so he tore it out. He cleaned out the sour grape vines
and planted again. When he saw that his planting was not
successful, he tore it up and planted it again.

How many times?

He said to them: For a thousand generations. It is thus
written (Psalm 105:8), "The word that He commanded for a
thousand generations.

It is in relation to this that they said, "Lacking were 974
generations. The Blessed Holy One stood up and planted them
in each generation.” 243

196. Rabbah said: If the righteous wanted, they could
create a world.2# What interferes? Your sins, as it is written
(Isaiah 59:2), “Only your sins separate between you and vour
God.” Therefore, if not for your sins, there would not be any
differentiation between you and Him.

We thus see that Rabba created a man and sent it to Rav
Zeira. He spoke to it, but it would not reply. But if not for your
sins, it would also have been able to reply.

And from what would it have replied? From its soul.

Does a man then have a soul to place in it?

Yes, as it is written (Genesis 2:7), "And He blew in his
nostrils a soul of life.” If not for your sins, man would therefore
have a “soul of life.” [Because of your sins, however] the soul is
not pure.

This is the difference between you and Him. It is thus
évro:itten (Psalm 8:6), "And You have made him a little less than

What is the meaning of “a little”? This is because [man]
sins, while the Blessed Holy One does not. Blessed be He and
blessed be His Name for ever and ever, He has no sins.

But the [Evil] Urge comes from Him.

Can we then imagine that it comes from Him? But it
originated from Him until David came and killed it. It is thus
written (Psalm 109:22), “My heart is hollow within me.”
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David said: Because I was able to overcome it (Psalm 5:5),
“Evil will not sojourn with You.”

How was David able to overcome it? Through his study,
since he never stopped [studying] day or night. He therefore
attached the Torah on high. For whenever a person studies
Torah for its own sake, the Torah attaches itself to the Blessed
Holy One.

They therefore say, “A person should always study Torah,
even not for its sake, since if [he studies it] not for its sake, he
will eventually come to [study it] for its sake.” 45

What is this Torah that you are discussing?

It is the Bride who is adorned and crowned, and who is
included in the commandments. It is the Treasury of the Torah.
It is the betrothed of the Blessed Holy One, as it is written
(Deuteronomy 33:4), “Moses commanded us the Torah, the
heritage (Morasha) of the congregation of Jacob.” Do not read
"heritage” (Morasha) but “betrothed” (Me'urasa).

How is this so? When Israel engages in the Torah for its
own sake, then it is the betrothed of the Blessed Holy One, then
it is the heritage of Israel.

197. Rabbi Amorai sat and expounded:

Why was Tamar worthy of being the mother of Peretz and
Zerach? 248

It was because her name was Tamar. Tamar was [also] the
sister of Amnon. She was therefore made for this.

Why were they called Peretz and Zerach?

Peretz was named after the moon. The moon breaks out
(paratz) at times, and will be built up in the future. Zerach was
named after the sun, which always shines (zarach) in the same
manner.

But Peretz was the first-born. Is then the sun not greater
than the moon?

This is no difficulty, as it is written (Genesis 38:28), “One
putouta hand,” [indicating that Zerach’s hand emerged before
Peretz was born]. It is then written (Genesis 38:30), “Then his
brother, upon whose hand was the scarlet thread, emerged, and
he was named Zerach.”

[Zerach] was supposed to have been the first-born. But God
saw that Solc ~on would descend [from Peretz), and He had
such great joy chat He made [Zerach] return.
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198. Why was she called Tamar and not any other name?

Because she was female.

Can we then say that [it was something special that] she
was female?

But it is because she included both male and female. For
[Tamar means a date palm, and|] every date palm includes both
male and female. 247

How is this? The frond (Lulav) is male. The fruit is male on
the outside and female on the inside.

And how? The seed of the date has a split like a woman.
Paralleling it is the power of the moon above.

The Blessed Holy One created Adam male and female, as it
is written (Genesis 1:27), “Male and female He created them.”
Is it then possible to say this? Is it then not written (Genesis
1:27),“And God created man in His image, in the image of God
He created him”? It is only then later written (Genesis 2:18), "1
will make him a helper opposite him,” and (Genesis 2:21), “And
He took one of his ribs, and closed the flesh under it.” [We
therefore see that the male was created first, and only later the
female.)

But we must say that the Torah uses [three different
words): “formed” (yatzar), “made” (asah), and “created”
(bara).?48

When the soul was made, the word "made” is used.?4? [The
word “created” is then used:] "Male and female He created
them.” The word “formed” was used when the soul was com-
bined with the body and the spirit was brought together 2%

How do we know that “forming” means bringing together?
For it is written (Genesis 2:19), "And the Lord God formed
(gathered) all the beasts of the field and all the flying things of
the heaven, and He brought them to the Man to see what he
would call each thing.”

This explains the verse(Genesis 5:2), “Male and female He
created them.” It is also written (Genesis 1:28), “And God
blessed them.”

199. The soul of the female comes from the Female, and
the soul of the male comes from the Male.

This is the reason why the Serpent followed Eve. He said,
“Her soul comes from the north, and I will therefore quickly
seduce her.” 251

And how did he seduce her? He had intercourse with her.
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200. His disciples asked: Tell us how this took place.

He replied: The wicked Samael made a bond with all the
host on high against his Master. This was because the Blessed
Holy One said [regarding man) (Genesis 1:26), “And let him
rule over the fish of the sea and the flying things of the
heaven.” 252

[Samael] said, “How can we cause him to sin and be exiled
from before God?” He descended with all his host, and sought a
suitable companion on earth. He finally found the serpent,
which looked like a camel, and he rode on it.

He then went to the woman and said to her (Genesis 3:1),
“Did God also say, from all the trees of the garden [you shall not
eat]?” [Hesaid, “I know that He did not forbid all the trees,) but
I will seek more — I will add in order that she should subtract.”

She replied, “He did not stop us from anything besides
(Genesis 3:2), "the fruit of the tree that is in the middle of the
garden. God said, ‘Do not eat from it and do not touch it, lest you

le" »”

She had added two things. She said, “from the fruit of the
tree that is in the middle of the garden,” while [God] had only
said (Genesis 2:17), "from the Tree of Knowledge.” She also
said, “do not touch it lest you die,” [while God had only spoken
of eating it].

What did Samael do? He went and touched the tree. The
tree cried out and said, “Wicked one, do not touch me!” It is thus
written (Psalm 36:12), "Let not a foot of pride overtake me, and
let not the hand of the wicked move me. There have the work-
ers of iniquity fallen — they are thrust down, they cannotrise.”

He then said to the woman, “See, I touched the tree and I
did not die. You can also touch it and not die.”

The woman went and touched the tree. She saw the Angel
of Death approaching her and said, “Woe is to me. Now I will
die and the Blessed Holy One will make another woman and
give her to Adam. I will therefore cause him to eat with me. If
we die, we will both die, and if we live, we will both live.”

She took the fruit of the tree and ate it, and she also gave
some to her husband. Their eyes were opened and their teeth
were set on edge. He said, “"What is this that you have given me
to eat? Just as my teeth were set on edge, so will the teeth of all
[future] generations be set on edge.”

[God then] sat down in true judgment, as it is written
(Psalm 9:5), "(You have upheld my cause, You have sat on the
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throne as a] righteous Judge.” He called to Adam and said,
“Why do you flee from Me?"

[Adam] replied (Genesis 3:10), " ‘I heard Your voice in the
garden’ — and my bones trembled. ‘I was afraid because I was
naked, and I hid.’ | was naked of works, I was naked of com-
mandments, and | was naked of deeds.” It is therefore written,
“because I was naked, and | hid.”

What was Adam’s garment? It was a skin of fingernail. As
soon as he ate from the fruit of the tree, this skin of fingernail
was removed from him, and he saw himself naked. It is thus
written (Genesis 3:11), "Who told you that you were naked?
[Did you eat from the tree that I commanded you not to eat from
1t?)”

Adam said to the Blessed Holy One, “Master of all worlds:
When | was alone, did I ever sin before You? But the woman
that You placed with me enticed me from your word.” It is thus
written (Genesis 3:12), "The woman that you placed with me
[gave it to me, and | ate].”

The Blessed Holy One said to her, “Is it not enough that
you sinned? But you also caused Adam to sin.”

She replied to Him, "Master of all worlds: The serpent
enticed me to sin before You.”

[God] took the three of them, and decreed upon them a
sentence of nine curses and death.

He then cast the wicked Samael and his group from their
holy place in heaven. He cut off the feet of the serpent and
cursed it more than all the other animals and beasts of the
field. He also decreed that it must shed its skin every seven
years.

Samael was punished and made the guardian angel over
the wicked Esau.

In the Future, when God uproots the Kingdom of Edom, he
will lower him first.2® [t is thus written (Isaiah 24:21), "God
will punish the host of the heights of high.”

This statement, death and punishment all came because
she added to the commandment of the Blessed Holy One. Re-
garding this it is said, “Whoever increases diminishes.” 2
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May God enlighten our eyes with the light of His Torah,
May He place in our hearts His fear,
May we be worthy to greet Him

He will enlighten the heart
Waken the heart with understanding
Make the heart shine with brilliance.
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Commentary on Bahir

1. This paragraph has already been discussed inthe In-
troduction, in the section on Tzimtzum. It speaks of a basic
dichotomy, where God must be both imminent and transcen-
dental — He must fill all creation, yet, at the same time, must
be utterly divorced from it.

The Light discussed here refers to the Divine Essence, as
perceived in the mystical state. Due to the Constriction (Tzim-
tzum), we do not see this Light when we look toward God, and
He therefore seems to be surrounded with darkness. Creation
must exist as an independent entity, and therefore cannot be
totally infused with the Divine Presence. At the same time,
however, it cannot be said that this Essence does not infuse all
creation, since “there is no place empty of Him.” Therefore,
when we look toward God, this Light must actually be there.
This is the dichotomy.

Rabbi Nehuniah resolves this by explaining that the Con-
striction only exists with regard to creation, but not with re-
spect to the Creator. Although we see Him surrounded by
darkness, He sees Himself surrounded by Light — since for
Him, even this darkness is actually light.

In this discussion, the author makes use of a dialectic
involving thesis, antithesis and synthesis. The same concept is
alluded to in the last of the Thirteen Principles of Exegesis of
Rabbi Ishmael (who was a disciple of Rabbi Nehuniah): “Two
verses that oppose one another until a third verse is brought to
reconcile them” (Introduction to Sifra). It is this dialectic that
results in the basic triplet structure so often found in Kab-
balah. See Sefer Yetzirah 3:1 and below 127,
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Besides a philosophical teaching, however, Rabbi
Nehuniah was also providing an important lesson for initiates
into the mysteries. The vision may be one of clouds and gloom,
but for God, even this darkness is light.

This is alluded to by the word Shechakim, the Hebrew
word for “skies” in the verse from Job 37:21 as well as Psalm
18:12 (see 74). This word Shechakim always alludes to the
sefirot Netzach and Hod, the sefirot involved in prophecy and
the mystical vision (¢f. 185). One verse says that there is
brilliance in this vision: “It is brilliant in the skies
(Shechakim),” while the other verse says, “thick clouds of the
skies (Shechakim)” (Psalm 18:12).

2. Although Tohu and Bohu usually have the simple con-
notation of chaos and desolation, they are here described as the
basic ingredients of creation.

God gives existence to all things, and is therefore the
ultimate Giver. Creation, on the other hand, must receive its
very existence from God, and is therefore the ultimate receiver.

Another important principle is the fact that God is an
absolutely simple Unity, and cannot be described by any qual-
ities whatsoever. Every concept that is necessary for creation
must therefore also be created. As we see, two of the most basic
of these are the concepts of giving and receiving. In Kabbalistic
terminology, the concept of giving is referred to as “Light,”
while that of receiving is called a “Vessel.”

Both Tohu (Chaos) and Bohu (Desolation) allude to these
primeval Vessels. Tohu refers to the first Vessels, which were
shattered, while Bohu refers to these Vessels after they were
restored and rectified.

The original Vessels consisted of the Ten Sefirot in their
most primitive form. In this state, they could not interact with
each other, and hence, could not give anything to each other.
All they could do was receive from God.

In order to receive God’s Light, however, a Vessel must in
some way be connected to God. The basic difference between
the spiritual and the physical is the fact that space does not
exist in the spiritual, and hence, there is no way in which the
Sefirot can be physically connected to God. The only possible
relationship is therefore resemblance. Hence, in order to re-
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ceive God’s Light, the Vessel must, at least to some degree,
resemble God.

This presents a difficulty, however. If God is the ultimate
Giver, while the Vessel only receives, the two are then absolute
opposites. Therefore, in order for a vessel to properly receive, it
must also give,

What is therefore needed is a vessel that gives as well as
receives. The ultimate such vessel is man. If man is to receive
God’s Light, he must first resemble God by being a giver. This
he does by keeping God’s commandments, and thereby provid-
ing spiritual sustenance to the supernal worlds. Before he can
do this, however, he must also resemble God by having both
free will and free choice, and this is only possible when both
evil and good exist.

The first stage of creation is called the Universe of Chaos
or Tohu. This is a state where the Vessels, which were the
primitive Ten Sefirot, could receive God's Light, but could
neither give nor interact. Insofar as they did not resemble God,
these Vessels wereincomplete, and therefore could not hold the
Light. Since they could not fulfill their purpose, they were
overwhelmed by the Light and "shattered,” this being the
concept of the “Breaking of Vessels.”

It is for this reason that these Vessels are called Tohu,
which comes from a root meaning “confounded.” When a per-
son is confounded, it means that he is perceiving an idea that
his mind cannot hold. Similarly, the vessels of Tohu-Chaos
received a Light that they could not hold. Just like confusion
and confoundment shatter the thought process, so these Ves-
sels were shattered.

The broken pieces of these Vessels fell to a lower spiritual
level and subsequently became the source of all evil. It is
therefore said that Tohu-Chaos is the source of evil (see 11).

The reason why the Vessels were originally created with-
out the ability to hold the Light was so that evil should come
into being, thus giving man the freedom of choice, which, as we
have seen, was necessary for the rectification of the Vessels.
Furthermore, since evil originated in the highest original Ves-
sels, it can be rectified and re-elevated to this level.

This Breaking of Vessels is alluded to in the Midrash,
which states that “God created universes and destroyed them”
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(Bereshit Rabbah 3:7). It is also alluded to in the Torah in the
account of the Kings of Edom, at the end of Genesis 36. The
death of each of these kings is said to infer the shattering of a
particular Vessel and its fall to a lower level, such a fall being
referred to as "death.” For the reason why they are called
“kings,” see 49.

The word Tohu is spelled Tav Hu, Tav being the last letter
of the Hebrew alphabet. Since Malkhut-Kingship is the last of
the Sefirot, it is represented by the letter Tav. Tohu — Tav Hu
— therefore refers to the realm of these “kings.”

After having been shattered, the Vessels were re-rectified
and rebuilt into Personifications (Partzufim), enumerated in
62. Each of these Personifications consists of 613 parts, paral-
leling the 613 parts of the body, as well as the 613 command-
ments of the Torah. These Personifications were then able to
interact with each other. More important, through the Torah
they were also able to interact with man, and therefore became
givers as well as receivers.

In the rectified state, the Vessels were adequate to receive
God’s Light. In Kabbalistic terminology, this state is called the
Universe of Rectification (Tikkun). As here, it is also called
Bohu-Desolation.

Since the vessels of Bohu can interact, there is said to be
“peace” between them. Bohu is therefore seen as the source of
peace (11).

Bohu is translated as “desolation,” or more precisely,
“emptiness” (see Targum). This represents the “emptiness” of a
Vessel ready to receive. The word Bohu can also be read as two
words, Bo Hu, literally, “in it is it” or “it is in it.” This is also
because it is something that can hold the Light “in it.”

Kabbalists also speak of Tohu as the intermediate state
between potential and realization (see Raavad, Introduction to
Sefer Yetzira). In their initial stage the Vessels only had
potential existence, in the Infinite Being, and in this state,
they could not be comprehended at all. Their state of realiza-
tion, on the other hand, is that of Bohu. Tohu is the inter-
mediate state between these two.

For initiates, this also contains a lesson for those who
would enter the mystical realm. The Husks (Klipot), derived
from Tohu-Chaos, are the forces that “confound people,” and
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cause them to have misleading visions. A complete vessel is a
vision that contains a complete, understandable idea, whereas
a broken vessel is one that is confounding and confusing. The
state toward which one must strive is therefore Bohu, for it is
what contains the true vision — “it is in it.”

3. The first letter of the Torah is Bet, the second letter of
the Hebrew alphabet. It is also the first letter of the word
Berakhah, meaning “blessing.”

When the Torah is discussed, it normally refers to the Five
Books of Moses, or in a broader sense, to the entire theological
structure based on these Books. In a Kabbalistic sense, how-
ever, the word "Torah” refers to the entire spiritual blueprint
of creation.

When the Kabbalists speak of God’s eminence and trans-
cendence, they say that He “fills all worlds and surrounds all
worlds” (Zohar 3:225a). The letter Bet refers to the interface
between these two concepts (14), and hence the name of the
letter Bet is related to the word Bayit, meaning "house.”

The concept whereby God “fills all worlds” is indicated by
the word “Blessing.” Whenever God reveals His Essence in any
thing, He is said to "bless” that thing, and the verse therefore
states that “the filling is God’s blessing.” The vehicle for this
blessing is nothing other than the Torah.

In order for a totally transcendental God to relate to His
creation, a series of Ten Sefirot (Emanations) had to be brought
into existence. The first two of these Sefirot are Keter-Crown
and Chakhmah-Wisdom. The first Sefirah is called the Crown,
since a crown is worn above the head. The Crown therefore
refers to things that are above the mind’s abilities of com-
prehension. Wisdom is therefore the first thing that the mind
can grasp, and is therefore called a "beginning.” Since
Chakhmah-Wisdom is the second Sefirah, it is alluded toby the
second letter of the Hebrew alphabet, which is the letter Bet.
(See 64, 77).

4. The word Berakhah (blessing) is closely related to the
word Berekh, meaning “knee.” Just as bending the knee lowers
the body, so the concept of Berakhah lowers God’s Essence so
that He can relate to the universe and be comprehended
through His acts.
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The “Blessing” is therefore our highest comprehension of
God, which is the “Place to which every knee bends.” It is the
house (Bayit) which one must seek out before he can find the
King. This again alludes to the Sefirah of Chakhmah-Wisdom,
which is represented by the letter Bet.

An important concept here, which shall be encountered
many times, is the Kabbalistic idea that before there is an
“awakening from on high,” there must first be an "awakening
from below.” That is, before any spiritual sustenance is
granted, there must first be some effort on the part of the
recipient. This is closely related to the concept that every
recipient of God’s Light must also be a giver, as discussed in 2.

The word “Blessing” primarily refers to sustenance given
as a result of “awakening from below.” The primary means of
such "awakening” is the Torah and its commandments.

5. Here Rabbi Rahumai explains that the Sefirah
Chakhmah-Wisdom, represented by the Bet, is the transition
between God’s transcendence and His imminence. It not only

surrounds, but is also the “filling.”
Wisdom is the conduit of God’s Essence, and it therefore

sustains all things. As the link between Creator and creation,
it is the vehicle containing the potential for all things. The
Talmud thus says, “Who has Wisdom? He who sees the unborn”
(Tamid 32a). Chakhmah -Wisdom is the concept through which
God initially perceived all creation (and it therefore parallels
the eyes), and is hence said to have given Him advice. This is
alluded to in a Midrash, which states that God sought advice
from the Torah before He created the universe (Pirkey Rabbi
Eliezer 3).

It has already been stated that the Torah is likened to the
Sea (3). The Torah is represented by water, since it flows from
the highest spiritual sources to infuse the lowest spiritual
levels and even the physical world, which is beneath them all.
Here, however, the analogy is used in a different sense, and the
Torah is likened to a spring of water flowing from bedrock. The
bedrock represents the power of Tzimtzum-Constriction, which
holds back the Divine Light. As discussed in the Introduction.
after the process of Tzimtzum, a thread of Light was drawn into
the Vacated Space. This “thread of Light” is the “spring.”
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In order to hold something, a vessel has to be able to
prevent it from flowing. A sieve cannot hold water. The same
force that acts as a Vessel to hold God’s light therefore also
serves to hold it back and constrict it. This is the concept of
Bohu, as discussed in 2. Here it is represented as arock, and the
scripture likewise speaks of “Stones of Bohu” (Isaiah 34:11).

Of the Ten Sefirot, the last seven correspond to the seven
days of the week. These inferior seven are called Attributes
(Midot). Above these seven are the three superior Sefirot,
called Mentalities (Mochin), consisting of Keter-Crown,
Chakhmah-Wisdom and Binah-Understanding.

The Torah stems from God’s Wisdom, and is therefore two
levels above the inferior seven. It is therefore said that the
Torah was created two “days” before the seven days of creation.

In the Kabbalah, the following parallels are found:

Chakhmah-Wisdom Thousands  Eyes Atzilut Yud
Binah-Understanding Hundreds Ears Beriyah Heh
The Next Six Sefirot  Tens Nose Yetzirah Vav

Malkhut-Kingship Units Mouth  Asiyah Heh

These four levels thus correspond to the four letters of the
Tetragrammaton (YHVH). They also correspond to the four
universes: Atzilut-Nearness, the universe of Sefirot;
Beriyah-Creation, the universe of souls and the Throne;
Yetzirah-Formation, the universe of Angels; and Asiyah-
Making, the physical universe and its spiritual shadow.

Since the level of Chakhmah-Wisdom is that of thousands,
each day becomes a thousand years. It is also the level of Eyes,
and it is therefore written, “a thousand years in Youreyes. . . .”
When it reaches the level of the six days of creation, it is then
breathed through the nose.

As discussed above, before any blessing or sustenance is
granted, there must first be an “awakening from below” (4).
David therefore says that when he exalts God, His name is also
blessed, that is, brought down to shine on all creation (see
Tshuvot Rashba 5:51).

The word Praise (Tehillah) here represents the Sefirah of
Malkhut-Kingship, which is the lowest Sefirah and the ulti-
mate recipient and Vessel. This Sefirah is also related to
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David, who initiated the concept of Kingship in Israel. It is
through this attribute that God is called King, and the verse
therefore states, "I will raise You high, my God, O King.”

God’s purpose in creation was that He should give of His
good to His handiwork. When this purpose is fulfilled through
“awakening from below,” God’s purpose is fulfilled, and, as it
were, He is "elevated.”

6. The example here stresses the “awakening from below”
involved in the concept of blessing. Rain coming from above
represents God'’s sustenance that descends from the aspect in
which He "surrounds all worlds.” The wetness of the ground is
that which comes from the aspect where He "fills all worlds.”
Still, “water” must also come from below, from the spring. This
alludes to the fact that the "awakening from below” is primar-
ily through the Torah. This is also the concept of Praise, which
begins from the bottom with Kingship and ascends upward (see
171).

For the symbolism of the tree, see 119.

7. Even though it was stated earlier (in 3) that the sea
alludes to the Torah, here it is said to refer to the World to
Come. This is no contradiction, since the Torah is the emana-
tion of God’s Light, and hence in itself is the main reward of the
World to Come. This reward will be the revelation of God’s
glory, which is the "“Filling.”

The present physical world is alluded to by the south, since
the south parallels the Sefirah of Chesed-Love. While the re-
ward of the World to Come must be earned, that which is given
in the present world is a gift of Love.

8. When God changed Abram’s name to Abraham, He did
so by the addition of the letter Heh. According to tradition, the
number of parts in the human body is 248 (Ohalot 1:8). When
God added this Heh to Abraham’s name, He gave him domi-
nance over the final five parts of his body, namely, the two eyes,
two ears, and the sexual organ, as mentioned in the Talmud
(Nedarim 32b).

The letter Heh has the numerical value of five, and alludes
to the five levels of the soul (83). The fact that this letter was
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added to Abraham’s name indicates that these five levels were
given over to him.

Another connotation of the letter Heh is that of holding.
The numerical value of Heh is five, alluding to the five fingers
of the hand (see 188, 193). This is also indicated by the way the
letter Heh is used as a prefix and suffix. At the end of a word it
indicates the feminine sense, and is also used as a suffix to
indicate the feminine possessive. As a prefix, it is the word
“the,” grasping and specifying a particular object. In both these
contexts, the letter Heh has the context of delineating and
holding.

This is also the connotation of the two Heh's in the Tetra-
grammaton, which is spelled Yud Heh Vav Heh. The first Heh
corresponds to the Sefirah of Binah-Understanding, and this is
the “hand” with which God gives the reward of the World to
Come. The final Heh is the Sefirah of Malkhut-Kingship, and
this is the hand that He gives us so that we should be able to
accept this reward. Thus, through this Heh, Abraham became
worthy of the World to Come. It is likened to the sea, since like
the sea, it is a receptacle.

The "form” of God in which He created man is actually
God’s blueprint form for man (see 82, 172). This “form” or
“blueprint” consisted of God’s first throught in creation, and
hence is the highest level of creation. In later Kabbalistic
writings, it is referred to as Adam Kadmon (Primeval Man).
This blueprint contains 248 parts, and when Abraham was
perfected through the commandment of circumcision, he be-
came its precise counterpart.

9. The grammatical form Rash is actually found in a
number of places, such as Deuteronomy 1:21, 2:24, 2:31, |
Kings 21:15.

The author is stating that God must be included in all of
man’s works, that is, they must all be for God’s sake, and not
merely for any anticipated future reward. One can then "in-
herit God,” since the principle future reward is the perception
of the Infinite Being.

The Yud in the Tetragammaton refers to Chakhmah-
Wisdom, while the Heh is Binah-Understanding. God had al-
ready given Abraham the Heh, and therefore it may be thought
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that the Yud is to remain hidden, and not given in the World to
Come. God therefore says, “Take everything,” both the Yud
and the Heh. The son in this parable, in one sense, refers to
Abraham.

The example also teaches that God Himself must be
sought, and no merely reward. If the son would have sought the
treasuries and not have asked for the King, he would not have
received all. It was only after he had sought the King himself
that he received all the treasures.

The Yud and Heh also correspond to the “two thousand
years” mentioned in 5.

10. In this verse, it is Wisdom (the Torah) that is speak-
ing, as is obvious from Proverbs 8:1. In 5, the verse Proverbs
8:30 was discussed, and the author now returns to an earlier
similar verse in this chapter.

In Hebrew, the word Olam, which means "universe” and
“eternity,” is derived from the same root as Elam, meaning
“concealment.” The “universe” thus conceals God, and does not
allow Him to be seen directly.

Eternity is the ultimate concealment, since the human
mind cannot penetrate infinite time, nor can it fathom the
timelessness of true eternity. This “concealment” alludes to
Keter-Crown, which is above Chakhmah-Wisdom and is its
source (see 49). Keter-Crown is thus alluded to by the word
Kedem, which means “before.” Keter-Crown represents God’s
will, which is the source of the Torah.

The Crown is therefore worn above the “head,” since the
“head” represents Chakhmah-Wisdom and Binah-
Understanding, which are aspects of conscious mentality. The
Torah is Wisdom, and is therefore the “head” of creation.

It might be thought that the Torah was created only to
rectify creation as it already exists. If this were so, the Torah
would have been created after the earth. But actually, the
Torah was the blueprint of creation, and therefore preceded it.

The word BeReshit — "“In the beginning” — refers to Wis-
dom. Elohim, one of the Hebrew names of God, refers to Under-
standing, since when we use the word “God,” we are actually
speaking of our understanding of Him. In this same verse,
Shamayim (heavens) indicates the next six Sefirot, and for this
reason the word Shamayim is a plural word. “"Earth” is
Malkhut-Kingship. Hence, the verse, “In the beginning God
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created the heavens and the earth,” alludes to the four basic
levels of creation (see comment on 5).

The word “created” in this verse remains redundant in this
scheme, and it is therefore questioned. The author answers
that the word “created” indicates that Chakhmah-Wisdom
contained the potential of all that would be brought into
existence.

Before creation, only the Infinite Being existed, and there-
fore all was sameness and homogeneity. Sameness is therefore
the highest concept that the mind can comprehend with regard
to the Infinite Being, and it is therefore the essence of
Chakhmah-Wisdom.

Creation, however, is at the opposite pole than the
Creator, since the Creator gives existence, while creation ac-
cepts it. Therefore, before creation could be brought into exis-
tence, the concept of differentiation had to be brought into
being. This is the essence of Binah-Understanding. It is for this
reason that the word Binah shares the same root as Bein,
meaning between. The Talmud also states that Understanding
refers to "understanding one thing from something dissimilar”
(Sanhedrin 93b).

On the level of “Beginning” or Wisdom, all that exists is
undifferentiated potential. When it enters the realm of Elohim

(God) or Understanding, it can be differentiated into Heaven
and Earth.

11. The name of God used in the verse from Ecclesiastes
is also Elohim, which refers to Binah-Understanding. It is
through understanding that the mind differentiates things, so
Understanding is the more general concept of differentiation.
The verse, "Also one opposite the other was made by God
(Elohim),” thus is stating that opposite stem from the concept
of Elohim, namely Binah-Understanding.

For a discussion of Desolation and Chaos, see comment on
on 2.

Michael is the angel that oversees Love, the concept of
giving freely, while Gabriel is the angel of Justice, the re-
straint of Love, as well as receiving without giving. These
represent two opposites, and their only reconciliation is
Bohu-Desolation, the concept of free will, which allows a reci-
pient to also be a giver.

As will be discussed, the angels are in the universe of
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Yetzirah-Formation, which is a reflection of Atzilut-Nearness,
the universe of the Sefirot. Michael is the counterpart of the
Sefirah of Chesed-Love, while Gabriel is that of Gevurah-
Strength. God’s name El is associated with Chesed-Love, and
Michael literally means Mi KaFEl — "Who is like El.” (Cf.
g::inidbar Rabbah 2:6). Gabriel is Gavri El, "The Strength of

Peace is most closely related to Daat-Knowledge, which is
a quasi-Sefirah, intermediate between Chakhmah-Wisdom
and Binah-Understanding (see note 220). Daat-Knowledge de-
scends to become the Sefirah of Tiferet-Beauty. The “Prince of
Peace” is the angel corresponding to Tiferet-Beauty, and is
identified as the archangel Uriel (see 108).

12. “"Creation” generally is said to refer to the very first
step, creating “something from nothing. “Making” on the other
hand, refers to the completion of a concept.

It is therefore written that God “creates evil.” This refers
to the Universe of Tohu-Chaos, which was the first step of
creation, and was “something from nothing.” The ultimate
realization of creation is the concept of peace, where all oppo-
sites are resolved, and the verse therefore states “He makes
peace.”

The most important realization of peace is the reconcilia-
tion between the ultimate opposites, Creator and creation.
This was only accomplished through the creation of Evil (see
commentary on 2).

13. Here again, the concept of “creation” means “some-
thing from nothing,” while "formation” is “something from
something.” Light emanates from God's essence, and is there-
fore “something from something.” Darkness, on the other
hand, is a completely novel concept, and has no relationship to
God. It is therefore “created” — “something from nothing.” (see
Moreh Nebuchim 3:10).

This paragraph also contains an allusion to the Tzimtzum,
the original Constriction discussed in the Introduction. All
creation was originally filled with the Light of the Infinite
Being, and therefore, “darkness,” which is the restraint and
constriction of this Light, was something completely novel. It is
for this reason that the word “created” is used with regard to
darkness. The thread of Light that entered this darkness of the
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Vacated Space, however, had its origin in the original Infinite
Light, and is therefore said to be "formed.”

In general, thought is said to be on the level of Creation,
since thought is “something from nothing.” Speech, on the
other hand, emanates from thought — “something from some-
thing” — and is therefore on the level of Formation. When the
verse states, “God said, let there be light,” the phrase “God
said” indicates the level of speech, which is also the level of
Formation.

In no place in the account of creation, however, does it
state that “God said” that darkness should be created. Dark-
ness therefore does not involve speech, but only thought, which
is the level of Creation. The scripture therefore states, “And
darkness on the face of the deep” (Genesis 1:2), without any
mention of a saying.

The concept of darkness is also one of separation, as the
Torah states, “He divided between light and darkness”
(Genesis 1:4), in the case of "becoming well” a person
likewise separates himself from his disease (Or HaGanuz).

14. God encompasses all things, even space and time, and
is not encompassed by them. This is also true of Chakhmah-
Wisdom, which is the concept of Beginning — without end —
before space and time were created.

Regarding the significance of the Bet, see comment on 3.

15. The two main organs of human expression, the mouth
and the sexual organ, are thus “open” in front. The Bet thus
represents Chakhmah-Wisdom, the first Sefirah through
which God expresses Himself.

Chakhmah-Wisdom is only a Sefirah, however, an emana-
tion of God’s glory, and it should not be considered in any way
to be co-equal to God. It therefore has an indentation above its
protruding tail, indicating a receptacle, and alluding to the fact
that the Bet receives existence from an even higher power,
namely the Alef.

The Alef is the first Sefirah, which is Keter-Crown. This is
totally hidden, and only serves to receive from God, holding
back His light so that it does not overwhelm creation. The Alef
is therefore open in the back.

Even Keter-Crown must receive existence from the Infi-
nite Being which is infinitely higher than this Sefirah. This is
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then most certainly true of Chakhmah-Wisdom, which is sec-
ondary to Keter-Crown.

Even though Keter-Crown is the very highest conceivable
element of creation, it is infinitely lower than the Infinite
Being. The Zohar thus states that even though Keter is the
most brilliant light, it is utter darkness when compared to the
Infinite Being (Tikuney Zohar 70). Therefore, even the Alef
begins with a Bet, that is, in the form of the Alef, there is a
diagonal Bet (see Illustration).

16. The question here is that since the light can only be
granted as a matter of free will, how is it certain that man will
be worthy of it? God answers with the verse from Samuel,
indicating that He brings about things so that in the end all
will be worthy of this Light, and “none will be cast away.”

The “Light” created before the world also alludes to the
fact that the World to Come was created before the universe
(see 160),

This Light is represented by a crown, since with regard to
the World to Come it is taught that “the righteous will sit with
their crowns on their heads” (Talmud, Berakhot 17a). This
means that the highest Light, which emanates from Keter-
Crown, will then be comprehended by man.

17. The Torah emanates from Chakhmah-Wisdom, while
Alef alludes to Keter-Crown, which is higher than Wisdom.
Keter-Crown is not perceivable in this world, and therefore the
highest actual level that can be perceived is Chakhmah-
Wisdom.

The alphabet contains the letters as abstract concepts, and
therefore, it can begin with the Alef. But the Torah is con-
cerned with the actual perception of God, and must therefore
begin with Bet, which alludes to Chakhmah-Wisdom.

18. Theletter Bet has a “tail” pointing backward. (see 15).

19. Gimel alludes to Binah-Understanding, which is the
Hand that gives Wisdom (see comment on 8). Wisdom is mean-
ingless unless it is understood, while through Understanding,
one can bestow Wisdom to another.

20. The Gimel consists of a head, body and a tail. It re-
ceives from the head, and dispenses wisdom through its tail.
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21. The principle conclusion here is that there are two
types of angels. One type stands before God and praises Him,
while the second type are His messengers. The first type was
created on the second day of creation, while the second type was
made on the fifth day. (Cf. Bachya on Genesis 28:12).

22, Michael is the angel of water and the south, while
Gabriel is the angel of fire and the north (see 11.).

The Tree here refers to the entire array of Sefirot (see 6,
119). It especially alludes to the final seven Sefirot.

“All” refers to the Sefirah of Yesod-Foundation. The final
seven Sefirot are alluded to in the verse, “Yours, O God, are the
Greatness, the Strength, the Beauty, the Victory and the
Splendor, for All in heaven and earth, Yours O God is the
Kingdom ...” (I Chronicles 29:11). This verse names the
Sefirot, and here, Yesod-Foundation is referred to as "All.”
(Also see 78).

This Sefirah is called All, since through it must flow all
spiritual sustenance. This Sefirah also parallels the sexual
organ in man. It is through the sex act that new human beings
are born, and souls transmitted to the world. Yesod-
Foundation parallels this function insofar as it is the source of
all souls (see 180).

23. See 5. As usual, "heavens” here refer to the six Sefirot
from Chesed-Love to Yesod-Foundation. The “earth,” in which
the treeisrooted, is Malkhut-Kingship, the lowest Sefirah, and
the final Heh in the Tetragrammaton YHVH. The spring dug
in the earth is Binah-Understanding, the first Heh in the
Name (see comment on 8, 10).

The Tree is "heaven,” and it is planted in the “earth.”

24. The basic question here is what was created first, the
“heaven,” which is the Light and the power of giving, or the
“earth,” which is the Vessel, and the power of receiving. Rabbi
Yannai declares that without a vessel there can be no light,
and the vessel was therefore created first.

He then goes on to explain that even though the heaven
was created first, it was not given a name until after the earth
was created. Before the earth was created, the heaven was not
complete, and therefore could not be named.

The earth is the Feminine concept of receiving, while the
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heaven is the Male concept of giving. Thus, when the earth was
created, the supernal sexual union could also exist, and the
Sefirah of Yesod-Foundation, which parallels the sexual
organ, could come into being. When this happened, heaven
could be given a name, but until this took place, worlds were
created and destroyed.

The “"Pedestals” are Netzach-Victory and Hod-Splendor.
The "attachment” is Yesod-Foundation.

The verse therefore states "you founded the earth,” indi-
cating that Yesod-Foundation came into being with the earth.

25. This alludes to the concept of Constriction (Tzimtzum)
discussed in the Introduction. First a Vacated Space was
formed in the Infinite Light, and into this space was drawn a
“Thread of Light.” Since this thread is actually nothing more
than an extension of the original Light, the author states that
it was light that had been hidden.

26. The letters Alef Yud Shin spell out Ish, the Hebrew
word for man. The allusion is to the Supernal Man (see 117).

The Alef is the Sefirah of Keter-Crown, as in (see 17). Yud
is the first letter of YHVH, and alludes to the channel from
Keter-Crown to Chakhman-Wisdom. Shin is the channel from
Chakhmah-Wisdom to Binah-Understanding.

These letters can also be understood in a simpler sense.
Alef never occurs as a suffix, while as a prefix, it indicates the
first person future — “I will.” God is the absolute “I,” and the
statement “I will” indicates His yet unrealized potential. This
is the level of Keter-Crown, the Alef that precedes the Bet of
Bereshit, and the yet unrealized potential of the “crown” in the
World to Come. Furthermore, Keter-Crown is the level above
comprehension, and therefore, we cannot speak of it at all.
Only God Himself can speak of Keter-Crown, and it is He who
says of it, "I will.” It is the same sense that the name associated
with Keter-Crown is Ehyeh Asher Ehyeh, which means “T will
be what I will be” (Exodus 3:14). Alef has the value of one,
indicating the unity of this level.

As a prefix Yud means “he will,” while as a suffix it means
“my.” It therefore indicates God’s potential of which we can
speak, the level of Chakhmah-Wisdom of which we can say "He
will.” When God speaks of Himself, He calls Himself Ehyeh (I
will be), while when we speak of Him, we call Him YHVH,
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which has the connotation of “"He is-will be” (see Rashbam on
Exodus 3:14). The Yud is therefore the first letter of the Tet-
ragrammaton, since it is the first level of our understanding.

As a suffix, Yud means “my,” since, even though it can be
perceived by us, it is still a level that belongs solely to God. This
is also the level of Atzilut-Nearness, which we experience as
Nothingness. Yud also has the numerical value of ten, indicat-
ing the Ten Sefirot which are in Atzilut.

As a prefix, Shin indicates the word “that,” and thus is a
letter that connects and specifies. In form, it has three heads on
top, coming down to a single point. The three heads indicates
the three basic concepts, thesis, antithesis and synthesis (see
1). All this exists to bring about a single goal, the Kingship of
God, indicated by the single point at the bottom. Shin is there-
fore "all the world,” and it is the answer to the why of creation.

God is called a “Man,” since we anthropomorphize our
understanding of Him in the three ways indicated by the let-
ters Alef, Yud and Shin. First of all, we see Him as an absolute
Unity, represented by the Alef. We then see Him as expressing
Himself through the Ten Sefirot so that we can perceive His
glory, this being the Yud. Finally, we see Him in His multitude
of deeds with a unity of purpose, represented by the Shin.

27. Dalet, the fourth letter of the Hebrew alphabet is
usually said to represent Malkhut-Kingship, the last of the
Ten Sefirot. While each of the other nine give to the one below
it, Malkhut-Kingship, being the lowest, cannot give. Since it
cannot give, it does not resemble God in any manner, and in
this sense is called poor. Like the absolutely destitute, it only
receives, but cannot give.

28. See illustration and note 10.

As mentioned earlier, Gimel is Binah-Understanding, the
first Heh in YHVH, while Dalet is Malkhut-Kingship, the final
Heh. Since both Gimel and Heh refer to the same Sefirah, they
should be in proximity. The author answers this difficulty by
stating that Dalet and Heh also refer to the same Sefirah,
namely Malkhut-Kingship, and therefore the Heh must follow
the Dalet.

The author therefore states that “in the head, Gimel is in
the place of Heh.” That is, when referring to Binah-
Understanding, Gimel and Heh represent the same Sefirah,
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and Binah-Understanding isin the head. But “in the tail, Dalet
is in the place of Heh.” In the Sefirah of Malkhut-Kingship,
which is the tail of all Sefirot, the Dalet and Heh represent the
same Sefirah.

29. Since the two Heh's in YHVH have different connota-
tions, there must be something that connects them. This is the
letter Vav.

As a prefix, the letter Vav means "and” and hence is a
connective. In Hebrew, the word Vav also means a hook.

In the Tetragrammaton, the Yud relates to the thing that
is given, the first Heh to the hand that gives, and the final Heh
to the hand that receives (see 8). In this context, the Vav is the
arm that stretches out to give, and the letter is therefore writ-
ten in the shape of an arm. Thisis also the inner meaning of the
fact that a cubit, an arms length, consists of six handbreadths,
alluded to by the Vav, which has a numerical value of six.

30. The numerical value of Vav is six, corresponding to
the six directions of the physical universe. Physical space has
three dimensions, and each dimension implies two directions.
The six directions are east, west, north, south, up, and down.

Here, the letters of the Tetragrammaton are given their
significance in the space-time continuum, which is paralleled
in the spiritual world. The Yud represents Chakhmah-
Wisdom, which is the thing that is given, while the initial Heh
is Binah-Understanding, the “Hand” that holds it so as to give
it. In a space-time sense, the Yud is the past, which is the thing
that is given, while the initial Heh is the future, which holds
what the past gives to it. At the interface between past and
future is the three dimensional space continuum, consisting of
six directions and represented by the letter Vav. These are the
first three letters of the Tetragrammaton, YHV.

These concepts also have their parallel in a conceptual,
spiritual sense. The most primary relationship possible is that
which exists between Creator and creation, namely the cause-
effect relationship. Cause and Effect are represented by
Keter-Crown and Malkhut-Kingship, the first and last of the
Ten sefirot.

Once we have the concepts of cause and effect, another
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concept comes into being, namely that of opposites. In order to
speak of opposites, however, we must also be able to speak of
similarities. Two new concepts thus come into being, namely
similarity and oppositeness. In the language of philosophy
these are thesis and antithesis, while in Kabbalistic terminol-
ogy, these two are Chakhmah-Wisdom and Binah-
Understanding, the Yud and initial Heh of the Tetragramma-
ton.

Once we speak in terms of similarity and opposition, we
have created yet another concept, namely that of relationship.
In philosophic terms, this is the synthesis between thesis and
antithesis. In our present terminology, it is the Vav of the
Tetragrammaton.

At this point in the logical sequence, we have five concepts,
namely cause and effect, which are Keter-Crown and
Malkhut-Kingship; similarity and opposition, which are
Chakhmah-Wisdom and Binah-Understanding; and relation-
ship. The concept of relationship is expressed by Zer Anpin
(Small Face), discussed in 53, 81, 140.

Until the concept of relationship was introduced, only four
abstract points existed, namely, Keter-Crown and Malkhut-
Kingship, and Chakhmah-Wisdom and Binah-Understanding.
It is with the concept of relationship that there comes into
being a three-dimensional conceptual continuum, having six
directions. This is represented by the Vav, currently under
discussion.

In this representation, each of the original four abstract
concepts gives rise to a relationship. Accordingly,
Chakhmah-Wisdom gives rise to Chesed-Love, Binah-
Understanding gives rise to Gevurah-Strength, Keter-Crown
gives rise to Tiferet-Beauty, and Malkhut-Kingship gives rise
to Yesod-Foundation.

As discussed above (in 2), in a spiritual sense, similarity is
closeness, while opposition is distance. In order to give, how-
ever, the giver must be close to the recipient, and thus, in a
spiritual sense, there must be an element of similarity between
giver and recipient. Therefore, Chakhmah-Wisdom, which is
the concept of similarity, gives rise to Chesed-Love, which is
the concept of giving. Conversely, Binah-Understanding,
which is differentiation, gives rise to Gevurah-Strength, the
concept of withholding.
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Tiferet-Beauty is similarly derived from Keter-Crown,
which is the concept of cause. In order to be a cause, something
must give the precise amount of existence or motivation re-
quired for the effect. This is the concept of measured giving,
represented by Tiferet-Beauty. However, since Tiferet-Beauty
is the synthesis between Chesed-Love and Gevurah-Strength,
it is usually represented as being below these two.

Malkhut-Kingship, the concept of effect, is usually said to
be the feminine element of creation. Since Yesod-Foundation is
derived from Malkhut-Kingship, it is naturally drawn to it and
i1s motivated to attach itself to it. It is for this reason that
Yesod-Foundation is said to parallel the sexual organ.

We thus have four new concepts, namely, Chesed-Love,
Gevurah-Strength, Tiferet-Beauty, and Yesod-Foundation.
These are derived from the original four.

Now that we have introduced the concept of relationship,
these four concepts are no longer merely abstract points in
conceptual space, but are connected by the concept of “relation-
ship.” The two pairs are like two crossing lines, yielding the
four directions of a two-dimensional continuum.

We can arbitrarily depict this in terms of physical space.
Since a cause is normally considered to be "above” its effect, the
dimension linking Keter-Crown and Malkhut-Kingship can be
designated as the up-down dimension. The Wisdom-
Understanding relation can similarly be designated as the
right-left or east-west dimension. This then yields a two di-
mensional conceptual space.

But since the concept of relationship exists, we must also
speak of the relationship between the two dimensions them-
selves. In the conceptual space depiction, we can say that a line
can be drawn between the two existing lines.

We immediately see that the cause-effect, Crown-
Kingship relationship was the primary relationship. The
thesis-antithesis, Wisdom-Understanding relationship was
only introduced so as to make the cause-effect relationship
possible.

The Crown-Kingship relationship can therefore be called
the primary dimension, while the Wisdom-Understanding re-
lationship is a secondary dimension. This yields a totally new
concept, namely the qualities of being primary and secondary.
These in turn form a new, third dimension, to which can be
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assigned the forward-backward direction. In a Kabbalistic
sense, this is the dimension linking Netzach-Victory and
Hod-Splendor.

With the introduction of these two new concepts, Zer
Anpin is completed with its six Sefirot, namely, Chesed-Love,
Gevurah-Strength, Tiferet-Beauty, Netzach-Victory, Hod-
Splendor, and Yesod-Foundation. These are the six directions
of a conceptual continuum, represented by the Vav, currently
under discussion.

These six Sefirot, together with the original four, then
yield the Ten Sefirot.

The six conceptual directions represented by the Vav
correspond to the six physical directions in the space
continuum. Furthermore, as the Sefer Yetzira explains,
Wisdom-Understanding delineates the time dimension, while
Crown-Kingship represents the spiritual, moral dimension be-
tween good and evil. Creation thus consists of five dimensions,
or ten directions.

Since Keter-Crown is closest to God, it is said to represent
good. Conversely, Malkhut-Kingship is furthest from God,
since it is a receiving effect, and it is therefore said to represent
evil.

In this context, Chakhmah-Wisdom is said to represent
the past, while Binah-Understanding is the future. Wisdom is
similarity and unity, and there is only one past. Understand-
ing is dissimilarity and plurality, and there are many possible
futures. It is the fact that there are many possible futures that
makes free will possible. Hence, Binah-Understanding is said
to be the ultimate root of free will, and therefore, of evil.

Since the past fertilizes the future, Wisdom and the past
are male, while Understanding and the future are female. It is
therefore taught that "God gave the female additional Under-
standing” (Bereshit Rabbah 18:1). Furthermore, we have
knowledge of the past, but not of the future. The future, which
is the feminine element, is therefore deficient in knowledge,
and it is therefore taught that “women are weak in knowledge”
(Kiddushin 80b). This is also related to the reason why women
are exempt from time dependent commandments.

The author asks, “Is not Vav a single letter?” All the six
Sefirot of Zer Anpin are actually a single concept, namely
“relationship.”
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He answers that the “heavens” are spread out. Even
though it is a single concept, it is represented by six indepen-
dent concepts, it is represented by six independent concepts,
which are its six Sefirot.

It is for this reason that the Hebrew word for heaven,
Shamayim, is always in the plural. It is the plural of the word
Sham, meaning “there.” It therefore literally refers to all
places that can be considered “there.” The concept of “there,”
however, while a single concept, also implies all directions. The
heavens are therefore said to be “spread out.”

31. The allusion of a garden has already been used a
numer of times (5, 6, 23). The paradigm of gardens is Eden, and
hence the question is posed, where is it and what is its spiritual
significance?

The reply is that it is on earth. This indicates that the
original Garden of Eden was physical, here on earth, and that
it was not merely a spiritual entity.

In a conceptual sense, however, this has a deeper meaning.
The concept of the Garden is in the conceptual Earth, that is, in
the Sefirah of Malkhut-Kingship, the last Heh of the
Tetragrammaton.

The first three letters of the Tetragrammaton have al-
ready been discussed, and now it is the final Heh that must be
explained. As stated earlier, it is the ultimate effect, the ultim-
ate purpose of creation — “the final deed that was in the first
thought.”

God’s purpose in creation was to bestow good and the place
where this good is bestowed is in the Garden of Eden. It is for
this reason that man’s ultimate reward in the afterlife is called
“Garden of Eden” (Gan Eden). Since God is the ultimate good,
the good that He bestows is His own Essence. As discussed
earlier, this is realized through Malkhut-Kingship.

32. The word Et is spelled Alef Tav, the first and last
letters of the Hebrew alphabet. It therefore implies a transition
from beginning to end. Rabbi Ishmael therefore states that its
main purpose is to indicate the transitive sense of the word
“created.”

Rabbi Akiba, on the other hand, replies that the very fact
that Ef contains the Alef Tav implies that it superimposes the
entire alphabet between the subject verb and predicate noun,
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adding all things that pertain to that noun (Cf. Or Torah,
Bereshit).

The Talmud states that Rabbi Akiba learned this rule
from Nahum Ish Gamzu, a colleague of Rabbi Nehunia. Rabbi
Ishmael, on the other hand, was a disciple of Rabbi Nehunia
who did not accept this rule, and who taught a completely
different method of exegesis (Shavuot 26a).

One of the things that Rabbi Akiba “adds” to the “earth” is
the Garden of Eden, strengthening the position that the garden
is on earth.

33. Alternatively, this verse can be read, “He threw from
the heavens the land of the beauty of Israel.” This would
indicate that the "land” or “earth” was originally in heaven.

The question then arises, how can it be said that the
Garden of Eden was on earth, when “the land of the beauty of
Israel” was originally in heaven. This also raises a question
against Rabbi Yanai's statement that the earth was created
before the heaven (24), since the earth was originally in
heaven.

Another problem involves the usual identification of
“earth” with Malkhut-Kingship. Here it is seen to be identified
with “the beauty of Israel,” which is the Sefirah of Tiferet-
Beauty. This is one of the six Sefirot associated with Zer Anpin,
which is usually called “heaven” (see 30).

The answer is that the true meaning of this verse is actu-
ally “He cast from heaven to earth the beauty of Israel.”

The “crown” in this paragraph represents the Sefirah of
Keter-Crown, while the “cloak” is alluded to in the verse, “He
wraps Himself in light as a garment” (Psalms 104:2), quoted
above (30). This “cloak” or garment is the light of
Chakhmah-Wisdom and Binah-Understanding when they de-
scend to protect the lower Sefirot from evil.

34. All the letters up to Vav have already been discussed,
while Zayin will be explained later (53). The discussion skips to
Chet, the eighth letter of the Hebrew alphabet.

In the reply, there is a reference to Ruch-ot (directions or
winds), and hence, this discussion is in the context of the word
Ruach (spirit or wind), as it occurs in Genesis 1:2. This verse
has already been discussed (2), and the discussion is continued
here.
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The letter Chet is the final letter of the word Ruach, and
under it is the vowel point Patach. The final Chet is unique in
this respect, since in all other cases the vowel is read after its
accompanying letter, while the Patach is always read before its
primary Chet at the end of a word.

The Kabbalists state that the letter Chet represents the
Sefirah of Yesod-Foundation, which parallels the male organ.
This organ contains two ducts, one for reproduction, and one for
discharging waste, and these are represented by the two legs of
the Chet (Shaar RaShBY, onZohar 1:3a). The duct involved in
reproduction is the source of good, while that involved in dis-
charging waste is the source of evil.

The primary concept of the Chet is that of an opening from
below, and this is indicated by the form of the letter, which is
actually closed on three sides, and open on the bottom. This is
reinforced by the Patach under the Chet, since the word Patach
literally means “opening.”

The author states that the Chet in the word Ruach alludes
to the three directions or winds — Ruch-ot in Hebrew — which
are closed. These closed directions are south, east and west,
corresponding respectively to the Sefirot of Chesed-Love,
Tiferet-Beauty, and Yesod-Foundation. The only open direc-
tion is the north, which corresponds to Gevurah-Strength.

The concept of Chesed-Love is that of freely giving, while
that of Gevurah-Strength is that of restraint. When it is said
that Strength is restraint, it is in the sense of the teaching,
“Who is strong, he who restrains his urge” (Avot 4:1). 1t is
obvious that man can restrain his nature, but if man can do so,
then God certainly can. God’s nature, however, is to do good,
and therefore, when He restrains His nature, the result is evil.
The Sefirah of Gevurah-Strength is therefore seen as the
source of Evil.

North is associated with evil in many places (see 162, 163,
199). It is said to be "open,” since the existence of evil opens the
door for free will.



Part Two 111

THE TRIPLET ARRAY OF THE TEN SEFIROT

KeTER-CROWN

BiNAH-UNDERSTANDING CHAKHMAH-WIsSDOM

GEVURAH-STRENGTH Cuesep-Love

TiFERET-BEAUTY

Hop-SPLENDOR NETZACH-VICTORY

YEsSOD-FOUNDATION

MALKHUT-KINGSHIP
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THE VOWELS AND THE SEFIROT

Vowel Form Sound Sefirah

Kametz Y bottom ah,aw Keter-Crown
Patach = bottom ah Chakhmah-Wisdom
Tzerey e¢ bottom ay Binah-Understanding
Segol %" bottom eh Chesed-Love

Shva ¢ Dbottom schwa  Gevurah-Strength
Cholem * upperleft oh Tiferet-Beauty
Chirek *  bottom ee Netzach-Victory
Kibutz %, bottom u Hod-Splendor
Shurek e centerleft oo Yesod-Foundation
No Vowel Malkhut-Kingship

(See Tikuney Zohar 70, 129a, b)

” «

The “stormy wind,” “great cloud,” and "burning fire,”
mentioned by Ezekiel are said to represent the three Husks
(Klipot) of evil (Zohar 2:203a). These Husks are the source of
all evil, and in this verse, are associated with the North.

The Husk closest to the physical world is fire, and it is this
that destroys and punishes. It is for this reason that the
punishment of Gehenom is said to be fire (see Etz Chaim,Shaar
Kitzur ABYA 4).

The Sefirah of Gevurah-Strength corresponds to the sec-
ond day of creation. The Talmud states that in the account of
creation, the phrase, “it was good,” does not occur on the second
day, since it was on this day that the fires of Gehenon were
created (Pesachim 54a).

There is a constant tension between Chesed-Love and
Gevurah-Strength, these being the attributes of mercy and
justice respectively. When Israel does God’s will, then the
attribute of mercy is on the ascendancy.

35. The attribute of strict justice would demand im-
mediate punishment for any sin. The attribute of mercy, how-
ever, delays punishment, giving man a chance to repent.
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36. (Seenotes and illustration) The letter Dalet consists of
two lines, one from right to left on top, and the other straight
down on the right side. The first line connects Chakhmah-
Wisdom to Binah-Understanding, while the second line con-
nects Chakhmah-Wisdom to Chesed-Love. The vowel as-
sociated with Chakhmah-Wisdom is Patach, while Segol is
associated with Chesed-Love.

The word Dalet means door, while the word Patach means
opening. Since Chakhmah-Wisdom represents our highest
perception of the Divine, it is God’s opening to reveal Himself.

Segol is related to the word Segulah, a remedy that works
for no apparent reason. Segol thus parallels the Sefirah of
Chesed-Love, which gives freely, even without reason. The
Sefirah of Gevurah-Strength, on the other hand, restrains, and
only gives that which is earned with strict justice.

The two “doors of the world” are Patach and Segol. Patach
is a natural opening, while Segol is the opening that gives even
w"ighout reason. Both are in the door that is the Dalet. (see 89,
178).

37. The opening (Patach) between Chakhmah-Wisdom
and Binah-Understanding also allows for the existence of
Gevurah-Strength, which, as mentioned above, is both north
and evil. (see note 19).

The level of the Throne is Binah-Understanding. It is
called a Throne because, in general, the concept of sitting is
that of lowering. Therefore, when we say that God “sits,” we
actually mean that He is lowering His essence so as to be
concerned with His universe and comprehended by it. The
Throne is the vehicle through which God "sits” and thus lowers
Himself, and this is the concept of Binah-Understanding,
through which we comprehend God. This Throne is mentioned

in Ezekiel 1:26 and Isaiah 6:1.
Understanding is normally in the head. But its counter-

part in the lower Sefirot is Gevurah-Strength, which parallels
the left arm. Thus, this Throne is sometimes on the “head,” and
sometimes on the “arm.” This then parallels the Tefillin worn
on both the head and the left arm (Deuteronomy 6:8).
Alluded to here are the Tefillin worn by God, mentioned in
the Talmud (Berakhot 7a). When we wear Tefillin, they paral-
lel those of God, and they bring us near to God insofar as they
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help us to resemble Him. Of course, God’s Tefillin are not
physical, but refer to special concepts associated with the ap-
propriate Sefirot.

In a sense, our wearing Tefillin thus “lowers” God toward
us, and allows us to partake of His essence. This, however, is the
concept of a Throne, as mentioned above. This might seem to
indicate that we should make the Tefillin in the form of a chair
and sit on them, but this would not be properly respectful.

The author then states that God wears His Tefillin in the
open Mem. This is the concept of Binah-Understanding, the
supernal Mother, when She descends to encompass and protect
the lower Sefirot, which are Her “children.” This descent is the
mystery of the supernal Womb (see 84). The Tefillin worn on
:)hog head thus have straps which descend and encompass the

y.

The numerical value of Mem is forty, alluding to the forty
days in which the embryo is formed in the Womb. These forty
also parallel the Ten Sefirot in each of the four boxes of the
head Tefillin (see 50).

38. The main theme here is the fact that God has max-
imum pleasure when evil is transformed into good. Man was
given free will so as to overcome evil, this being the purpose of
creation. When evil is overcome, this purpose is fulfilled, and
this is God’s “pleasure.”

In a deeper sense, the more one overcomes evil, the more
he makes use of his free will, and in doing so, the more he
resembles God.

In this paragraph, it is evident that the opposite of evil is
peace. (see 11, 12.).

40. The vowel point Cholem corresponds to the Sefirah of
Tiferet-Beauty, which is the essence of Zer Anpin, the Super-
nal Man.

This is also the concept of the soul. In general, the vowel
points are considered to be the souls of the letters (116). In the
case of the Cholem, however, the vowel point also often in-
cludes the letter Vav. It is thus a vowel point associated with a
letter, alluding to the soul as manifest in the body. Further-
more, the fact that the letter Vav is used indicates connection
(see comment on 29).

If primary attention is given to the soul, then the body is



Part Two 115

also strong in the World to Come. This is speaking of the body
after the resurrection, which is strengthened to such an extent
by the soul that it becomes immortal (see Derekh HaShem
1:3:13). The main strength of the body is the fact that it resem-
bles the Supernal Man, represented by the Cholem.

The Cholem is placed on the head of the Vav, indicating
that the main domain of the soul is in man’s mind. But if one
perverts the soul, then there is sickness in the head.

41. The Cholem indicates the manifestation of the soul in
the body. The most common form of this manifestation is a

dream. (See Derekh HaShem 3:1:6).

42. The Vowel point Chirek parallels the Sefirah of
Netzach-Victory.

As discussed earlier, Netzach-Victory represents the
primary purpose in creation, while Hod-Splendor is that which
is secondary (30). Evil is a result of the secondary elements of
creation, since its purpose is only to allow free choice to exist,
and thus bring about the primary purpose, which is man’s
attachment to God. Since Evil is associated with the "backward
side” (Acharayim) or “Other Side” (Sitra Achara), it derives its
primary nourishment from Hod-Splendor. (See Etz Chaim,
Shaar HaYereach 5).

It is for this reason that the Hebrew word for Splendor,
Hod, also has the connotation of Hodaah, which means sub-
mission. Hod-Splendor is submissive in the sense that it allows
Evil to exist. This does not contradict the fact that the ultimate
source of evil is Gevurah-Strength, since in the array of Sefirot,
Hod-Splendor is an offshoot of Gevurah-Strength.

The primary purpose, however, is all good, and therefore
detests Evil. This is represented by the Chirek,which parallels
Netzach-Victory. It is therefore stated that one should repel
himself from evil so that good should attach itself to him.

The Chirek is therefore a single dot, indicating that there
is basically one primary purpose.

The main concept of “ice” (Kerach) mentioned here is
smoothness. The root Karach thus also has the connotation of
baldness.

Water is usually associated with Chesed-Love, and it is in
this sense that water is mentioned in the first day of creation,
since the first day also parallels Chesed-Love. The realization
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of the potential of water, however, took place on the fifth day,
which parallels Hod-Splendor, when the fish and other sea
creatures were created. In this context, water has the connota-
tion of change and free will, this being the concept of Hod-
Splendor, the secondary level of creation. Sea creatures were
the first animals created, and these partake of this concept of
change and free will.

Ice, on the other hand, is frozen water, and indicates the
concept of water when it is transformed into a state of perma-
nence. This is related to Netzach-Victory, since the word Net-
zach also has the connotation of permanence and eternity. This
alludes to man’s permanent state, which is in the World to
Come, where “the righteous sit, delighting in the radiance of
the Divine Presence” (Berakhot 17a). The angels seen by
Ezekiel are always in such a state, and regarding them it is
therefore written, “above their head was a likeness of fearsome
ice” (Ezekiel 1:22).

Hair is something that comes from a living creature, but in
itself, is not alive. It thus represents an extreme lowering of
status, non-life emanating from life. It is also a self-made
garment that conceals the living creature.

God-s primary purpose in creation was that He should be
able to reveal Himself to His handiwork, this being the
greatest possible good that He can bestow. This is then the
level of Netzach-Victory, the primary purpose. It is impossible
to accomplish this, however, without constriction, lowering
and concealment, since no created thing could tolerate God’s
unrestricted Light. Therefore, as a secondary concept, God
must constrict His essence, and lower and conceal His light.
This is alluded to by "hair.” It is also the level of Hod-Splendor,
the secondary purpose.

Baldness, the removal of hair, alludes to the Ultimate
Future, when no concealment will be necessary and man will
experience God to the greatest degree possible. At this time,
the primary purpose, represented by the Chirek and Netzach-
Victory, will be revealed.

The words "and cleanses” is the last of the Thirteen Attri-
butes of Mercy mentioned in God’s revelation to Moses. This
alludes to God’s ultimate cleansing of all evil, where His prim-
ary purpose will be revealed.
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45. This follows the previous discussion, since it speaks of
a type of fire that consumes water.

The first Voice is Chesed-Love, and is therefore rep-
resented by water.

The second Voice is Gevurah-Strength. The first verse,
from Isaiah, shows that Gevurah-Strength is represented by a
hand, but does not indicate which hand. The next verse, in its
entirety reads, "My hand has founded the earth, My right hand
has spread out the heavens.” This indicates that an unspecified
“hand” refers to the left hand. Hence, the second Voice,
Gevurah-Strength, parallels the left hand (see 145).

The third Voice is Hod-Splendor, as indicated by the verses
quoted.

The fourth Voice is Yesod-Foundation, and this is always
alluded to by the bow.

The fifth Voice is Tiferet-Beauty, which makes peace bet-
ween fire and water (see 11).

The sixth Voice is Netzach-Victory, which also has the
connotation of permanence and eternity. It is thus alluded toin
the word “eternity.”

The seventh Voice is Malkhut-Kingship, which is alluded
to by “Glory.”

This ordering differs from the conventional ordering of the
Sefirot insofar as Hod-Splendor and Yesod-Foundation are
transposed with Tiferet-Beauty and Netzach-Victory.

46. This teaches another aspect of Netzach-Victory,
namely that it is the source of revelation and prophecy. This is
the same as the fire of Elijjah, mentioned in 44.

Netzach-Victory and Hod-Splendor parallel the two feet,
which stand on the earth. Similarly, these two Sefirot relate to
the level that is below them. It is thus that all revelation comes
from these Sefirot. Hence, this “great fire” was on earth, and it
was from it that the word emerged.

47. This indicates that they saw only the Sefirot, but not
God Himself. Furthermore, they saw only the lowest seven of
the Ten Sefirot. They did not see the “throat,” indicating that
they had no perception of anything above the “neck,” namely
the Sefirot of Chakhmah-Wisdom, Binah-Understanding, and
Keter-Crown. These are discussed in 49.



118 Tue BAHIR

48. It is this section that the concept of the Ten Sefirot is
introduced. The inferior seven Sefirot parallel the seven days
of creation, and have already been discussed in 45. Besides the
seven days, creation also involved Ten Sayings (Avot 5:1).
Similarly, even though the revelation at Sinai involved Ten
Commandments, it consisted of seven Voices.

The question then arises, since creation involves a concept
of ten, why is it usually expressed in terms of seven?

The answer given is that the ten "were expressed with a
single word.” The Ten represent an internal concept, which is
expressed externally as a single idea. This is because the Ten
represent a complete structure. The seven, on the other hand,
are an incomplete structure, and are therefore seen as separate
entities (See Etz Chaim, Shaar HaMelachim 5).

Thus, in speech, creation involved a concept of Ten Say-
ings (see 118, 138, 140, 179). This was an internal concept,
externalized in a single act of creation. When creation was
expressed, however, it was an action of seven days.

49. The Ten are divided into two groups, seven Voices and
ten Sayings. The lowest of the Ten Sefirot are usually called
Attributes (Midot), while the highest three are called Men-
talities (Mochin). An Attribute is something that is exter-
nalized, while a Mentality or mental process is completely
internal. Similarly, a “voice” is externalized, while a "saying”
without voice is not.

The Ten Kings mentioned here are thesame as those in 27.
The Sefirot are called Kings in many places in Kabbalistic
literature, especially in their state in the Universe of Chaos
before the rectification (see comment on 11). These are alluded
to by the Kings of Edom at the end of Genesis 36. They are
called "kings,” since a king only takes from his subjects, and
does not contribute to the economy of his kingdom. Similarly,
these Sefirot of the Universe of Chaos could only receive, but
could not give.

Of the three Sefirot mentioned here, only Chakhmah-
Wisdom and Binah-Understanding are mentioned explicitly.
With regard to Keter-Crown, we are merely warned not to
speculate into its mysteries.

50. In Kabbalistic terminology, the word “glory” always
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refers to a garment (cf. Shabbat 113a). It also alludes to the
Sefirah of Malkhut-Kingship.

A garment serves two purposes, to conceal and to reveal.
With respect to God, the concept of “garment” conceals His true
Essence, while at the same time, attenuating it sothat it can be
revealed.

The verse, “the beginning of Your word is truth (EMeT),”
speaks of the three steps preceding the seven days of creation.
The word Emet is spelled Alef Mem Tav, which are the first,
middle, and last letters of the Hebrew alphabet. As such, they
refer to the concepts of past, present and future. These parallel
the Sefirot of Chakhmah-Wisdom, Keter-Crown, and Binah-
Understanding, which are hidden.

As discussed earlier, Chakhmah-Wisdom parallels the
past, while Binah-Understanding is the future (see comment
on 30.). Keter-Crown is the eternal present, since it exists on a
plane that is totally above time. This level, however, is totally
beyond comprehension, and is therefore represented by the
quasi-Sefirah Daat-Knowledge, which is the concept of the
interface between Chakhmah-Wisdom and Binah-
Understanding. This is the temporal present, which is the
interface between past and future. The internal concept of
Keter-Crown is thus externalized as Daat-Knowledge (see
186).

Although translated “the beginning of Your word,” the
literal translation of this verse is “the head (rosh) of Your
word.” It thus refers to the three highest Sefirot, which consti-
tute the "head.”

The Sefirot which are called “Kings” at the end of Genesis
36 are primarily the lower seven. These are the Sefirot which
we can probe. Furthermore, the Sefirah through which the
others are revealed is always Malkhut-Kingship. Hence, “the
glory of kings is to reveal a word.”

The four basic steps of creation also imply four universes,
each with its own inhabitants. The inhabitants of the lower
three universes are species of angels. They are given in the
following Table:
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THE FOUR LEVELS

Level Universe Inhabitants
Chakhmah-Wisdom Atzilut-Nearness Sefirot
(Emanations)
Partzufim
(Personifications)
Binah-Understanding Beriyah- Creation Serafim (Archons)
The Next Six Yetzirah-Formation Angels (Chayot,
Cherubim, etc.)
Malkhut-Kingship  Asiyah-Making Ophanim (Wheels)

The “glory of kings” refers to the level of Malkhut-
Kingship, which is the Universe of Asiyah-Making. The angels
of this Universe, which are the spokesmen of expression, are
called Ophanim.

51. Here the Sefirot are discussed in greater detail. Since
Keter-Crown cannot be probed, the first Sefirah discussed is
Chakhmah-Wisdom.

Chakhmah-Wisdom is alluded to by the first word of the
Torah, BeReshit, “in the beginning.” It is thus referred to by
the verse, “the beginning is Wisdom” (see 49).

The second Sefirah discussed is Binah-Understanding.
This has already been identified with souls from the verse, “the
soul (Neshamah) of Shadai gives them Understanding” (49).
Here it is also identified with the concept of Spirit (Ruach), and
is thus alluded to in the verse, “the Spirit of God fluttered on
the face of the waters” (Genesis 1:2).

In Kabbalistic teachings, Binah-Understanding is said to
be the source of souls, and it is therefore called the Supernal
Mother (Ima Ila’ah). As mentioned above, the level of Binah-
Understanding is the Universe of Beriyah-Creation, and it is
in this Universe that Neshamah souls originate.

As discussed earlier, Chakhmah-Wisdom is the past,
while Binah-Understanding is the future, and therefore, the
concept of time originates from the confluence of these two
Sefirot. The complete concept of time is therefore defined only
on the level of Binah-Understanding. Since man can only func-
tion within the framework of time, his soul originates from this
level, which is where time originates.
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The next level is that of Chesed-Love, which is the fourth
Sefirah. Chesed-Love is likened to water (see comment on 43.)
One reason for this is because water flows freely downward
from a high place, and the influence of Chesed-Love likewise
descends freely from its high place.

On a more basic level, water is the essence of change. Once
time is defined by Chakhmah-Wisdom and Binah-
Understanding, the concept of change can also be defined. The
liquid state is the essence of change, while the solid state is
permanence.

Chesed-Love, which parallels water, is said to be below
“spirit,” which is Binah-Understanding. This is based on the
verse, “the spirit of God fluttered on the face of the water”
(Genesis 1:2).

This level of Chesed-Love, paralleling water, is the first of
the lower seven Sefirot, corresponding to the seven days of
creation. It is therefore the primary building block of creation,
and it is thus written, “I have said, the world is built on
Chesed” (Psalms 89:3). It is likewise written “He spread the
earth on the water” (Psalm 136:6). Since the concept of
Chesed-Love begins the Torah on the first day of creation, it is
through this that man is initiated into the Torah.

The verse from Isaiah here is actually the verse from
which the Talmud derives the teaching that the Torah is
likened to water (see Bava Kama 17a).

52. Since gold is more valuable than silver, the question
arises as to why silver is mentioned first in the scripture. It is
answered that silver is Chesed-Love, while gold is Gevurah-
Strength, the fifth Sefirah. The reason given is because silver
is less valuable, it is therefore placed at the right, where it is
“easy to take out” and distribute. Gold, on the other hand, is
more valuable, and is placed to the left and withheld.

In Kabbalistic usage, the right hand is Chesed-Love, while
the left hand is Gevurah-Strength (see 144, 145). In general,
the right hand implies giving, while the left is withholding. It
is thus taught that “the left pushes away, while the right draws
close” (Sotah 47a).

53. The first six of the inferior seven Sefirot, from
Chesed-Love to Yesod-Foundation, are personified as Zer
Anpin (Small Face), the archetype of the masculine personifi-
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cation. (see 81, 140). This masculine Personification is the ‘Man
on the throne” seen by Ezekiel: “And on the likeness of the
throne was the likeness of the appearance of a Man” (Ezekiel
1:26). Even though the seven inferior Sefirot also include
Malkhut-Kingship, the feminine element, the author is now
speaking of a level before the female is taken from the male.
g‘his level corresponds to Adam before Eve was taken from
im.

The “"Male” represented by the Zayin is in the Universe of
Atzilut-Nearness, while the Throne is in the Universe of
Beriyah-Creation, which is also the world of souls. In this
sense, the Heh is a throne for the Zayin.

In another sense, the Heh also represents Binah-
Understanding, which is the Mother of the Male, and is also the
root of souls (51). It is the first Heh of the Tetragrammaton (see
comment on 29).

The soul contains five levels, and these correspond to
the Sefirot and Universes in the manner presented in the
following Table.

THe Five LEVELS oF THE SouL

Sefirah Universe Soul Level
Keter-Crown Adam Kadmon Yechidah-Uniqueness
Chakhmah-Wisdom  Atzilut-Nearness Chayah-Vitality
Binah-Understanding Beriyah-Creation Neshamah-Breath
The Next Six Yetzirah-Formation Ruach-Wind Spirit
Malkhut-Kingship Asiyah-Making Nefesh-Soul

Of these five, only the lowest three enter into man’s being.
The higher two, Chayah-Vitality and Yechidah-Uniqueness,
are considered to be Envelopments (Makifin), which do not
directly influence man. One reason for this is that the highest
of two levels exist on a realm above time (see comment on 51).
'ghese levels will only enter into man’s being in the World to

ome.

The concept of these parts of the soul can be understood by
the analogy of a glassblower. A breath leaves the glassblower’s
lips, travels through his blowing tube as a wind, and finally
rests in the object that he is forming, shaping it as he desires.
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The breath is the Neshamah-Breath, which has this literal
meaning. It is alluded to in the verse, “And God blew in his
nostrils a breath (Neshamah) of life” (Genesis 2:7). This is
transmitted down to man in the form of a “wind,” which is the
level of Ruach-Windspirit. When it rests in man, it is called
Nefesh-Soul, which comes from the root Nafash, meaning “to
rest.”

In this scheme, the level of Chayah-Vitality would repre-
sent the breath before it even leaves the Blower, while it is still
an integral part of his life force. The level of Yechidah-
Uniqueness would be the very desire that wills Him to breath.

It has already been noted that Bet represents
Chakhmah-Wisdom, which is the sustenance of all things (5).

The key to this teaching is the letter Heh, which is lower
than its throne Zayin, and at the same time, is above it. Simi-
larly, even though gold is more valuable than silver, it is
manifest on a lower level.

The reason for this involves an important concept. God’s
primary purpose in creation was to give. Since creation cannot
accept all that God has to give, He must also restrain. The
concept of restraint therefore fulfills a secondary function in
creation. Silver and Chesed-Love represent giving, and are
thus on a higher level than gold and Gevurah-Strength, which
represent restraint.

But even though giving is higher than restraint, that
which is withheld is always greater than that which is given.
Indeed, the reason why it is held back is precisely because it is
too high to be given. Thus, that which is given is silver, while
that which is withheld is the more valuable gold. This is evi-
denced by the five levels of the soul, where the two highest are
held back.

In the sense that it is represented here, the word HaZahav
(“the gold,” HZHV) is actually a reversal of the Tetragramma-
ton YHVH, with the Zayin replacing the Yud.

54. The above concept is developed more fully here. The
King is Chakhmah-Wisdom, while his daughter is Malkhut-
Kingship, the archetypal feminine element. She is bound to the
Male, and for this reason he is represented by the letter Zayin,
as above. It is this Daughter that gives birth to all creation.

In order for creation to be independent of the King, He
must divorce Himself from it. Yet, at the same time, He must



124 TaE BAHIR

also remain intimately connected with it, this being the pri-
mary paradox of creation (see 1). The King therefore constrains
Himself, but leaves a "window” through which He can com-
municate with His daughter. The window restrains, but it can
be opened.

The window is the letter Heh, which is said to represent
the five levels of the soul. Even though God conceals Himself
from man, the soul is the window to God.

The verse thus says that the King’s Daughter is hidden,
not only from the King, but also from us. The garment that
hides her is gold, the concept of restraint.

55. Asdiscussed earlier (in 51, 53), the highest level of the
soul that we experience is Neshamah-Breath, which is the
level of Binah-Understanding. It is only in the Future World
that we will reach the level of Chakhmah-Wisdom, which is the
level of Chayah-Vitality.

The Bet refers to Chakhmah-Wisdom, which is two levels
above the seven days of creation. These two levels are the two
thousand years.

The questioner understands these two thousand to infer
that "thousands of times more than it was,” actually means two
thousand. He is answered that “thousands” can also mean
seven thousand.

This can also be interpreted to mean that just as the sun
rules over the world for seven thousand years, so shall the
moon.

56. The first five Sefirot, Keter-Crown, Chakhmah-
Wisdom, Binah-Understanding, Chesed-Love (silver), and
Gevurah-Strength (gold), have now been discussed. Since a
window can be closed as well as opened, the gold is the Attri-
bute of Justice.

57. Theseven lower Sefirot are alluded to by "heaven” and
“earth.” "Heaven” are the six, while “earth” is Malkhut-
Kingship (see 30).

The Sabbath represents the level of Malkhut-Kingship,
which is the level of Nefesh-Soul. As mentioned above, the
word Nefesh comes from a root meaning “to rest.”

As we shall see, the dimension defined by Keter-Crown
and Malkhut-Kingship is the dimension of “soul.”
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The level of the body is to work to earn sustenance, while
the level of the soul is to receive it as a free gift. During the
six days of labor we must earn everything that we obtain with
“motivation from below,” while on the Sabbath it is given as a
free gift. This “sustains souls.”

58. The Sabbath represents Malkhut-Kingship, the
primary female element, and the womb from which all souls
originate. In Kabbalistic teachings, “word” also alludes to
Malkhut-Kingship.

The “covenant” is the Sefirah of Yesod-Foundation, which
parallels the male sex organ. It is through the coupling of Male
and Female that souls are begotten. The covenant of Abraham
involved circumcision of the male sex organ, since Abraham
and his children would then be able to transmit souls begotten
by the supernal Male and Female (see 82, 168).

This covenant is said to be between the “ten fingers and
ten toes.” The ten fingers allude to the Ten Sefirot that gives
(see 138). This is the concept of “motivation from above.” The
ten toes, on the other hand, represent the Ten Sefirot that
receive from below, just as the feet are supported by the ground
beneath them.

The concept that unifies these two sets of ten is the sexual
organ, which begets souls. As mentioned above (53), the soul is
the "window” to God, and is thus the channel through which
the “hands” give and the “feet” receive.

Once Abraham was given this great ability to bring down
the highest souls through the covenant of circumcision, he was
ashamed, for he had already begotten Ishmael while uncir-
cumcised. God then told him that he would be the “father of
many nations,” and that even though Ishmael was already
born, his main fulfillment would be through Isaac.

59. In this context, water refers to Chakhmah-Wisdom,
while fire is Binah-Understanding (see HaGra on Sefer Ye-
tizrah 1:11, 12). This is also alluded to in the word EMeT —
“Truth.” (see 50). Even though it is usually said that water is
Chesed-Love and fire is Gevurah-Strength, here they allude to
Chakhmah-Wisdom and Binah-Understanding. This is no con-
tradiction, since Chakhmah-Wisdom is the root of Chesed-
Love, while Binah-Understanding is the root of Gevurah-
Strength (29).
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“Heaven” alludes to the six Sefirot of Zer Anpin, which
correspond to the six days of creation. These are born out of the
union of Chakhmah-Wisdom and Binah-Understanding, the
supernal Father and Mother, fire and water.

“Heaven” is “there is water,” since the highest of these six
Sefirot is Chesed-Love, which is represented by water. The six
also contain Gevurah-Strength, however, and it is therefore
“water combined with fire.”

The concept of “peace and love” is that of rectification (2).
Once the Sefirot can interact and communicate with each
other, they can be rectified to form Personifications (Par-
tzufim). The most important of these Personifications is Zer
Anpin (Small Face), which consists of these six Sefirot, and is
alluded to in the word "Heaven.” (see 11, 153).

60. The seven here again refer to the lower seven Sefirot,
consisting of Zer Anpin together with Malkhut-Kingship, the
Female. The reply is that they must look carefully at the verse.
“Righteous” always refers to the Sefirah of Yesod-Foundation,
since it is written, “The Righteous is the Foundation of the
world” (Proverbs 10:25). (see 61).

In Kabbalistic teachings, “Judgment” is Zer Anpin itself.
Thus, six of the seven Sefirot are “Judgment,” which are the six
of Zer Anpin. The Sefirah of Yesod-Foundation, which is the
male sex organ, also includes the Female, as discussed below
(see 67, 82).

61. The letter Tzadi hereis meant to represent the Sefirah
of Yesod-Foundation, the Righteous One (Tzadik). The Yud
represents Chakhmah-Wisdom, the first letter of YHVH. The
Nun has a numerical value of fifty, which represents the “fifty
gates of Understanding,” and hence, the Nun alludes to
Binah-Understanding. This is the first Heh of YHVH. Heh has
the numerical value of five, and when multiplied by the ten of
Yud yields fifty.

When Chakhmah-Wisdom and Binah-Understanding
come together in the union between the supernal Father and
Mother, then there can also be a union between the Male and
Female, Zer Anpin and Malkhut-Kingship. The union between
Chakhmah-Wisdom and Binah-Understanding, the Father
and Mother, is called Daat-Knowledge indicates union and
intercourse, as in the verse, “And Adam knew his wife”
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(Genesis 4:1). This is also the mystery of the Talmudic adage,
“There can be no erection without Knowledge” (Yevamot 53b).
The letter Tzadi is doubled, indicating that it is male and
female (see 83). The Tazdi thus represents Yesod-Foundation,
the sexual organs of both the male and the female. Both are
aroused when the Mentalities, Chakmah-Wisdom and
Binah-Understanding are brought together.

62. Another reason why Binah-Understanding is rep-
resented by “fifty gates” is that it extends downward through
five Sefirot to Hod-Splendor. Netzach-Victory and Hod-
Splendor, however, are the source of prophecy, the level of the
C(m .”

It was in this “field of the seers” that Balaam built seven
altars, paralleling the seven Sefirot here under discussion.

The author states that this field is like a carriage — a
conveyance — and it is identified with the "heart” of the Bles-
sed Holy One. It is well established in Kabbalah that the
“heart” represents the Sefirah of Binah-Understanding, since
it is taught that “the heart understands” (Berakhot 61a).

Whenever the expression “Blessed Holy One” is used, it
stands for the Personification of Zer Anpin (Small Face). There
are five basic Personifications (Partzufim), constructed out of
the Sefirot in the Universe of Rectification, and they are listed
in the following Table.

THE PERSONIFICATIONS

Sefirah Partzuf — Personification
Keter—Crown Atika Kadisha—The Ancient Holy One

. Arikh Anpin—Great Face (Long Suffering)
Chakhmah—Wisdom Abba—Father
Binah--Understanding Imma—Mother
The Next Six Zer Anpin—Small Face (Short Temper)
Malkhut—Kingship Nukvah—The Female (Rachel)

An important question is raised by the Ari (Rabbi
Yitzchak Luria). If Binah-Understanding is a mental process,
why is it said to be in the heart, and not in the head? The
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heart is actually the Personification of Imma-Mother, which is
Binah-Understanding, where She reveals Herself in Zer
Anpin.

Each of these five Personifications also consists of Ten
Sefirot. The Yesod-Foundation of Imma-Mother extends into
the “chest” of Zer Anpin, this being the concept of the heart.
This Yesod-Foundation of Imma-Mother is the Tzadi, men-
tioned in the previous paragraph.

Even though the Seers perceive with Binah-
Understanding, it is channeled through Netzach-Victory and
Hod-Splendor, which are the two “feet” of Zer Anpin. Just as
feet are in contact with the ground below them, so Netzach-
Victory and Hod-Splendor are in contact with minds below
them. The heart, which is Binah-Understanding, extends
through Netzach-Victory and Hod-Splendor, the two “feet,”
and therefore causes Zer Anpin to “stroll.”

The statement that Binah-Understanding extends to
Hod-Splendor, the left foot, may seem to contradict the state-
ment that it extends to the "chest” of Zer Anpin. However, the
Yesod-Foundation of Imma-Mother, the Personification of
Binah-Understanding, extends to the "chest,” while Hod-

Splendor of Imma-Mother extends to Hod-Splendor of Zer An-
pin.

63. In avariant reading, the answer is, “Mother, thus Ben
Zomah is outside ...” He is therefore replying that Binah-
Understanding is Imma-Mother (see 104).

The Thirty-two Paths are said to pertain to the heart, and
therefore pertain to Binah-Understanding. In Sefer Yetzirah,
however, they are called the Thirty-two Paths of Wisdom, and
thus would appear to pertain to Chakhmah-Wisdom rather
than to Binah-Understanding. The Ari reconciles this diffi-
culty with the Zoharic statement that "Father and Mother
never separate (Zohar 3:290b). Therefore, Yesod-Foundation
of Abba-Father (Chakhmah-Wisdom) is always in conjunction
with  Yesod-Foundation of Imma-Mother (Binah-
Understanding). Furthermore, while Yesod-Foundation of
Imma-Mother extends to the heart of Zer Anpin, Yesod-
Foundation of Imma-Mother extends to the heart of Zer Anpin,
Yesod-Foundation of Abba-Father extends to Yesod-
Foundation of Zer Anpin. Yesod-Foundation of Abba-Father
(Chakhmah-Wisdom) is concealed by Yesod-Foundation of
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Imma-Mother (Binah-Understanding), and therefore, the first
place where Abba-Father is revealed in Zer Anpin is where
Imma-Mother ceases to be revealed. This is in Zer Anpin’s
heart, and therefore, this is the place where the Thirty-Two
Paths of Wisdom are revealed.

In Kabbalistic literature, these Thirty-Two Paths repres-
ent the thirty-two times that God’s name Elohim occurs in the
first chapter of Genesis. Elohim is the Name that parallels the
Sefirah of Binah-Understanding. Here, the author states that
“with them the world was created.”

The concept of the heart, which consists of the letters
Lamed Bet, also represent the Torah as a whole. The first letter
of the Torah is a Bet, while the final letter is a Lamed.

As discussed earlier (in 30), the Ten Sefirot represent the
ten basic directions of a five-dimensional hyperspace. Keter-
Crown and Malkhut-Kingship define the good-evil dimension,
Chakhmah-Wisdom and Binah-Understanding define the
time dimension, while the other six define the three dimen-
sional space continuum. Two to the fifth power is thirty-two,
and therefore, this is the number of corners in a five-
dimensional hypercube (see 95).

Although the source of revelation is Netzach-Victory and
Hod-Splendor, all revelation ultimately comes through
Malkhut-Kingship, which is the Female. This is also the Di-
vine Presence (Shekhinah). Therefore, it is primarily through
the Daughter that the Thirty-two Paths are revealed.

The concept of the Female, however, is divided into two
concepts, which in Kabbalistic teachings are represented by
Jacob’s two wives, Leah and Rachel. Rachel is the Female
concept that stems from Malkhut-Kingship proper. Leah, on
the other hand, is actually Malkhut-Kingship of Imma-Mother
(Binah-Understanding), and as such, represents the lowest
level of Imma-Mother, which is in the place of Malkhut-
Kingship. Normally, Leah is seen as being above Rachel.

Since both Zer Anpin and Rachel come from the womb of
Imma-Mother, they are represented as brother and sister.
They are also husband and wife, this being the meaning of "my
sister, my bride” (Song of Songs 4:9, 5:1). The Female is also the
“daughter” of Zer Anpin, since, like Eve, she was derived from
the rib of her mate. Furthermore, since one aspect of the
Female is Leah, who is actually the lowest level of Imma-
Mother, she is actually in part also Zer Anpin’s mother.
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It is therefore written, “Say to Wisdom, you are my sister,
and call Understanding mother” (Proverbs 7:4). In the next
section, wisdom is also called God’s daughter.

64. Judgment is Zer Anpin (60). This is explained further
in 67.

65. In Hebrew, Solomon is Shlomoh, from the root
Shalom, meaning “peace” (see I Chronicles 22:9). As discussed
earlier, Peace is the attribute of Daat-Knowledge, which is the
concept of union and reconciliation, especially between male
and female. The word Shalom — peace — comes from the same
root as Shalem, which means perfect and complete. In particu-
lar, neither the male nor the female is complete without the
other.

Shalom (ShalLOM) is spelled with a Vav, while Shlomoh
(ShLoMoH) is spelled with a Heh. As discussed earlier, the
Vav represents the Male, while Heh is the Female. Shlomoh-
Solomon is therefore the concept of “Peace” in Malkhut-
Kingship, the Female. Shlomoh-Solomon is therefore said tobe
“The King to whom Peace belongs” (Shavuot 356, Rashi on
Song of Songs 1:1). God therefore told Solomon that his name
was like the name of "My Glory,” since Glory always refers to
the Sefirah of Malkhut-Kingship.

Wisdom was then given to Solomon through the “daugh-
ter” which is also the Sefirah of Malkhut-Kingship. It is an
important Kabbalistic teaching that Malkhut-Kingship is the
Sefirah through which all others are revealed. Since Solomon
made himself a counterpart of Malkhut-Kingship, he could
draw through it.

Shlomoh is literally Shalom Heh — peace of the female
Heh, which is both Binah-Understanding and Malkhut-
Kingship. Solomon was thus the one who brought the element
of Daat-Knowledge, which is Peace, to the Female, which is
Malkhut-Kingship. Daat-Knowledge is the bond between
Chakhmah-Wisdom and Binah-Understanding, and specifi-
cally, is the means through which Chakhmah-Wisdom influ-
ences Binah-Understanding. Hence, Solomon brings
Chakhmah-Wisdom down to Malkhut-Kingship, and through
it was in turn given wisdom.
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66. The “Congregation of Israel” refers to the souls of
Israel, both past and future. Although they frequently inter-
vene for mankind, they do not do so when man sins. This is
related to the teaching that God consulted with the souls of the
righteous at the time of creation (Bereshit Rabbah 8:7).

67. The seven Sefirot alluded to in this verse also work to
punish man when he sins (see 60).

Here it is evident that the primary purpose of the seven
Sefirot of Zer Anpin and the Female is to control providence.
They act as a feedback mechanism, dealing with man accord-
ing to his deeds.

At the beginning of Etz Chaim ("Tree of Life”), the Ari
makes the following statement: “When it arose in His Will to
create the universe, to bestow good to His handiwork, that they
should recognize His greatness, and be worthy of being a vehi-
cle for the supernal, to cleave to Him.”

The five concepts mentioned correspond to the five levels
of creation and to the five Personifications (Partzufim):

“It rose in His will” Arikh Anpin Keter-Crown
“to bestow good” Abba-Father Chakhmah-Wisdom
“that they may Imma-Mother Binah-

recognize Him" Understanding
“a vehicle for the supernal” Zer Anpin The Next Six
“to cleave to Him" Female Malkhut-Kingship

Arikh Anpin is thus the hidden Will of God, which cannot
be probed. It represents God’s own motivation in creating the
world, which is beyond the realm of human understanding and
wisdom.

The highest purpose that can be probed is that God created
the universe in order to bestow good to His handiwork. This is

the level of Abba-Father and Chakhmah-Wisdom.
The purpose that His handiwork should “recognize Him”

is then the level of Binah-Understanding. It is because of this
purpose, that, to some degree, we can "understand” God.
Zer Anpin is what is usually referred to as the “Supernal
Man,” and it is with regard to Zer Anpin that it is written that
“God made man in His image” (Genesis 1:27). In the spiritual
realm, when two things resemble each other, they aresaid tobe
in proximity, and one can be a vehicle for the other. Therefore,
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since man is a counterpart of Zer Anpin, it is through Zer
Anpin that man can become a vehicle for the supernal.

Man then binds himself to the Female, just as the male
cleaves to the female in a physical sense. The Female is the
Divine Presence (Shekhinah). This binding is the ultimate
delight of the World to Come, and it is thus taught, “In the
World to Come . . . the righteous will sit, with their crowns on
their heads, delighting in the radiance of the Shekhinah” (Be-
rakhot 17a).

It was explained above, in 30, that Keter-Crown is cause,
Malkhut-Kingship is effect, Chakhmah-Wisdom is similarity,
Binah-Understanding is difference, while the six Sefirot of Zer
Anpin represent connection.

Keter-Crown is the Supernal Will, the cause of all things.
Chakhmah-Wisdom is similarity, since it represents the fact
that God wishes to bestow of His good, and make His hand-
iwork as much like Him as possible. Binah-Understanding is
difference, and this is comprehending God, since this involves
understanding how He is different from all other things. Zer
Anpin is relationship, this being the concept of being a “vehi-
cle” for the supernal. Finally, Malkhut-Kingship is effect,
since the ultimate effect of the entire process is that man
should be attached to God.

Earning reward is therefore through Zer Anpin, while
receiving it is through the Female. Zer Anpin therefore con-
sists of the six Sefirot and corresponds to the six working days,
while the Female corresponds to the Sabbath.

Another important teaching of the Kabbalistic
philosophers is that all of man’s reward and punishment is the
result of his deeds. Therefore, since man is the counterpart of
Zer Anpin, each individual has a portion there, and each
individual’s deeds have an effect on the “body” of Zer Anpin.
Conversely, Zer Anpin is directly linked to man, overseeing
and guiding the providence that effects him. Through Zer
Anpin, man’s deeds have an important bearing on providence.
It is for this reason that Zer Anpin is called "Judgment” (60).

The author therefore concludes by stating that when a
person repents, he also elevates the seven. Everything that
takes place in Zer Anpin is a direct result of man’s activities.

The author furthermore states that there can be no judg-
ment without Wisdom (64). Chakhmah-Wisdom is the level
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where God “bestows good,” and all of God’s judgment is moti-
vated by this purpose.

68. Maaseh Merkava, the Works or Mysteries of the
Chariot, usually refers to the mystical experience (see 88). The
Chariot experience is therefore said to be a “vision” (Tzefiyah),
which is related to the word for "seers,” Tzofim, mentioned
above in 62. A person has such a vision by becoming a vehicle or
Chariot (Merkava) to the divine, this being the level of Zer
Anpin, as above.

The concept of prayer is basically that of attachment to
God. Engaging in the Merkava, the mystical experience,
however, is an even higher level of attachment. It refers to a
vision of the Godly, and the verse therefore says, “] heard a
report of You.”

We have seen (in 5) that the concept of Praise (Tehillah)
refers to Malkhut-Kingship. Prayer (Tefillah), on the other
hand is called "the service of the heart” (Taanit 2a). Since we
are currently speaking of the heart, this concept of prayer is
introduced.

69. Itisclearly evident here that “hearing” is on the level
of Binah-Understanding, a concept that has already been in-
troduced (see 5). The level of “hearing” on high is the attribute

which God "hears” prayer.

According to the Kabbalah, Ezekiel’s vision of the Chariot
was in the Universe of Yetzirah-Formation, which is the level
of Zer Anpin (see 50, 53). The vision mentioned here is there-
fore Binah-Understanding as revealed in Zer Anpin, which, as
mentioned above, is the concept of the "heart” (62).

Fear is not from “the days,” which are the Sefirot of Zer
Anpin, but from Binah-Understanding.

70. The Talmud thus states that Alef Bet has the meaning
of Aluf Binah — "Learn Understanding” (Shabbat 104a;
Tikuney Zohar 70-130a).

As already discussed, Alef represents Keter-Crown (see
15, 17, 26, 117, 140). The word Alef (ALePh) therefore has the
same letters as PeLeA, meaning hidden, since Keter-Crown is
the concealed Sefirah.

Even though the eyes, ears, nose and mouth are said to
represent different Sefirot (as in 5), they are all in Keter-
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Crown. The Crown is that which is above and outside the head,
and these organs are all windows opening into the head. Actu-
ally, then, the Ear is Binah-Understanding of Arikh Anpin,
the Personification of Keter-Crown (see 79).

It is taught that each letter nourishes the following one.
Since Alef is the first letter, it therefore nourishes them all.

The letter Alef also has the shape of a brain, again allud-
ing to Keter-Crown.

The Alef also consists of a Yud on the upper right, a Yud on
the lower left, and a diagonal line separating the two Yud'’s (see
Fig. 1). The upper Yud is the upper right part of the brain,
which is Chakhmah-Wisdom. The lower Yud is the left leg,
which is Hod-Splendor, the source of inspiration and prophecy.
The line has the shape of a Vav, which represents the six
intervening Sefirot.

Fig. 7. The Alef consists of two Yuds and a Vav.



Part Two 135

The two Yuds each have a numerical value of ten, while
the Vav has a value of six. Therefore the two Yuds and the Vav
have a total numerical value of twenty-six, which is also the
numerical value of the Tetragrammaton YHVH. The verse,
“YHVH at their head,” is therefore introduced.

The Name of YHVH is usually said to be the Name that is
specific to Zer Anpin. The four letters, however, also allude to
the four levels, where Yud is Chakhmah-Wisdom, Heh is
Binah-Understanding, Vav is Zer Anpin, and the final Heh is
Malkhut-Kingship.

Besides this, however, there is another connotation of the
Name YHVH, and this is only evident when the letters are
spelled out. The Kabbalists state that there are four such
possible spellings, illustrated in Table 4. These four spellings
have the numerical values of 72, 63, 45 and 52. They represent
the four levels as they exist in Adam Kadmon (Primeval Man),
which is the Universe that corresponds to Keter-Crown. (see
Introduction to Shaar HaHakdamot).

THE FOUR SPELLINGS OF YHVH

Spelling Value Level

*a 1%y *n Ty YUD HY VYV HY 72 Chakhmah— Wisdom
*a kY 7Y YUD HY VAV HY 63 Binah —Understanding
X0 IXY xa 11 YUD HA VAV HA 45 The Next Six

A oy aa 1y YUD HH VYV HA 52 Malkhut— Kingship

The Name used here is spelled out in such a manner so as
to add up to 45. This spelling corresponds to the six Sefirot of
Zer Anpin, as they are reflected in Adam Kadmon. Even
though the Sefirot and Personifications are in the Universe of
Atzilut-Nearness, which is below Adam Kadmon, they also
have counterparts in Adam Kadmon, which are reflected by
the spellings of the Tetragrammaton.

The name adding up to 45 is thus Zer Anpin, the Supernal
Man. Therefore, 45 is also the numerical value of ADaM, the
Hebrew word for man. This is also the Blessed Holy One, as
above (see 62).

The "Holy Palace” is usually said to be Malkhut-Kingship
(see Sefer Yetzirah 4:3). Actually, however, it is the confluence
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of Keter-Crown, Chakhmah-Wisdom, Binah-Understanding,
and Malkhut-Kingship, but it is primarily expressed in
Malkhut-Kingship.

71. The King here is said to be “talented, hidden and
concealed.” The Hebrew for "hidden” here is MuPhla, from the
root PeLA, which alludes to Keter-Crown. As mentioned ear-
lier, PelLA therefore has the same letters as ALpHhA.

The “house” mentioned here is the letter Bet, beyond
which one may not look.

The word Shanim — “years” — has the same letters as the
word Sh’nayim, meaning “two.” This alludes to the second
Sefirah, which is Chakhmah-Wisdom, the Bet.

72. Regarding the pearl, see 72, 190. The “pearl” usually
refers to the level of Malkhut-Kingship, but it can also be
“embraced with the hands and placed on the head,” which is
the level of Keter-Crown.

Day is usually said to represent Zer Anpin, while night is
the Female. Day is therefore the “great light,” the sun, which is
Zer Anpin, while the moon is the Female. Since “day” is Zer
Anpin, and “years are made from days,” years are also in Zer
Anpin. Actually, time is completed with the Sefirah of Binah-
Understanding, and only begins to function within the realm of
Zer Anpin (see Pardes Rimonim 18:3).

“Life” indicates the Sefirah of Yesod-Foundation, and it
denotes the sexual organ when it is "alive,” that is, during
intercourse. Years are constructed through a measuring of the
sun and moon, day and night, a confluence of male and female.

73. This verse is discussed at length in 155.

The word for day, Yom, has the same root as Yam, which
means west (and sea). This is the direction of Yesod-
Foundation, the concept of “life” and the “pearl.”

The question then arises that the pearl has been identified
with day, the "great light,” the sun. This is in the east, the
direction of Tiferet-Beauty. Furthermore, “seed” comes from
the east.

The author answers that "day” actually refers to a day of
twenty-four hours, consisting of both day and night. This is the
confluence of Zer Anpin and the Female mentioned above. Zer
Anpin is to the east of the Female, facing the west, and the
“seed” therefore comes from the east. "Earth and heaven” also
refer to Malkhut-Kingship and Zer Anpin, as above.
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74. This verse has already been discussed in 1.

The concept of Shechakim usually refers to the Sefirot of
Netzach-Victory and Hod-Splendor. As discussed earlier, these
two Sefirot are the source of prophecy, vision and inspiration.
The concept of a vision both reveals and hides, allowing only
what is fitting to be seen. The vision therefore contains “thick
clouds,” since we only see God through a “thick cloud.” This is
also the significance of the “thick clouds” at the revelation at
Sinai.

Immediately below Netzach-Victory and Hod-Splendor,
the Shechakim, is the Sefirah of Yesod-Foundation, which is
called Righteous (T'zedek). This is the concept of “the righteous,
the Foundation of the world.”

There are two modes through which God judges the world,
the Attribute of Judgment (Midat HaDin), and the Attribute of
Mercy (Midat HaRachamim). The Attribute of Judgment de-
mands a single, fixed, unmitigated response for any wrong,
while the Attribute of Mercy admits a number of mitigated
responses. Therefore, Judgment comes from the Female, which
is derived from a single Sefirah, Malkhut-Kingship, and there-
fore has just one single response. Zer Anpin, on the other hand,
is constructed from six Sefirot, and therefore allows an infinite
blend of responses. It is therefore the source of the Attribute of
Mercy.
Actually, however, all providence ultimately comes from
the Sefirah of Malkhut-Kingship, this being the definition of
the word. But in order for Malkhut-Kingship to act in a mode of
Mercy, it must be bound to Zer Anpin, this being the concept of
the Supernal Union. This Union, however, takes place through
Yesod-Foundation, the sex organ, which is also called Righte-
ous (Tzadik).

Yesod-Foundation, however, has two modes, one of celi-
bacy, and one of intercourse. The Righteous is one who is
“separated from sex,” and therefore, when it is in this mode, it
is called, “the Righteous, the Foundation of the world.” The
word “world” here is Olam, also having the connotation of
Elam — "Hidden” (10). Therefore, Yesod-Foundation is called
Righteous when the sex organ is hidden and not expressed.
Similarly, Joseph is called Righteous (Tzadik) precisely be-
cause he refused to have intercourse with Potiphar’s wife.

When Yesod-Foundation is in this mode, there is nounion
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between Zer Anpin and the Female. The Female is then in a
mode of Judgment.

In the second mode, Yesod-Foundation is called Chai —
“alive.” It is said to be "alive” when it is functioning during
intercourse.

If a person pursues righteousness, then he arouses its
counterpart on high and brings about the supernal union. He
then “may live and occupy the land.” When the verse says that
he will “live,” it means that he will bring Yesod-Foundation
into its mode of Chai, which is that of union. He will then
occupy the “Land,” which always alludes to the Sefirah of
Malkhut-Kingship, which is the Female.

75. The word "glow” (Nogah) usually refers to the
twilight, which is the light of day shining into the night. As
discussed above, day is Male, while night is Female, The
“glow” of twilight is therefore when the Male intrudes into the
Female. It therefore represents the sexual organ of the Female,
and is thus said to be “opposite Him”

It is then explained that the first “righteousness” refers to
the Divine Presence (Shekhinah), which is Malkhut-Kingship,
the Female. The reference is to the sexual organ of the Female.

The other “righteousness” is the male organ, which is the
Sefirah of Yesod-Foundation. It frightens the righteous, “for
there is no man righteous on earth, who does good and does not
sin” (Ecclesiastes 7:20). It is more frightening, since sexual
righteousness, while possible for a woman, is next to impossi-
ble for a man.

The author then asks if this “righteousness” is charity.
Charity is the concept of giving something freely, without its
being earned.

He replies that it is not. The concept of a free gift is like a
“coat of mail, ” worn on the "body.” The "body” is Tiferet-
Beauty, which is the concept of measured giving (see 30).

If God were to bestow His good freely without its being
earned, it would not be a perfect good. For one thing, since it
was not earned, it would be the “bread of shame” (Magid
Mesharim, Bereshit). Furthermore, since the recipient is re-
ceiving without giving, he does not at all resemble God when
he receives, and this itself is a concept of shame. Therefore, in
order that this good be perfect, it must be earned. This is the
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concept of “righteousness” (Tzedek), where a fair reward is
given for a fair job of earning it.

This concept of “righteousness” is said to be in the “head,”
which is defined as “truth” (EMeT). “Truth” has already been
defined in this context, as consisting of Chakhmah-Wisdom
Binah-Understanding, and Daat-Knowledge (50). As already
defined, however, Chakhmah-Wisdom and Binah-
Understanding are respectively the concepts of similarity and
difference (30). The only way in which man can receive God’s
good is by being similar to Him, which is the concept of
Chakhmah-Wisdom. But, at the same time, if God gives and
man receives, then God and man are poles apart, and are
ultimately different.

The Solution of this dichotomy is the concept of “righte-
ousness” and fairness, which indicates that man must earn this
good. The mens of this earning is the Torah, which, in the
context of this verse, is “Your word.” This is also alluded to by
the fact that the final letters of the first three words of the
Torah, BeReshit Bara Elohim, spell out the word EMeT
~“truth”(Baal HaTurim ad loc.). In this context, however, the
order is reversed, and the letters of EMeT appear as Tav, Alef,
Mem, representing Binah-Understanding, Chakhmah-
Wisdom, and Daat-Knowledge, respectively, in that order. The
order is that of the paradox and its resolution.

For the relation between Truth and Peace, see 2, 137, 190,
It has been discussed that Fire and Water are Binah-
Understanding and Chakhmah-Wisdom, and these are re-
flected in Gevurah-Strength and Chesed-Love. Likewise,
Truth, which is the confluence of Chakhmah-Wisdom and
Binah-Understanding, is reflected in Peace, which is the con-
fluence of Chesed-Love and Gevurah-Strength.

As mentioned above, although Keter-Crown is the highest
Sefirah, it is concealed, and therefore only expressed inter-
nally. Externally, it is represented by Daat-Knowledge,
the confluence between Chakhmah-Wisdom and Binah-
Understanding. Truth alludes primarily to Keter-Crown,
while Daat-Knowledge is Peace. Genuine Truth is hidden and
is only internal. Each person knows his own truth, and no one
can probe the truth of another. All that one can have is Knowl-
edge of another person, and, in the highest sense, this comes
about from intimacy.
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Daat-Knowledge is the confluence of Male and Female,
Father and Mother. This is the concept of Peace (see 186). It is
Peace that reconciles opposites, and it is therefore the concept
that allows for the union between man and woman. This is
referred to as "Peace of the household” (Shalom Bayit).

Half of King Hezekiah's days were associated with the
attribute of David, which is Malkhut-Kingship, the Female.
The other half were associated with Peace and Truth, the
attributes that unify the six Sefirot of Zer Anpin into a single
unity, this unification being the result of the union between
Abba-Father and Imma-Mother. Zer Anpin is the Male, the
other half of his days.

The concept of the daily cycle is that of Peace, since it
reconciles day and night which are two opposites.

76. The concept of “"holiness” is that of separation. God is
thus called "holy” insofar as He is utterly divorced from any
concept associated with His handiwork.

“Holiness” therefore alludes to the three highest unknow-
able Sefirot. These are the concept of the “Holy” in the “Holy
Palace” (see 70). This level is called "holy” since it is utterly
divorced from our conceptions.

The concept that connects these three highest Sefirot to
the lower seven is called Daat-Knowledge. It thus has the
connotation of attachment and connection, as in "Adam knew
his wife.” The “years” mentioned here are the seven lower
Sefirot, where time exists. The prophet says, “in the midst of

years make it known,” that is, t.hrough Daat-Knowledge, the
hlghest levels should be revealed in the lower seven Sefirot.

The seven lower Sefirot include Male and Female. When
the concept of Knowledge exists between them, the Male and
Female are united.

This is the meaning of “God saw and He knew.” As the
result of the deeds of humanity, His “children,” Zer Anpin and
the Female can come together, this being the concept of His
“knowing” Her. Thus, when the “children” do the King’s will,
He remembers their Mother.

On a higher level, when the lower seven Sefirot are in a
state of rectification, then Chakhman-Wisdom and Binah-
Understanding, the Father and Mother, are also bound to-
gether by Daat-Knowledge. When they are thus joined, the
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concept of Daat-Knowledge also binds them to the lower
seven Sefirot,

77. This concept is similar to that of 34.

The word Rachem, which we translate as "love,” and
which is often translated as “mercy,” actually comes from the
same root as Rechem, meaning “womb.” Hence, a more precise
translation would be “mother-love,” the love that a mother has
for the fruit of her womb.

Although Malkhut-Kingship is the root of the Attribute of
Justice, this Sefirah is also the “womb” from which all souls
flow. As mentioned earlier, Atzilut-Nearness is the Universe of
the Sefirot, while Beriyah-Creation is the Universe of Souls.
The lowest Sefirah of Atzilut-Nearness is Malkhut-Kingship,
and it is therefore the Sefirah that is closest to the Universe of
Souls, giving birth into it. It is in this sense that it is called a
“womb.”

It was King David who said, “I love (Rachem) You, O God
my strength.” The attribute of David is Malkhut-Kingship, as
discussed many times in the Kabbalistic texts. Since David
communed with God through this concept of “mother-love,”
which is Malkhut-Kingship, this attribute was given to him
(see 75).

David’'s son, Solomon, also represents the attribute of
Malkhut-Kingship (85). It was through this attribute that God
gave wisdom to Solomon.

Solomon represents the union between Male and Female,
the concept that brings “peace” (Shalom) to the Female. The
elements of Zer Anpin are then able to work through the
Female, which is the Divine Presence (Shekhinah), which
oversees all providence.

The element of Zer Anpin which is most desired to be in
operation is that of Chesed-Love, which is the attribute of
Abraham (see 135, 190, 191). It is therefore said that the "seed”
should be that of Abraham, which means that the “seed” that
Zer Anpin introduces into the Female should derive from
Chesed-Love. This is accomplished through Daat-Knowledge,
akx;d the verse therefore ends, “In the midst of years make it

own.”

78. According to the Talmud, the daughter’s name was
actually Bakol, meaning “With All.”
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The word “All” always refers to the Sefirah of Yesod-
Foundation, which is the sexual organ (see 22). BaKol is liter-
ally Bet Kol, where Bet is the second letter of the Hebrew
alphabet, and hence indicates the number two. Therefore,
BaKol is the “second All,” that is, the second sexual organ,
namely that of the Female.

God gave Abraham the commandement of Circumcision,
which was the rectification of the male sex organ, thus assur-
ing that he would have “seed.” In a physical sense, this meant
that he would be able to have children through Sarah, and that
he would have descendants until the end of time. It also im-
plied that he would have access to the souls that are begotten
by the attribute of Yesod-Foundation. In a purely spiritual
sense, however, it meant that Abraham’s attribute, which is
Chesed-Love, would have “seed” and enter Malkhut-Kingship,
the Female, thus influencing all providence.

It is therefore written that God blessed Abraham “with
All)” that is, with the Sefirah of Yesod-Foundation, which is
called "All.” But the blessing actually was that his attribute
should enter into Malkhut-Kingship, the Daughter. It is thus
taught that God blessed Abraham with a daughter.

The verse then quoted is, “All that is called by My Name
for My Glory.” Again, as always, “Glory” refers to Malkhut-
Kingship. “My Name” is Sh’mi, literally Shem Yud, "the
Name of Yud,” the Yud being the aspect of Chakhmah-
Wisdom, the first letter of the Tetragrammaton. The attribute
of “All” transmits the Yud, which is Chakhmah-Wisdom, to
Glory, which is Malkhut-Kingship, the Female. The meaning
of this is that Yesod-Foundation is the attribute that brings
Chakhmah-Wisdom to Malkhut-Kingship, this being the same
aspect as that discussed with regard to Solomon in the previous
section.

It is therefore written that God “blessed” Abraham. As
discussed earlier, “blessing” always refers to Chakhmah-
Wisdom (3).

On a deeper level, the Sefirah of Chesed-Love is directly
derived from Chakhmah-Wisdom (30). The "blessing,” which
is Chakhmah-Wisdom, is therefore to Abraham, who is the
personification of Chesed-Love.

Both here and in 65, Chakhmah-Wisdom is called a
“daughter.” This might seem surprising, since Chakhmah-
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Wisdom is a male element, while “daughter” is usually said to
refer to Malkhut-Kingship.

The Hebrew word for “"daughter,” however is BaT, spelled
Bet Tav. As mentioned above, Bet is Chakhmah-Wisdom,
while Tav is Malkhut-Kingship. The concept of “Daughter” is
therefore the channeling of Chakhmah-Wisdom to Malkhut-
Kingship.

Theverse concludes, I createdit,l formed it, and I made
it.” “My Glory” is Malkhut-Kingship, the lowest level of
Atzilut-Nearness. The lower three universes are then men-
tioned explicitly: Beriyah-Creation, Yetzirah-Formation, and
Asiyah-Making. It is actually from this verse that the mystery
of the Four Universes is derived in Kabbalah texts (See
Mesechta Atzilut 5).

In Genesis 26:24, God calls Abraham, “My slave.” The
King to whom the slave belongs is the Sefirah of Malkhut-
Kingship, the Divine Presence (Shekhinah). It was to this
attribute that Abraham first bound himself as a slave. The
Talmud therefore states that Abraham was the first one who
addressed God by His name Adonoy, which is the Name as-
sociated with Malkhut-Kingship (see Table ).

THE SEFIROT AND NAMES OF GOD

Sefirah Name

Keter—Crown AR MOR AR Ehyeh Asher Ehyeh
Chakhmah—Wisdom n» Yah
Binah—Understanding (o*a%x) min» YH\V'H (read Elohim)
Chesed —Love Y& El
Gevurah—Strength v Elohim
Tiferet—Beauty (*31x) nw YHVH (read Adonoy)
Netzach—\Victory NIKIX Y37TX Adonoy Tzevaot
Hod—Splendor NIXIX 07A%KR Elohim Tzevaot
Yesot—Splendor (*n &) »12 Shaddai (El Chai)
Malkhut—Kingship IR Adonoy

This Sefirah then gave Abraham over to its “older
brother,” which refers to the Sefirah of Yesod-Foundation, the
lowest element of Zer Anpin. God then revealed Himself as
Shaddai, the Name associated with Yesod-Foundation. He
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then gave Abraham the commandment of circumcision, which
is the rectification of Yesod-Foundation, the male organ.

This "older brother” called Abraham his “friend,” through
the aspect of “seed.” This is the aspect of Yesod-Foundation.
The beautiful “vessel” given to Abraham was then this “daugh-
ter,” as discussed above.

The concept here is the process through which “motivation
from below” brings about “motivation from above.” Abraham
bound himself to the aspect of Malkhut-Kingship, and all such
binding is, in itself, an aspect of Yesod-Foundation. He was
then given the Attribute of Yesod-Foundation, which was the
covenant in his body, and he was then worthyof experiencing
Malkhut-Kingship “in his place.”

Regarding the “treasuries of kings,” see 89.

79. This verse literally says, “I heard Your hearing.” It is
well established that “hearing” refers to Understanding, and
therefore, when the prophet said, "I heard Your hearing,” it
means that he understood God’s Understanding. That is, with
his own understanding, he delved into the Sefirah of Binah-
Understanding. This is infinite, as it is written, “There is no
probing His Understanding” (Isaiah 40:28).

Ozen, the Hebrew word for ear, is spelled Alef Zayin Nun.
The concept of the Alef is explained above (70).

Of the highest three Sefirot, the only one which can in any
way be grasped is Binah-Understanding. It is therefore taught
that the Torah uses anthropomorphic allegories to “satisfy the
ear,” since this is the highest level of our comprehension (see
Etz Chaim, Shaar AChaP 2). 1t is for this same reason that we
say, “Hear O Israel” (Deuteronomy 6:4).

Seeing and hearing respectively correspond to Chakhmah-
Wisdom and Binah-Understanding. We can only grasp the
Divine with understanding, but not with wisdom. The highest
level of our comprehension is therefore Binah-Understanding,
the level of the “Ear,” but even here, there is a reflection of
Keter-Crown in the Alef of Ozen.

The author states that Alef is the root of the Ten Command-
ments. On the simplest level, this is because Alef is the first
level of the Decalogue. On a deeper level, just as Alef'is the first
letter of the first of the Ten Commandments, it also represents
the first of the Ten Sefirot, which is Keter-Crown.
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80. The important lesson here is that the name of each
thing is its spiritual essence, and it is very closely related to its
physical being.

81. The example here is the root of a tree. The symbolism
of the “tree” is well developed in the Bahir, and the “root of the
tree” is the root of all existence. It is related to the letters Shin
and Resh. Regarding the Shin, see 26, 118.

The final lesson here is that every branch of the Tree can
be the root of a new “tree.” It can be brought back to its
“ground” and rooted again.

After the Alef, which represents Keter-Crown and its reve-
lation in Binah-Understanding, comes the Zayin, which repre-
sents the next seven Sefirot. These are discussed in the next
section.

82. Here we find the basic explanation of all the an-
thropomorphisms in the Bible and other writings. Even though
we know that God is absolutely incorporeal, having neither
body, shape nor form, it is taught that “He borrows terms from
His creatures to express His relationship to His creation
(Mekhilta on Exodus 19:18). These terms are used allegori-
cally, but at the same time, each has a definite meaning in
terms of the Sefirot. (See Table).

SEFIROT AND ANTHROPOMORPHIC REPRESENTATION

1. Keter-Crown

2. Chakhmah-Wisdom  skull, mind

3. Binah-Understanding right brain

4. Chesed-Love left brain, heart

5. Gevurah-Strength right hand

6. Tiferet-Beauty body, torso

7. Netzach-Victory right foot, right kidney, right testicle
8. Hod-Splendor left foot, left kidney, left testicle

9. Yesod-Foundation sexual organ
10. Malkhut-Kingship mouth (of organ), mate
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The verse that states that man is created in “God’s image”
therefore means that man parallels the Sefirot in the structure
of both his body and soul. This is especially true with respect to
the Personification (Partzuf) of Zer Anpin, which is the Super-
nal Man.

It was stated earlier, however, that the Sefirot of Zer
Anpin are represented by the Vav (see 130). This is because it is
formed out of six Sefirot, and the question then arises, how can
we say that it has seven parts. It is answered that Malkhut-
Kingship is also included, since Yesod-Foundation and
Malkhut-Kingship are connected.

The word Ear (Ozen), has the connotation of communion.
In a time of communion, when the Male and Female are bound
together, the Vav becomes a Zayin.

The teaching here still seems difficult to understand. In
reckoning the seven, instead of counting the "mate” as the
seventh element, it is given as the "head.”

Actually, however, this is related to Bat, the “Daughter,”
where Chakhmah-Wisdom is drawn down through Malkhut-
Kingship. Only when Zer Anpin is connected to his Bride does
he have Chakhmah-Wisdom, and only then is he said tohave a
head. This is related to the Talmudic teaching that a man is
incomplete as long as he does not have a wife.

The form of the Vav is that of a line, which a small square
to the left. That of the Zayin is a line, with a full square on top,
extending both to the right and the left. When Zer Anpin is
represented by the Vav, He only has the left-brain, which is
Binah-Understanding. When represented by the Zayin, both
right and left brains are present, indicating that he has both
Chakhmah-Wisdom and Binah-Understanding.

When both  Chakhmah-Wisdom and  Binah-
Understanding exist, their confluence creates Daat-
Knowledge, which binds them to the body. Therefore the
“head” can also be counted. But when only Binah-
Understanding is present, there is no Daat-Knowledge, and,
since the head cannot effect the body, it is not counted in the
mode of the Vav.

83. The letter Nun has the form of an enlongated Zayin,
and has the numerical value of fifty.
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THE SEFIROT

Binah

Fig &
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If we look at the Diagram, we see that there are four
Sefirot in the center line: Keter-Crown, Tiferet-Beauty,
Yesod-Foundation, and Malkhut-Kingship. When the quasi-
Sefirah, Daat-Knowledge, is also included the center line has
five elements. This is the significance of the Nun. Each of these
five elements is multiplied by ten, yielding fifty, which is the
numerical value of Nun.

This is the concept of the spinal cord, which unites the body
with the brain.

Above, it was said that the Nun is Binah-Understanding
(61). This is because Keter-Crown is only comprehended
through Binah-Understanding, this being the concept of the
Ear. It is for this reason that the "head” of the Nun is inclined
slightly toward the left, indicating the dominance of
Binah-Understanding. Nun is also the final letter of Ozen,
which means “ear.”

This is the concept of the Son, Ben in Hebrew, where the
Chakhmah-Wisdom associated with the Bet flows through the
Nun to be expressed. The Son usually refers to Zer Anpin.

There are two letters Nun in the Hebrew alphabet, a bent
one in the middle of a word, and a straight one at the end of a

n L. 2

no 13

Fig. 9
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word. In the bent Nun, instead of going straight down the
middle, the line inclines slightly to the right, and then bends
sharply to the center. That is, it bends toward Netzach-Victory,
and ends at Yesod-Foundation. Yesod-Foundation is the
Sefirah that bestows to another, and therefore, such a Nunisin
the middle of a word, where it can bestow to the next letter. The
straight Nun, on the other hand, “includes male and female,”
and since it extends all the way down the middle, includes
Malkhut-Kingship as well. Just as Malkhut-Kingship is an
endpoint, so is the final Nun.

84. The letter Mem represents the present, which is the
womb of the future (see 37,50). In its external aspect, it repres-
ents Daat-Knowledge, while in its internal aspect, it is Keter-
Crown. Mem has a numerical value of forty, which consists of
four steps, each step containing ten elements. These four steps
are Keter-Crown, Chakhmah-Wisdom,Binah-Understanding,
and Daat-Knowledge.

In the next section, we see that the open Mem, which
occurs in the middle of a word, is the female, while the closed
Mem, which is at the end of a word, is the male. The letter Mem
itself, however, is spelled Mem Mem, with both the open and
closed Mem, and it therefore includes both the male and the
female. The reason for this is because it contains both
Chakhmah-Wisdom and Binah-Understanding, Father and
Mother.

The Mem is the womb open from below to give birth. The
Tet, on the other hand, is the womb that is open from above to
receive from the Male.

In another sense, there are two female Sefirot, Binah-
Understanding, the supernal Mother, and Malkhut-Kingship,
the supernal Bride. The Mem is the womb of Binah-
Understanding, while the Tet is the womb of Malkhut-
Kingship. Since Binah-Understanding is one of the three un-
fathomable upper Sefirot, it can only be viewed from the out-
side. Malkhut-Kingship, on the other hand, is the womb of the
universe, and hence is visible only on the inside. We are inside
the letter Tet, looking upward through its small opening on
top.

85. As mentioned earlier, water represents the concept of
change, and this is also the primary concept of birth.



150 THE BAHIR

The teaching here includes the entire mystery of Mikvah,
the ritual pool used for purification. The Mikvah contains forty
Sah’s (measures) of water, forty being the numerical value of
Mem. The Mikvah thus represents the womb. When a person
enters the Mikvah, it is like he re-enters the womb, and when
he emerges, it is like he is reborn.

The concept of the Mem is that of the present, while water
represents change. It is the present that is the arena of all
change.

The concept of water contains both male and female as-
pects. These are alluded to in the water above and below the
firmament respectively (Genesis 1:7, Yerushalmi, Berakhot
9:2). Masculine water is active change, while feminine water is
passive change, the two being action and reaction respectively.

87.As discussed earlier, hearing is Binah-Understanding,
while seeing is Chakhmah-Wisdom. Both are derived from
thought, which is Keter-Crown.

88. The concept of thought is like that of “up.” No matter
how high one reaches, one can still go further. Therefore, with
respect to thought, the word “rise” is used.

While there is no limit as tohow high one can go, on a finite
body, such as the planet earth, there is a limit how far down one
can go. Depending on the subject, there is a limit to how deeply
it can be probed.

Knowledge is the expression of the mind. No matter how
deep the expression, it can ultimately be fathomed. But the
mind itself cannot be fathomed.

Similarly, the Merkava-Chariot is merely an expression of
the Divine, and not the Divine itself. It is therefore called a
“vision.” This vision consists of elements in the seer’s mind
interacting with the unseeable. The seer is therefore said to be
above the vision, since it emanates from elements in his own
mind.

The concept of this covering (Succah, coming from the
same root as Sechuta) has already been mentioned in passing
(74), from the verse, “He made darkness His hiding place . ..
His Succah, the darkness of waters, thick clouds of the skies
(Shechakim), (Psalms 18:12). As mentioned, Shechakim refer
to the Sefirot of Netzach-Victory and Hod-Splendor, the two
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Sefirot which are the source of vision and inspiration. This
however, only comes through the concept of "Succah.” The
word “Succah” has the connotation of both “seeing” and “cover-
ing,” and therefore it is a cover through which one can see.

When we speak of God’s "thought,” we are speaking of a
level where He “surrounds all worlds.” On the other hand,
when we speak of the Merkava-Chariot, we are speaking of a
level where He "fills all worlds.” We therefore can look down
into our own soul to see Him.

89. Segol is a vowel point, discussed above (36). Besides
being a vowel point, however, Segol is also a cantellation note.

The four levels of expression are Letters, Ornaments,
Vowels, and Cantellations (see Etz Chaim, Shaar TNTA 1)
(Also see Table five).

LEVELS OF EXPRESSION

Level Expression
Asiyah-Making Letters— Otiot
Yetzirah-Formation Ornaments — Tagin
Beriyah-Creation Vowels — Sekudot
Atzilut-Nearness Cantellations — Ta'amim

As a cantellation, Segol is associated with Malkhut-
Kingship, as is the Zarka. Segol is the mode of “above to below,”
while Zarka is “below to above.” These are respectively the
concepts of "motivation from below,” and “motivation from
above.”

The word Segol comes from the same root as Segulah,
meaning “treasury.” It is called the “Treasury of Kings,” since
it accepts from all the “Kings” that are above it. The “Kings”
refer to the Sefirot, as discussed above in 27 and 49.

The word Zarka comes from the root Zarak, meaning to
“throw.” It therefore represents the concept of “motivation
from below,” like something that is “thrown” upward. When
something is thrown upward, however, it falls down again, and
thus, a “motivation from below” results in a “motivation from
above.” The latter is the “Treasury of Kings.”

Zarka is the first of the cantellation notes, and it is fol-
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lowed by Segol. First must come “motivation from below,” and
only then is it followed by “motivation from above.”

90. There are two praises of the angels. The first is “Holy,
holy, holy, the Lord of Hosts, the whole earth is filled with His
glory” (Isaiah 6:3). This speaks of God’s imminence, where His
Glory, which is the aspect of Malkhut-Kingship, fills all crea-
tion. The second praise is the one quoted here, “Blessed be
God’s glory from His place” (Ezekiel 3:12). This indicates His
transcendence, where even His Glory, which is Malkhut-
Kingship, the lowest level, must be blessed from afar. These
two levels are the ones discussed above (in 2), Where it was said
that God both fills all worlds and encompasses all worlds.

The word “bless” indicates the aspect in which God fills all
worlds (see 3). This, however, comes from God’s “place,” that is,
from the aspect where He is the place of the universe,” encom-
passing all creation. Thus, when it is said, “Blessed be God’s
glory from His place,” it means that the aspect in which He
“surrounds all worlds” must be brought down so that He should
“fill all worlds.”

Between the aspect of His “filling all worlds” and His
“surrounding all worlds” are the universes themselves, where
God is hidden through the concept of Tzimtzum-Constriction
(see Likutey Moharan 64:2). The concept of Zarka is then to
cross this abyss, and since one cannot reach across it, it must be
“thrown.” We then bring the Light from the aspect of “sur-
rounding all worlds” to that of “filling all worlds,” which we
can perceive through gazing in the Markava. This is the
Segulah, the treasure.

Both filling and surrounding involve the word Glory
(Kavod), which represents Malkhut-Kingship. These two as-
pects arerespectively represented by Zarkal and Segol, the two
cantellations indicating Malkhut-Kingship. One "“throws”
thought to reach the level of “surrounding,” while the other is
the “treasure” of "filling.”

The author states this in highly mysterious language,
which is also reproduced in the Talmud (Chagigah 13b). The
concept of a Crown is something that surrounds, just like a
crown encompasses the head. When God is called “Owner of
heaven and earth,” it means that He oversees all things with
His providence, this being the concept of “filling.” We thus
bring the crown, which is “surrounding,” to that of the head,
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which is Chakhmah-Wisdom and blessing, which is the con-
cept of “filling.” The entire verse is: “Blessed be Abraham to
God most High, Owner of heaven and earth.” The concept of
“Owner” thus involves "blessing.”

91. The accent is at the end of a word, indicating that it is
actually the lowest level. But the concept of the “Crown,” the
surrounding, rises higher and higher without end, like the
concept of “up,” discussed above.

The reason for this is that Keter-Crown is very closely
related to Malkhut-Kingship, this being the concept of the
“Crown of the King.” Even though one is the highest Sefirah
and the other is the lowest, they are connected through the
concept of, “Their beginning is imbedded in their end” (Sefer
Yetzirah 1:7). Furthermore, all creation, even the highest
levels, are nothing more than Malkhut-Kingship of the Infi-
nite Being, this being the mystery of the verse, “Your Kingship
(Malkhut) is a Kingship of all worlds” (Psalms 145:13).

The stone mentioned here is called Dar, discussed in 190.

92. The discussion now returns to the Thirty-Two Paths,
first introduced in 63. Here they are said to parallel the thirty-
two threads of the Tzitzit.

The Tzitzit are the ritual tassels or fringes mentioned in
Numbers 15:38. They are worn in the Tallit, as well as in the
“small Tallit” (Tallit Katan), which is worn all day. The word
Tzitzit comes from the root “Tzutz,” meaning to gaze, since they
are meant to be the object of contemplation and meditation.
The Torah thus says regarding them, “You shall gaze upon

them and remember all of God’s commandments, . . . and not
stray after your heart and after your eyes ...” (Numbers
15:39).

The Tallit covers the entire body, while the Tzitzit-fringes
hang down around the legs. As discussed earlier, the two legs
parallel the Sefirot of Netzach-Victory and Hod-Splendor,

which are the source of prophecy and vision. The Tzitzit-fringes
thus represent the concept of the mystical vision. They consist
of thirty-two threads, paralleling the Thirty-two Paths of
Wisdom, which are the paths upon which the initiate ascends.
They are called the “watchers of the paths,” since their pur-
pose, as spelled out in the Torah, is to prevent misleading
thoughts — “that you not stray after your heart and after your
eyes.”
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The blue thread in the Tzitzit-fringes was colored with a
special dye made from a mollusk called the Chilazon, most
probably related to the Murex and Purpura. The blue thread is
spoken of as an object of mystical contemplation, “The blue is
like the sea, the sea is like the sky, and the sky is like the
Throne of Glory” (see 96). Through it, one climbs from the
terrestrial to the astral, and then to the transcendental.

There are four Tzitzit-fringes in the Tallit, each having
eight threads, making a total of thirty-two threads.

The four Tzitzit-fringes are said to represent the four basic
concepts in each of the four universes. These are the four
“elements” (or stages of matter) in the physical universe of
Asiyah-Making; the four archangels, Michael, Gabriel, Uriel
and Raphael, in Yetzirah-Formation, the universe of angels;
the four legs of the Throne in Beriyah-Creation, which is the
Universe of the Throne, and finally, the four letters of the
Tetragrammaton in Atzilut-Nearness, the Universe of Sefirot.

The four Tzitzit-fringes are attached to the Tallit, a
shawl-like garment that covers the body. This Tallit is said to
represent the Chashmal (Electrum) mentioned in Ezekiel 1:4.
In Kabbalistic teachings, the Chashmal is the garment that
protects from the Klipot (Husks) of Evil, also mentioned in the
same verse: "A storm wind . . . a gread cloud, and flashing fire.”
As is evident from the context, Ezekiel had to pass through
these three Klipot before he could experience his vision, which
begins with the Chashmal. It is therefore through the Tzittzit
fringes that this inner Chashmal can be reached.

93. The blue thread is a sign of Malkhut-Kingship, indi-
cating that God is King over all the paths.

The example is a “king who travels abroad.” This is the
Divine Essence when it is lowered so as to be the subject of a
vision. The slaves are terrified of the king, lest they err,and he
therefore gives them a sign, namely, the Tzitzit.

The seven white threads in the Tzitzit correspond to the
seven elements of Zer Anpin, as discussed earlier in 82. The
blue thread has the connotation of Malkhut-Kingship, the
daughter, and at the same time, also indicates Binah-
Understanding (see 96).

94. The Thirty-two Paths consist of the Ten Numbers,
and the Twenty-two Letters. The Ten Numbers correspond to
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the Ten Sefirot. The Twenty-two Letters are divided into Three
Mothers, Seven Pairs, and Twelve Elementals. The Three
Mothers are the three horizontal base lines of the Tree, while
the Seven Pairs are the seven vertical lines. The Twelve Ele-
mentals are the diagonals. (see Fig.10).
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The Three Mothers and Seven Pairs also parallel the Ten
Sefirot. The Three Mothers are the three highest Sefirot,
while the Seven Pairs are the seven lower ones. Each of the
Seven Pairs thus reaches upward from one of the lower seven
Sefirot.

Left over are the Twelve Elementals, corresponding to the
twelve diagonals.

The first statement is that each of these Twelve Elemen-
tals consists of six “names.” The six names parallel the six
directions of a three-dimensional continuum. Each of the
Twelve is thus a complete spatial continuum. in its own right.

The twelve diagonal paths themselves are in the world of
Sefirot, which is the Universe of Atzilut-Nearness. These are
reflected in the Twelve Directors, which are the archangels in
the world of the Throne, which is the Universe of Beriyah-
Creation. It is with regard to these archangels that Isaiah said,
“I saw God sitting on a high and exalted Throne. . . above Him
stood the Seraphim (archangels), each one had six wings”
(Isaiah 6:1,2). He is speaking of the archangels that are in the
world of the Throne.

Each of these Director Archangels has six wings, and these
correspond to the Six Powers that it has in the world below the
throne, the world of angels, which is the Universe of
Yetzirah-Formation. This makes a total of Seventy-two Pow-
ers.

Each of these Power-Angels is the guardian angel of one of
the Seventy-two nations, corresponding to the seventy-two
languages. These are the reflection of the Powers in the physi-
cal world.

As mentioned above, even though Asiyah-Making in-
cludes the physical world, it is primarily its conceptual aspect.
The level of Asiyah-Making is therefore spoken of as the
seventy-two languages, rather than as the nations. Language
is a conceptual, rather than a physical, entity, and the lan-
guages represent the seventy-two ways of expressing worldly
concepts,

On a deeper level, each of the seventy-two languages has a
root in God’s name of seventy-two elements, and therefore, any
one of these languages can be used to enter the realm of the
mysteries. This reflects the Midrashic teaching, where Elijah
said, "I bring heaven and earth to bear witness, that any
human, Jew or Gentile, man or woman, freeman or slave,
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according to his deeds he can be worthy of Ruach HaKodesh
(the “Holy Spirit,” the transcendental experience)” (Tana
DeBei Eliahu Rabba 9).

These seventy-two elements exist in all four universes,
making a total of 288. This is the significance of the 288 sparks
of Holiness that exist in creation (see Etz Chaim, Shaar
RaPaCh Netzutzin).

95. The Tree is the array of the Sefirot, connected by the
Thirty-two Paths, as in the Diagram. This diagram contains
twelve diagonal paths, corresponding to the twelve diagonal
directions.

As outlined in Sefer Yetzirah (chapter 5), these twelve
paths also correspond to the twelve signs of the zodiac, the
twelve months of the year, and the twelve primary functions of
the body. They also correspond to the twelve tribes, and the
twelve ways in which the four letters of the Tetragrammaton,
YHVH, can be permuted.

These directions are said to spread to infinity. By trying to
penetrate this infinity, one can approach the Tree, thus reach-
ing its paths. The quotation from Sefer Yetzirah therefore says,
“Inside them is the Tree.”

They are called the "Arms of the world,” a term borrowed
from the verse, “His pride is in the skies (Shechakim); a dwel-
ling is the God of Eternity (Kedem), and underneath are the
arms of the world” (Deuteronomy 34:26, 27). As mentioned in a
number of places (see 1), the term Shechakim always refers to
Netzach-Victory and Hod-Splendor, the two Sefirot involved in
prophecy and inspiration.

The verse then says that a “dwelling is the God of eter-
nity,” indicating that God is eternal, beyond space and time.
The word for “Eternity” here is Kedem, a term that generally
applies to Keter-Crown. God is called “a dwelling,” since He
also encompasses space and time. Therefore, underneath this
concept are the “arms of the world,” the infinities of the
diagonal boundaries that define space.

As discussed earlier (in 30), creation consists of five di-
mensions, consisting of space, time, which is the fourth dimen-
sion, and a fifth spiritual dimension (Sefer Yetzirah 1:5). In the
Sefer Yetzirah, these are divided into three major concepts,
the Universe, which is the three dimensions of space, the
Year, which is the time dimension, and the Soul, which is the
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spiritual dimension. All twenty-two concepts, paralleling the
twenty-two letters of the Hebrew Alphabet, are reflected in
each of these three categories.

The Sefer Yetzirah states that the Axis (Teli) is the king
over the Universe, the Sphere or Cycle(Galgal) is the king over
the year, and the Heart (Lev) is king over the Soul.

The Sefer Yetzirah also states that each of these twelve
have parallels in the Soul, namely the twelve main functions of
the body, under the rule of the Heart. There are also twelve
signs of the zodiac in the Universe, and twelve months in the
Year, under the rule of the Axis and Sphere respectively.

All three domains thus yield a total of thirty-six. Since
each of these has a counterpart "above,” there are a total of
seventy-two.

The source of all spiritual elevation, however, isthe Heart,
which is the king over the Soul. Of the five dimensions, the one
through which the initiate travels into the mystical realms is
that of the Soul. The author therefore states that they all are
included in the Soul. It is in the Heart that the Thirty-two
Paths exist (63).

The sixty-four Forms mentioned here are those seen by
Ezekiel. Each of the four legs of the Throne has four angels, and
each of these angels has four “faces,” making a total of sixty-
four "faces” or Forms (see Pirkey Rabbi Eliezer 4).

The Heart ultimately contains the sixty-four. These are
the Thirty-two Paths with “motivation from below,” and these
same paths with “motivation from above.”

These sixty-four can be realized only through the Heart,
which is the dimension of Soul. The next seven are completed
through the cycle of the week, which is Time, the domain of the
Sphere. These parallel the seven lower Sefirot.

The last one involves space — the single point in space
through which the Divine can shine. This is the concept of the
Divine Presence (Shekhinah), which is the Sefirah of
Malkhut-Kingship manifest in the physical spatial world. This
is the “advantage” of the world, the extra dimension perceived
only by the initiate.

The great Kabbalist, Rabbi Judah Low (The Maharal of
Prague), who is credited with having made the Golem, explains
it in this manner. The world consists of six directions, two for
each of its three dimensions, and it was for this reason that it
was created in six days. The Sabbath, the seventh day, is the
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central point, unifying the six directions and the six days. The
number seven is therefore the perfection of creation, and this is
the reason why it occurs in so many contexts in the Torah. This
is the point of Malkhut-Kingship.

The level that transcends the physical is eight. This is the
reason, for example, why circumcision is on the eighth day,
since this allows one to draw down a soul from the transcenden-
tal plane. This is also the eight strings in the Tzitzit-fringes,
imddthe eight days of Chanukah. This is the “advantage” of the
and.

The seven days represent the seven lower Sefirot, while
the eighth is the Sefirah of Binah-Understanding, the gateway
to the upper three Sefirot. It is therefore called an “advantage.”

96. Even though "Earth” is usually identified with
Malkhut-Kingship, there is a higher “Earth,” identified with
Binah-Understanding. While the lower earth is called the
“Lower Shekhinah,” the upper earth is called the “Higher
Shekhinah.” These two levels correspond to the two letters Heh
in the Tetragrammaton, where Binah-Understanding is the
first Heh, and Malkhut-Kingship is the final Heh. It is from the
upper Earth that the lower Earth was graven.

This Upper Earth is identified with the Throne, which isin
the Universe of Beriyah-Creation. According to the corre-
spondence between Sefirot and Universes, Beriyah-Creation
corresponds to Binah-Understanding.

This is also the "Sea of Wisdom.” The "sea” always is a
female element, and usually this is Malkhut-Kingship. But the
“Sea of Wisdom” is the female element associated with
Chakhmah-Wisdom, and this is Binah-Understanding. This is
said to be the blue in the Tzitzit-fringes.

The Throne is Binah-Understanding. This is the “high and
exalted Throne,” seen by Isaiah. The "“Throne of Glory,”
however,is associated with Malkhut-Kingship, since "Glory”
always refers to this Sefirah. The Universe of the Throne,
which is Beriyah-Creation, is derived from Binah-
Understanding. But at the same time, it is the degree im-
mediately below the lowest Sefirah of Azilut-Nearness, which
is Malkhut-Kingship. It is therefore called a "Throne” for
Glory, which is Malkhut-Kingship.

The blue thread in the Tzitzit-fringes therefore contains
the concepts of both Binah-Understanding and Malkhut-
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Kingship. The main concept of the blue is Malkhut-Kingship,
since blue is the color of royalty (93). But it also expresses the
eighth level, the one above the mundane, which is Binah-
Understanding. When these concepts are brought together, the
eighth level is called the "Throne of Glory,” since it is through
the level above the mundane that Malkhut-Kingship, which is
the Divine Presence (Shekhinah) is revealed in the world.

Malkhut-Kingship is called a precious stone, since it re-
ceives and reflects all the other Sefirot. Similarly, a diamond
reflects white light as all colors (see 146).

97. The Terumah, the Lifted Offering, was specified for
the building of the Tabernacle in the desert after the Exodus
from Egypt.

Prayer is the “service of the heart.” It is therefore one of
the primary ways of enhancing the Heart on high, opening up
the Thirty-Two Paths. (see 103).

98. Of the seventy-two , seventy refer to the seventy na-
tions, while the other two are Israel and the Satan (see 167).

The fruit mentioned here is the Etrog (Citron), which
together with the Lulav (Palm Frond), myrtle and willow, are
taken in hand on the festival of Succot (Tabernacles). This is
discussed below (176).

If all the bullocks offered during the festival of Succot
(mentioned in Numbers 29:12-34) are counted, the total
number is seventy. The Talmud states that these were to ex-
piate for the seventy nations (Succot 56b).

But the commandment that Israel observes on this festival
involves things taken from trees, notably the Etrog or citron,
the Lulav or palm frond, the myrtle and the willow twigs. Israel
thus takes the Tree itself.

In the right hand, one holds the Lulav, together with the
myrtle and willow, and these represent the Tree itself. The
“heart” of this Tree is the Etrog, held in the left hand, opposite
the heart.

It was primarily on the feast of Succot that people were
able to grasp onto this Tree. They therefore had a festival of
“Drawing” when water was drawn for a special “Water Sac-
rifice” on the altar during Succot. The Talmud says that it was
called a celebration of Drawing because the people drew Ruach
HaKodesh (Holy Spirit, the transcendental experience;
Yerushalmi, Succot 5:1).
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Over each of these Paths is a Watchman, mentioned above
(92). The Tree of Life is the Tree of the Sefirot, where these
Thirty-Two Paths are defined.

99. The forms are the Cherubim. These are identical with
the Chayot (Life Angels), as defined by the prophet (Ezekiel
10:15). These Chayot were therefore the first things that
Ezekiel saw in his vision (Ezekiel 1:5).

100. The "Blessed Holy One” is the name that refers to Zer
Anpin. This consists of the six Sefirot which are called
“Heaven” (see 30.)

101. This canalsoberead, “the thirty-six given over to the
heart” (alluding to 97). These are the thirty-six (Lamed Vav)
righteous men who sustain the world. These are the thirty-six
individuals who walk the Thirty-Two Paths of Wisdom.

102. Here again, “heaven” refers to Zer Anpin, while
“earth” is Malkhut-Kingship. But in a more general sense,
“earth” is the physical world, while “heaven” is the transcen-
dental. In either case, one who wishes to ascend on high must
always travel along the path from Malkhut-Kingship to
Yesod-Foundation. Looking at the diagram of paths, it is evi-
dent that, while there are many paths interconnecting the
other Sefirot, there is only one path leading from Malkhut-
Kingship, the lowest Sefirah, upward, and this is the path
leading to Yesod-Foundation. This path is called Tzadik, the
Pillar of Righteousness, represented by the letter Tav.

Just as it is the only path upward, it is also the only path
downward, bringing all blessing and spiritual sustenance.
This is strong when there are righteous people in the world;
otherwise it is weak. Since the universe only exists through
God’s creative force flowing through this path, the world can-
not endure it if it is weak.

Only the righteous can offer the Heart, and it is thus
written “from every man who would offer his heart” (Exodus
25:2). It is from the others that mundane offerings are taken.

103. Although the Yud represents the Sefirah of
Chakhmah-Wisdom, it is also paralleled in human wisdom.
The Thirty-Two Paths are primarily paths of wisdom.

As discussed earlier, these Thirty-Two Paths are in the
Heart, which is where the revelation of Binah-Understanding
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ends, and Chakhmah-Wisdom begins to be revealed (63). The
concept of the Lifted Offering (Terumah) is that the individual
lift& himself through Wisdom, to travel on the Thirty-Two
paths.

The Hebrew word for "wisdom ” is Chakhmah, and as
the Zohar states, this has the same letters as Ko'ach Mah,
the “power” or “potential” of What. (Zohar 3:28a, 235b).
Alternatively, Ko'ach Mah means "a certain potential.” In the
first sense, it is the power to question, to go bevond what is
grasped with Understanding. In the alternate sense, it is an
undefined potential, a potential that cannot be grasped with
Understanding, which is a lower level, but which must be
experienced in its own right. As such, it is man’s power to
experience, since Wisdom is built out of experience. When one
travels on the Paths of Wisdom, one begins with the Heart,
which is Understanding. But then, one goes beyond this, to the
Experience of Wisdom, which cannot be understood.

104. There is a commandment in the Torah that states
that when one finds a nest with eggs or chicks, one must send
away the mother bird before taking anything from the nest.
The explanation given here is reiterated a number of times in
the Zohar.

Binah-Understanding is the Sefirah that immediately
precedes the seven lower Sefirot, which parallel the seven days
of creation. Binah-Understanding is the future, the end point
of the time continuum, and hence, it represents the completion
of the concept of time. It is only from a juxtaposition of
Chakhmah-Wisdom and Binah-Understanding, past and fu-
ture, that existence as we know it can come into being (see 30).
Creation can only exist in the context of time, and is therefore
expressed in terms of days.

Binah-Understanding is therefore the Mother Womb from
which all creation emerged. It is also the Mother from which all
the lower seven Sefirot emanated.

105. Here it is said that the lower seven Sefirot can be
taken, but that Binah-Understanding must be sent away. This
means that one may not delve any higher than the lower seven
Sefirot, but that it is forbidden to even try to penetrate the
upper three (Radbaz, Metzudot David 206).

There might appear to be a contradiction here, since in
this statement it appears that it is forbidden to probe
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Binah-Understanding, while in other places it appears that
Binah-Understanding is the highest level that can be reached,
and that even Chakhmah-Wisdom is accessible. But the mean-
ing is this:

Even though Zer Anpin is built out of six of the lower seven
Sefirot, it is a complete structure, and therefore has Ten Sefirot
in its own right. When the Tikyney Zohar states that “Under-
standing is the Heart,” it is speaking of Binah-Understanding
as it is expressed in Zer Anpin (Tikuney Zohar 17a, Etz Chaim,
Shaar Partzufey Zachar U’Nekevah 4). Thus, when Binah-
Understanding enters into the lower seven Sefirot of Zer Anpin
as the Heart, then it is approachable. But when it is in its own
place, as the Mother of Zer An, then it is impossible, and must
be “sent away.” (See Introduction to Shaar HaHakdamot).

The “children” are the Seven Sefirot, corresponding to the
seven days of the week. They are also said to correspond to the
seven days of Succot, since it is during this festival that people
“draw the Holy Spirit,” and experience these seven Sefirot.
(98).

Besides the Four Species discussed earlier, the primary
commandment of the festival of Succot is the Succah itself. The
Succah is a hut, having four walls, and covered with a roof
made of nonedible vegetable matter. This roof is called the
S’chach . The words Succah and S’chach both have the connota-
tion of seeing and covering (see 88). The festival was therefore
one of visions.

The house itself is Chakhmah-Wisdom, since “with Wis-
dom a house is built.” It is with our Wisdom that we reach up to
the higher spheres (103).

The roof of the Succah contains small openings through
which the sky can be seen. This is the concept of a vision, it is
mostly covered and concealed, and we can only see through the

narrowest cracks.
When we enter into our Wisdom, the potential to experi-

ence that which cannot be understood, it is like entering a
Succah. The roof above is covered, but it has small cracks
through which the light can be seen.

106. Of the five dimensions alluded to in Sefer Yetzirah,
the three spatial dimensions are the World, the time dimen-
sion is the Year, and the spiritual dimension is the Soul. The
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Axis (Teli) is the ruler of the World, the Sphere or Cycle (Gal-
gal) rules the Year, and the Heart rules the Soul.

The Axis represents Zer Anpin, and in the Kabbalah, this
1s what the verse in Song of Songs is referring to (Etz Chaim,
Shaar Arikh Anpin 5:3). Zer Anpin consists of the six Sefirot
that parallel thesix directions of the three-dimensional world.

The entire verse is, “"His head is fine gold, his locks are
curled, black as a raven.”

The seven lower Sefirot parallel the seven astrological
planets: Mercury, Venus, Mars, Jupiter, Saturn, the Sun, and
the Moon. (The outer planets are not considered to affect the
earth.) The “head” of Zer Anpin parallels the "first swirlings,”
which correspond to the spiral nebulae. This is called the
“Encompassing Serpent,” or the "Milky Way” by many of the
ancients. The verse therefore states, “His locks are curled.”

This is also the meditation on space. Seeking to penetrate
the infiniteness of the galaxies, one can make the mental jump
to the head and Mentalities of Zer Anpin.

The Sphere is king of the Year, this being the time dimen-
sl;i(:m. It is the womb of the present, out of which the future is

rn.

The word Galgal, sphere, can also be translated as "cycle.”
The cycle of life runs from the womb to the grave. In Talmudic
language, the same work, Kever, is used for both the womb and
the grave (see Ohalot 7:4).

Finally, the Heart is king over the Soul, the spiritual
dimension. This is the dimension paralleling the line from
Keter-Crown to Malkhut-Kingship (30). As discussed earlier,
the Heart is Yesod-Foundation of Chakhmah-Wisdom and
Binah-Understanding extending into the “"chest” of Zer Anpin.
But Yesod-Foundation of Chakhmah-Wisdom is also a "gar-
ment” concealing Yesod-Foundation of Keter-Crown. Further-
more, the “chest” of Zer Anpin is on the same level as the
"head” of Malkhut-Kingship, the Female, and therefore, the
"heart” of Zer Anpin radiates into the “head” of the Female.
Just like in general, Keter-Crown is outside the head, so the
“heart” of Zer Anpin is the force outside the head of Malkhut-
Kingship, and therefore is the “crown” of the Female.

It is therefore evident that the Heart is actually the prim-
ary point of the spiritual dimension that connects Keter-
Crown to Malkhut-Kingship.
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The word "Heaven” always refers to Zer Anpin. Therefore,
“the heart of heaven” is the heart of Zer Anpin.

The verse quoted here is speaking of the revelation at
Sinai, where the people saw the voices mentioned in 47, and
indeed, this verse (Deuteronomy 4:11) precedes the verse
quoted there. The people saw the “Seven Voices,” which are the
Sefirot of Zer Anpin and the Female.

The path through which these Voices are “seen” is through
the “heartof heaven.” That is, by ascending through the “head”
of Malkhut-Kingship to the “heart” of Zer Anpin that forms
Her crown. As mentioned earlier (in 82), the seven are taken
together when Zer Anpin and the Female are united. The
Thirty-Two Paths connect the Sefirot of Zer Anpin.

In another sense, the Axis represents the longitudinal
angle, the Sphere represents the Azimuthal angle or latitude,
and the Heart is the radius. These three elements thus repre-
sent a three dimensional continuum in sphereical coordinates.

107. This is the Priestly Blessing. It is said with the hands
raised and the ten fingers spread, the ten fingers alluding to
the Ten Sefirot (124).

The three blessings represent Universe, Year and Soul.
These are the three levels of spiritual projection, from space, to
time, to the spiritual dimension.

The end points of these three dimensions are Zer
Anpin, Binah-Understanding, and Malkhut-Kingship. These
are the three names, YHVH, in the Priestly Blessing. As dis-
cussed earlier, the name YHVH can be filled in in four different
ways, corresponding to the four levels of creation (70). The
three lowest of these levels correspond to the three end points,
and these are the three Names in the Priestly Blessing.

If the two letters Heh in the Tetragrammaton YHVH are
taken as different letters, then the four letters of this Name can
be permuted in twenty-four ways. It is because of this that
some Kabbalists write these two Heh's somewhat different
from each other. If the two Heh’s are not differentiated, then
the four letters only have twelve permutations. Thus, there are
twelve in each domain, but the twelve must be doubled (as in
95). The twelve usual permutations of the Name correspond to
the twelve diagonal directions.

Each verse in Exodus 14:19-21 contains seventy-two let-
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ters, and these three verses also correspond to the three levels.
(See 110.)

The “leaders,” or more literally “heads” mentioned here
are the archangels of the Universe of Beriyah-Creation. The
“officers” are the angels of Yetzirah-Formation. The “army”
itself is the domain of Asiyah-Making.

108. Beside the three horizontal levels, there are also
three vertical “pillars.” These pillars are called Love (Chesed),
Severity (Din), and Harmony (Mishpat). The right pillar,
headed by Chesed-Love, is represented in the world of angels
by Michael. The left pillar is headed by Gevurah-Strength, and
is represented by Gabriel. The middle pillar is headed by
Tiferet-Beauty, and is represented by Uriel.

This being so, there are seventy-two Forms in Yetzirah-
Formation, mentioned here, and seventy-two Powers in
Beriyah-Creation. The ones in Beriyah-Creation correspond to
the souls of Israel, Since Beriyah-Creation is the level of
Neshamah-Souls. But the answer is that the Forms and Powers
are united through the sacrifice.

109, The concept of an animal sacrifice is to unify the
animal in man with his spiritual essence. Just as the animal is
“brought close” to God, so is the person bringing the sacrifice.

As discussed earlier, (5), the concept of Nose parallels Zer
Anpin and Yetzirah-Formation. Breath, on the other hand,
emanates from the Mouth, which is Malkhut-Kingship, the
lowest level of Atzilut-Nearness, and therefore, Breath is the
level of Beriyah-Creation. The concept of the “pleasant fragr-
ance” therefore represents the link between Beriyah-Creation
and Yetzirah-Formation. When this takes place, Yetzirah-
Formation, which is the world of angels, and the level of Ruach
in the soul, is strengthened, and it can then affect man in the
physical world. For one thing, this is the level of Ruach
HaKodesh, (Divine Spirit), where man actually experiences
the level of Ruach. This experience can also consist of commun-
ion with an angel, which is also on the level of Ruach. In such
cases, the Breath, which is Re'ach (from the same root as
Ruach), is said to “descend.”

110. The three verses are:

“And there traveled the angel of God, who went before the
camp of Israel, and it went behind them, and the pillar of cloud
moved from before them, and it stood behind them.
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“And it came between the camp of Egypt and the camp of
Israel, and there was cloud and darkness there, but it gave
light, and one did not come near the other all the night.

“And stretched Moses his hand over the sea, and God
caused the sea to recede by a strong east wind all the night, and
He made the sea into dry land, and the waters were divided.”

By tradition, it was with the Name emanating from these
verses that Moses split the Red Sea. (See p. 154)

The pillar of cloud mentioned in the first verse refers to the
cloud that conceals the mysteries from our eyes. Through this
Name, the cloud is brought “behind” us, separating us from the
Husks of evil, personified by the “camp of Egypt.” The same is
true of the angel that guards the path of enlightenment.

The physical world is likened to night. Through this
Name, man and evil “do not come together all the night.” Even
though this is a world of “cloud and darkness,” it gives light.

Thesea refers to Malkhut-Kingship, the Sefirah that must
be penetrated before one can enter the mysteries. Wind
{Ruach, also meaning Spirit) is the level of Zer Anpin, and the
east is Tiferet, the source of “seed” (73). The force of Tiferet-
Beauty in Zer Anpin opens Malkhut-Kingship so that it can be
entered, and we can then pass over on dry land.

The actual splitting of the Red Sea was the primary prep-
aration of the Israelites for the greatest of all visions, the
revelation at Sinai. In making use of this Name, the individual
can follow the same path. The methods of using this Name are
discussed in Rabbi Abraham Abulafia’s Chayay Olam HaBa
and Sefer HaCheshek, as well as in the fourth (unpublished)
part of Shaarey Kedushah by Rabbi Chaim Vital.

112. The total number of letters in these names, when
written correctly and not counting suffixes, is seventy two. It is
therefore the name of seventy-two, used to reach the “heart of
heaven.”

These names are not found in any other Kabbalistic texts,
nor is there any instruction regarding their use. The suffix "on”

or “ron” is also found in angelic names, such as Metatron and
Sandelfon.

113. Of the twenty-two Paths corresponding to the letters
of the alphabet, twelve are diagonals, and these correspond to
the twelve tribes of Israel. It is to these paths that one is given
access through the above-mentioned names.
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Through these channels all force flows from the higher
Sefirot to the lower ones. When the Sefirot are thus fortified,
they can in turn influence events in the lower worlds. But when
people are not worthy, the Sefirot arestill granted blessing, but
g:}y on the condition that they do not bestow any of it to those

ow.

This is a lesson related to the above names. The channels
through which they can be used are only open when the
generation is worthy. We therefore find many cases where
people themselves were worthy of attaining particular mys-
teries, but they could not attain them because the generation
was not worthy.

The "rods” in this case are the channels.

The King here is Keter-Crown, and his "brothers” are the
other Sefirot.

114, There are four basic levels of creation, represented
by Chakhmah-Wisdom, Binah-Understanding, the six Sefirot
of Zer Anpin, and Malkhut-Kingship. When these can be dif-
ferentiated, they are said to comprise a “square.” When they
cannot be differentiated, they are called a "circle.”

These concepts are not differentiated in the true spiritual
sense. It is only when they are reflected in the physical that
they can be seen as being different.

The square is therefore Malkhut-Kingship, which is the
level in which all can be seen. It is the level that parallels
Asiyah-Making, which also encompasses the physical world.
The circle, on the other hand, is Binah-Understanding.

The square also denotes that which is made by man, as
discussed in the Talmud (Yerushalmi, Nedarim 3:2). It is in
the physical world, the domain of Malkhut-Kingship, that man
works. But it is within the works of man that the circle, repre-
senting the spiritual, can move.

The square represents Asiyah-Making, the domain of the
physical world, while the circle is Beriyah-Creation, the uni-
verse of souls.

115. The letters represent the body, which is in Asiyah-
Making. The vowel points are the Neshamah-Soul, which is in
Beriyah-Creation.

It is through the proper combination of letters and vowels
that one can enter into the spiritual domain (see Chayay Olam
HaBah).
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117. Alef is usually said to represent Keter-Crown (70).
Actually, the "Holy Palace” is the confluence of the four
basic concepts, Keter-Crown, Chakhmah-Wisdom, Binah-
Understanding, and Malkhut-Kingship, and it is seen as the
center point of the six Sefirot of Zer Anpin. The four concepts
are denoted by the four corners of the Alef. Furthermore, in the
diagram of the Thirty-Two Paths, Alef is the channel between
Chakhmah-Wisdom and Binah-Understanding.

118. These Ten Sayings parallel the Ten Sefirot, and are
their reflection in the physical world. The Ten Sayings are:

“Let there be light” (Genesis 1:3), Chakhmah-Wisdom.
“Let there be a firmament” (1:16), Binah-Understanding.
“Let the waters be gathered” (1:9), Chesed-Love.

"Let the earth put forth grass” (1:11), Gevurah-Strength.
"Let there be luminaries in the firmament” (1:14),
Tiferet-Beauty.

"Let the waters swarm with living creatures” (1:20),
Netzach-Victory.

“Let the earth bring forth living creatures” (1:24) Hod-Splendor.
“Let us make man in our image” (1:26), Yesod-Foundation.
“Behold I have given you every herb” (1:24),
Malkhut-Kingship.

WoEN O kN~

There is a question as to what isthe tenth saying. Some say
that it is implied in the first verse, “In the beginning God
created the heaven and the earth” (Rosh HaShanah 32a). This
is the saying that parallels Keter-Crown, which is also implied
but not expressed.

Others say that the tenth verse is, “It is not good for man to
be alone” (Genesis 2:18), and that this corresponds to
Malkhut-Kingship, which is man’s mate (Bereshit Rabbah
17:1). This is actually not a dispute, since “the beginning is
imbedded in the end,” and therefore, Keter-Crown and
Malkhut-Kingship are one. This is the "head” mentioned
above (82).

According to some opinions, the Ten Sayings parallel the
Ten Sefirot in their usual order, as above. Others say that the
three Sayings involving man represent the three Mentalities,
while the others are the seven lower Sefirot.

The Torah is the counterpart of Zer Anpin, and it is called
the Torah of Truth (Emet). This is because it emanates from the
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first three Sefirot, which are represented by the three letters of
EMeT.

Yud therefore represents the Ten Sefirot of Zer Anpin.
Shin represents the confluence of the three lowest Sefirot,
Netzach-Victory, Hod-Splendor and Yesod-Foundation, into
Malkhut-Kingship. In the diagram of Thirty-Two Paths, Shin
is the channel between Hod-Splendor and Netzach-Victory,
but actually, it connects the lower triplet to Malkhut-
Kingship.

Malkhut-Kingship, the lowest Sefirah of Atzilut-
Nearness, is the root of the Universe of Beriyah-Creation. (See
128).

124. The Ten Commandments parallel the Ten Sefirot of
Zer Anpin. But Zer Anpin also parallels both man and the
Torah. Man’s body has 613 parts, 248 limbs, and 365 vessels.
The Torah likewise has 613 commandments, 248 imperatives
and 365 prohibitions. This indicates that besides consisting of
Ten Sefirot, Zer Anpin is a Personification (Partzuf), contain-
ing elements that parallel all parts of the human body. As such,
Zer Anpin is the macrocosmic Man.

125. Although the word Saper is nominally translated as
“declare,” the root actually has three basic connotations:

1. To declare or express.
2. To record or decree. A book is a Sepher.
3. To delineate or count. A number is a Mi-Spar.

The first function of the Sefirot is to express God’s great-
ness. Through them we can meditate on God and speak of Him.

Secondly, it is through the Sefirot that God expresses His
providence over creation, issuing decrees and recording events.
Itis in this context that the Sefirot are God’s “Book.” This is the
significance of the three "books” open on the New Year, one for
the righteous, one for the wicked, and one for those in between

Finally, the Sefirot delineate God’s glory, bringing it into
the finite realm of number. Although God is infinite, and in
potential encompasses an infinite number of basic concepts,
the Sefirot limit these to ten. This is the concept of the
Tzimtzum-Constriction, where the infinite is constricted into
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the finite (see KaLaCh Pitchey Chakhmah 24, Pardes Rimonim
2:6).

These three concepts are the Saper (Number), Sepher
(Book), and Sippur (Telling), mentioned in Sefer
Yetzirah (1:1).

These parallel the three basic dimensions, Soul, Year, and
Universe. The first connotation relates to the dimension of
Soul, since it is to the soul that God's glory is expressed. The
second is that of time, since God’s decrees function within the
framework of time. Finally, it is the universe that delineates
God’s glory into the realm of number.

“Heaven” here refers to Zer Anpin, while “Glory” is
Malkhut-Kingship. Through the Sefirot, Zer Anpin is expres-
sed in Malkhut-Kingship.

126. The Kedushah consists of the verse, “Holy, holy,
holy, is the Lord of Hosts, the whole earth is filled with His
glory” (Isaiah 6:3). The three “holy’s” in this verse are the three
dominions (see Targum ad loc.).

127. The question here is, if there are four basic levels of
creation, why are there three holy’s and not four? The answer is
that the four concepts are arranged in a three by three array in
the Ten Sefirot.

Furthermore, the Sefirot are expressed in three concepts:
Soul, Year and Universe. In the Targum on the Kedushah, it is
translated, “Holy in the highest heaven . .. Holy in earth . . .
and Holy for ever and ever.” "Heaven” is the dimension of Soul,
“Earth” is Universe, and “for ever and ever” is Time.

These three concepts also parallel the three stages of time,
past, present, and future. We remember the past, and there-
fore, the past is in the Soul. The Universe is the present. But
the future is pure Time, and does not affect the Soul or Uni-
verse.

The two names YHVH represent mercy “before the sin,
and after thesin” (Rosh HaShanah 17b). Hence they represent
the past and future. The Thirteen Attributes of Mercy are for
the present.

The fact that there are Thirteen Attributes also attests to
the triplet nature of the Sefirot, and to the fact that they are
arranged in three columns. The top members of each column
are doubled, each one drawing from the level above it. Thus,
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Thirteen Attributes are derived from the Ten Sefirot (see Hai
Gaon, quoted in Pardes Rimonim 11:1).

In general, the triplet structure is derived from the basic
dialectic (1).

128, The first “Holy” parallels the spiritual dimension, as
mentioned above. This is the dimension from Keter-Crown to
Malkhut-Kingship.

The second “Holy” is the time dimension. This is the di-
mension defined by Chakhmah-Wisdom and Binah-
Understanding, as well as Daat-Knowledge, which is their
confluence. It is from these upper Sefirot that the lower ones
emanate, and hence, they are the “root” of the Tree.

The third "Holy” is Zer Anpin, which defines the concept of
space, and is also the concept of connection (30). It is this
concept that unites all the Sefirot.

129. The six Sefirot of Zer Anpin consist of two triplets,
Chesed-Love, Gevurah-Strength and Tiferet-Beauty, and
Netzach-Victory, Hod-Splendor and Yesod-Foundation. The
higher triplet receives from the three Mentalities, while the
lower triplet functions to bestow to Malkhut-Kingship, and
hence to the rest of creation.

The upper triplet is called the “children” (of Abba-Father
and Imma-Mother), while the lower triplet is called “"grand-
children.” If the lower are not worthy, the upper are only given
engugh for themselves, but not enough to give to others (see
113).

130. The concept of “the whole earth is filled with His
Glory,” refers to Chakhmah-Wisdom, the “Filling” mentioned
above (in 3). The concept of Chakhmah-Wisdom is sameness
and homogeneity, and it therefore indicates that God’s glory is
universally present (see 30).

134. The concept of Heart includes Chakhmah-Wisdom,
Binah-Understanding, and Malkhut-Kingship (as in 106).

135. This can be understood in the light of the fact that the
following individuals are usually identified with particular
Sefirot:

Abraham Chesed-Love
Isaac Gevurah-Strength
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Jacob Tiferet-Beauty
Moses Netzach-Victory
Aaron Hod-Splendor
Joseph Yesod-Foundation
David Malkhut-Kingship

143. Binah-Understanding is called the “Treasury of Wis-
dom,” since without understanding, wisdom cannot be
grasped.

When the Torah speaks of the “Spirit of God,” the name
Elohim is used, this being the name associated with Binah-
Understanding. It is from the level of Elohim that the Ruach-
Spirit emanates, since Ruach is on the level of Zer Anpin which
emanates from Binah-Understanding.

While Chakhmah-Wisdom is the concept of similarity and
undifferentiated homogeneity, Binah-Understanding is the
concept of difference and differentiation. All letters, forms and
concepts therefore stem from Binah-Understanding.

144. This is Chesed-Love, which parallels the right hand.

145. This is Gevurah-Strength, which parallels both fire
and the left hand.

146. The Throne of Glory is Tiferet-Beauty.152. Zer
Anpin is constructed out of six Sefirot, Chesed-Love,
Gevurah-Strength, Tiferet-Beauty, Netzach-Victory, Hod-
Splendor, and Yesod-Foundation. Still, once it exists as a Per-
sonification (Partzuf), it becomes a complete structure, and it
then consists of a full Ten Sefirot. It is for this reason that even
though creation took place in six days, it consisted of Ten
Sayings.

In the “growth” of Zer Anpin from six Sefirot to ten, the
three upper Sefirot, Chesed-Love, Gevurah-Strength, and
Tiferet-Beauty, are doubled. Chesed-Love then becomes
Chakhmah-Wisdom, Gevurah-Strength becomes Binah-
Understanding, and Tiferet-Beauty becomes Keter-Crown.
These are the caps of the three columns of Zer Anpin, and are
the three Crowns of Israel.

Since Tiferet-Beauty in Zer Anpin becomes an aspect of
Keter-Crown, the question then arises, why is it called the
Throne of Glory?

The Tefillin allude to the purpose of creation. Usually,
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purpose and will are represented by Keter-Crown, since this is
even higher than the intellect. But will and purpose must also
be carried out in terms of action, which is represented by the
arm. When this takes place, it must first be channeled through
the Heart.

The concept of a throne is that of lowering, since when one
sits on a throne, his body is lowered. When God acts, thereby
placing the Tefillin on His "Arm,”, the Tefillin are called a
“throne,” since their concept is lowered into therealm of action.

153. Aravot is the feminine plural of Arav, which means
“west.” This name of heaven is only mentioned one place in the
Bible: “Praise the Rider of Aravot” (Psalms 68:5). Since God is
the “Rider” of Aravot, the latter is considered to be His vehicle
or “chariot” {Merkava). It is through Aravot that God lowers
Himself and oversees the world, as the Psalm continues,
“Father of orphans, judges of widows . .."” (Pardes Rimonim
68:6).

The vehicle of God’s providence is Malkhut-Kingship. Of
the seven heavens, the Talmud states that Aravot is the high-
est (Chagigah 12b). Hence, it is actually the head of
Malkhut-Kingship, and as mentioned earlier, the head of the
Female is opposite the heart of Zer Anpin, which is the Sefirah
of Tiferet-Beauty. It is for this reason that it is mentioned after
Tiferet-Beauty, rather than as the tenth Sefirah. In this sense,
it is also to the “West"” of Zer Anpin, opposite Yesod-
Foundation, and this is the derivation of its name.

The head of Malkhut-Kingship is located in the precise
center of the Sefirot of Zer Anpin. The author therefore states
that “water is at its right, and fire at its left.” Furthermore,
when the Sefirot of Zer Anpin are conceived of as being in a
three-dimensional array, Malkhut-Kingship, the Holy Palace,
is in the center (Sefer Yetzirah 4:3).

All the Sefirot act through Malkhut-Kingship, whether
those on the right side, which pertain to water and love, or
those on the left side, which represent fire and judgment.
Therefore, both fire and water find their attributes in
Malkhut-Kingship.

154. The question then arises, if Aravot is in the place of
Tiferet-Beauty, then how are the two differentiated.

As mentioned earlier, however, the Heart, which is called
the Holy Palace, is actually the confluence of the four Sefirot,
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Keter-Crown, Malkhut-Kingship, Chakhmah-Wisdom, and
Binah-Understanding. When the Sefirot of Zer Anpin arein a
three-dimensional array, this is the precise center. Since in
this mode it is definitely different than Tiferet-Beauty, it is
always counted separately.

In the Soul dimension, Malkhut-Kingship is precisely op-
posite Keter-Crown, and therefore it supports all the others.
Malkhut-Kingship also supports the others through “motiva-
tion from below.” Such motivation is the entire purpose of
creation, and since Keter-Crown represents purpose, in this
mode, Malkhut-Kingship becomes Keter-Crown.

Since Malkhut-Kingship is the visible end of the Soul
dimension, it is said to be the dimension of thought. It reaches
toward Keter-Crown, and therefore the interface with the Infi-
nite Being (Ain Sof) is along this dimension, so that it does not
have any boundary.

155. When we speak of the Personification of Zer Anpin, it
is usually pictured facing downward with its head to the east
and its feet to the west, bestowing spiritual sustenance to the
world. The Female, Malkhut-Kingship, which is opposite
Tiferet-Beauty, is therefore also to the east.

The “seed of Israel” travels down the spinal cord from the
brain, and therefore comes from the east.

156. Malkhut-Kingship, the Bride, is also seen as lying
with her head to the east. Therefore, her womb is to the west,
and it is in this womb that all seed is "mixed together.”
Makhut-Kingship is therefore called Aravot, which has the
double connotation of “west” and "mixture.”

157. This is the Sefirah of Yesod-Foundation. The reason
why it is eighth, rather than ninth as in the verse, is discussed
below.

Souls are born through the union of Yesod-Foundation and
Malkhut-Kingship. Therefore, Yesod-Foundation is called the
“foundation of all souls.”

The question then arises, how can we say that Yesod-
Foundation, the eighth Sefirah, sustains all souls, when we
have already said that the seventh Sefirah, represented by the
Sabbath, is the sustainer of all souls (56). The reply is that all
souls indeed do come from the seventh, Malkhut-Kingship, the
womb of souls.
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Malkhut-Kingship is called the seventh rather than the
tenth, since it is represented as being in the center of the six
Sefirot of Zer Anpin. The six Sefirot represent the six direc-
tions, while Malkhut-Kingship is their center point. In this
aspect, the Sabbath is seen as the middle of the week, preceded
and followed by three days.

158. Yesod-Foundation only functions to create souls
when it is in conjunction with Malkhut-Kingship. Therefore,
the main day in which it functions is the Sabbath.

Yesod-Foundation corresponds to the sixth day, which is
when Adam was created. He did not attain his main aspect of
soul, however, until the first Sabbath and therefore, he would
have been permitted to eat of the Tree of Knowledge on the
Sabbath. His main sin was the fact that he did not wait, but ate
of it on the sixth day.

159. Here we see Malkhut-Kingship as the source of all
the other Sefirot. This may seem to contradict the usual con-
cept of Malkhut-Kingship, as drawing from all the other
Sefirot. But as mentioned earlier, with respect to “motivation
from above,” Malkhut-Kingship draws from the other Sefirot,
but with respect to “motivation from below,” it bestows to the
others.

The concept of Keter-Crown is that of purpose, while that
of Malkhut-Kingship is fulfillment. These two define the
spiritual dimension, which is called Soul. The ultimate pur-
pose of creation involves “motivation from below,” and in this
respect, Malkhut-Kingship is dominant.

This is the concept of Heart, where Keter-Crown (through
Chakhmah-Wisdom and Binah-Understanding) shines into
Malkhut-Kingship. This is the prime point of the soul dimen-
sion. Heart is thus the “King” of the Soul dimension, that is, its
aspect of Kingship. Heart is thus the motivating force for the
lower seven Sefirot.

161. The date palm is the Lulav, discussed earlier
(98,101). It is the spinal cord that acts as the channel from the
three Mentalities, Chakhmah-Wisdom, Binah-Understanding
and Keter-Crown, to Yesod-Foundation (166).

As discussed earlier, the splitting of the Red Sea was the
initiation into the mysteries of the Sefirot, which is the Tree of
Life. After the Israelites crossed the Red Sea, they came to
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Mara and were in a state of preparation for the Tree of Life, but
the Satan had removed it.

165. The Torah was created and “written” two thousand
years before the creation of the universe, as above. This is
difficult to understand, however, since the Torah contains ac-
counts regarding people, and these people have free will. But
actually, when the Torah was first writtten, it did not contain
the accounts themselves, but only a system that stated how
accounts would be written with regard to various types of
actions. Rather than a book, the Torah was very much like a
computer program, set to produce a specific book from specific
events. It was only after the Torah was actually written down
by Moses that its form was fixed for all eternity.

In its first stage, the Torah is likened to water, which is
fluid and changes shape to fill its vessel. Ultimately, however,
it became firm and permanent like stone.

168. The discussion now returns to Yesod-Foundation. In
the usual representation, Yesod-Foundation is the ninth
Sefirah, following Netzach-Victory and Hod-Splendor, while
Malkhut-Kingship is the tenth. In the representation of the
Bahir, presented here, however, Malkhut-Kingship is the
seventh Sefirah, while Yesod-Foundation is the eighth.

Since Malkhut-Kingship pertains to the Sabbath, it was
counted as the seventh, just like the Sabbath is the seventh day
(158). Yesod-Foundation, however, only functions through
Malkhut-Kingship. Yesod-Foundation parallels the male
organ, and, since the male organ cannot function without the
female, is secondary to the female. Therefore, Yesod-
Foundation follows Malkhut-Kingship, and is the eighth
Sefirah.

Onereason why circumcision is on the eighth day is so that
a Sabbath should pass before the child is circumcised, thus
giving him the strength of the Sabbath (Zohar 3:44a).

Another reason for circumcision being on the eighth day is
because it initiates the child into the eighth level. Seven rep-
resents the perfection of physical creation, exemplified by the
Sabbath, while eight is the level above the physical, namely,
the transcendental. In the Sefirot, this corresponds to the level
of Binah-Understanding.

When a man is circumcised, he thus possesses all eight
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directions. Since his sexual organ has been rectified through
circumcision, he can “cling to his wife.” As mentioned earlier,
through his wife, a man becomes worthy of the concept of
“head,” but this is only true when he is circumcised. He then is
worthy of Binah-Understanding, the eighth level.

169. These refer to Netzach-Victory and Hod-Splendor,
which are here considered to be the last two Sefirot. Usually,
these are the seventh and eighth Sefirot, but here they are
interchanged with Malkhut-Kingship and Yesod-Foundation
to become the ninth and tenth. The reason for this is because
the usual order refers to the Ten Sefirot taken as absolutes,
before they are rectified into Partzufim. Here, however, they
are presented as paralleling the Ten Sayings of creation, which
pertain to the six days of creation,and hence to the six Sefirot of
Zer Anpin. Netzach-Victory and Hod-Splendor correspond to
the feet of Zer Anpin, and the feet are the lowest part of the
body, even below the sexual organ.

The usual picture of Zer Anpin presents this Personifica-
tion in a lying down position with his head to the east. The
right foot, corresponding to Netzach-Victory is raised upward,
while the left foot, corresponding to Hod-Splendor, is lowered
downward. Hence, Netzach-Victory and Hod-Splendor, are
said to represent the up-down directions.

In his vision, Ezekiel saw the Ophanim below the Chayot
(Ezekiel 1:15-21). This teaches that the Ophanim (Wheels) are
the angels of Asiyah-Making, below the Chayot (Living Crea-
tures) of the Universe of Yetzirah-Formation. The ground upon
which "feet” stand is considered the next lower level or uni-
verse. Hence, the Ophanim represent the "feet” of the Chayot,
and in general are “feet.”

Since the head of Zer Anpin is to the east, his feet are to the
west. Hod-Splendor, however, the left foot, inclines to the
north, the sides of Gevurah-Strength, which is the source of
judgment and evil (163). As mentioned earlier, it is from Hod-
Splendor that Evil is nourished (30).

The Divine Presence (Shekinah) is Malkhut-Kingship, the
Bride. Although her head is near the heart of Zer Anpin,
her feet are under his, and this is the “end of the Divine
Presence.” Her seven Sefirot are called "seven earths,” and
Netzach-Victory and Hod-Splendor parallel the lowest of them.
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Netzach-Victory and Hod-Splendor are the lowest Sefirot,
touching the “ground.” Therefore, when one ascends on high,
they are the first Sefirot that can be reached, and hence, they
serve as the source of prophecy.

170. The two "victories” refer to Netzach-Victory and
Hod-Splendor. The third is Yesod-Foundation.

171. Up until here, the discussion has been of the down-
ward sequence of the Sefirot, as they emanate from God. There
is, however, also an upward sequence, emanating from man
when he influences the Sefirot through “awakening from
below.”

In a meditative sense, this is speaking of meditating on the
Sefirot, where one climbs the ladder upward. Whereas one can
“run” downward after he has reached the highest level, the
ascent upward is a difficult process, requiring much training
and discipline, and one cannot “run” upwards.

When the verse says, "the whole earth is filled with His
glory,” it implies that wherever one is, one has access to the
Infinite Being.

The lowest of the Sefirot is Malkhut-Kingship, and hence,
this is the furthest from the Infinite Being. Malkhut-Kingship
is therefore also the closest to the forces of evil, and must be pro-
tected from Evil by the Chashmal, which is an emanation of
Chakhmah-Wisdom and Binah-Understanding. When one
grasps the lowest level, he also has access to the higher levels
through the concept of the Chashmal. The Zohar thus teaches,
“One who grasps any one of them, grasps them all” (Tikuney
Zohar 17a).

172. The seven “Holy Forms” are the seven inferior
Sefirot. When the Torah says that man is created in the “form
of God,” it means that his body is a counterpart of the structure
of the Sefirot.

The structure of the Sefirot which is Zer Anpin was origi-
nally androgynous, as was Adam at the time of his creation.
Thus, when the Torah says that Adam was “in the image of
God, male and female” (Genesis 1:27), it means that the an-
drogynous Adam was in the form of the androgynous Zer
Anpin.

The Hebrew word Tzela, usually translated as “rib,” actu-
ally should be translated as “side,” as affirmed by the Targum,
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the standard Aramaic translation of the Bible. When the Bible

states, “He took one of his ribs,” it actually means “one of his

sides,” that is, the feminine side. Since it originated in the

;t:ucture of the Sefirot, the female is considered to be one of the
firot.

The concept of the Male is that of giving, while the Female
is that of receiving, holding, and giving birth. Thus, without
the Female, creation could neither take place nor endure.

The Etrog is the citron fruit, while the Lulav is the palm
frond, and they are both taken in hand on the festival of Succot.
The Etrog represents Malkhut-Kingship, the feminine es-
sence, while the Lulav is Yesod-Foundation, the masculine
essence.

173. The feminine principle is the seventh Sefirah,
Malkhut-Kingship. This Sefirah is also identified with the
Divine Presence (Shekhinah), the Essence of God that per-
vades all creation. It is this Essence that is the true beauty of
all things. Thus, whenever one contemplates any beauty, he
must realize that this is the Divine Essence, and can thus make
use of it to begin the ascent on the Ladder.

Although the word Nekevah alludes to the orifices of a
woman in the physical sense, it also refers to the spiritual
orifices of Malkhut-Kingship. It is through these orifices that
one can ascend into the spiritual realm. This is represented by
the opening on the bottom of the letter Heh.

174. While outwardly the Song of Songs is simply a beaut-
iful love song, it actually is the most profound song of unifica-
tion of Zer Anpin and his Bride. It thus contains a hidden
holiness, just like this mundane world contains the hidden
holiness of the Shekhinah. Thus, when one recites the Song of
Songs and meditates on its inner meaning, one can gain accesss
to its inner essence, as well as to the inner hidden essence of the
mundane world, which is the Shekhinah.

The Song of Songs is thus said to be the Holy of Holies. The
"Holies” are the six male Sefirot of Zer Anpin, while the “Holy
of Holies” is the “"Holy” that pertains to these "Holies,” namely
Malkhut-Kingship. The word “holy” in general indicates sep-
aration from the mundane world, and it is insofar as they are
transcendental that the Sefirot are called holy. Similarly,
when a person enters into a mystical state, he is said to enter
the realm of the “Holies,” that is, of the Sefirot. But the one



Part Two 181

Sefirah through which one must first pass is Malkhut-
Kingship, and it is therefore the “Holy of Holies.”

One reason why one must enter through Malkhut-
Kingship is because it is the lowest of the Sefirot. Another
reason is because, as the feminine element, it pertains to the
concept of receiving. Thus, when a person sanctifies himself
and makes himself a receptical for the Divine, he is a receptical
Jjust like Malkhut-Kingship. But in aspiritual sense, when two
things resemble each other, they are said to be bound together.
Hence, when a person resembles Malkhut- Kingship, he is also
bound to it.

175. As mentioned above, the beauty of the world is a
reflection of the Divine Essence, the Shekhinah, which dwells
in the world. The very work Shekhinah comes from the root
Shakhan, meaning “to dwell.”

The four species taken on Succot consist of the Etrog, the
Lulav, the myrtle and the willow. The last three are bound
together to form a single bunch, which is held in the right hand
while the Etrog is held in the left. Thus, the right hand grasps
the male Sefirot, while the left grasps the female, Malkhut-
Kingship. In order to fulfill the commandment, the Lulav and
Etrog, male and female, must be brought together.

176. Of the four species, the Etrog is Malkhut-Kingship,
the Lulav is Yesod-Foundation, the three myrtle branches are
Chesed-Love, Gevurah-Strength, and Tiferet-Beauty, while
the two willow twigs are Netzach-Victory and Hod-Splendor.

Even though Yesod-Foundation is usually said to parallel
the male organ, here the Lulav is the spinal cord. Actually,
however, the Kabbalah teaches that the sexual impulse travels
from the brain through the spinal cord, and then to the male
sex organ. Hence, the sexual organ is merely the external
manifestation of Yesod-Foundation, while its inner manifesta-
tion is actually the spinal cord. The sexual impulse, and hence
the inner essence of Yesod-Foundation, is expressed at the time
of union and copulation, and at that time Yesod-Foundation is
in its mode of Chai-Life. The number of vertebrae in the spine is
thus eighteen, the numerical value of Chai.

177. The willow twigs correspond to the Sefirot of
Netzach-Victory and Hod-Splendor, which in turn parallel the
two legs. They incline to the west and the north, as above (169).
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The two legs normally function together, and similarly,
Netzach-Victory and Hod-Splendor are usually represented as
a pair, and not separately. Hence, they are said to be “mixed.”

178. Besides representing the two legs, in an inner sense,
Netzach-Victory and Hod-Splendor are said to represent the
two kidneys as well as the two testicles (Pardes Rimonim
5:24). In this sense, they always work as a pair, and the essence
of the two is always mixed.

The “Brook” refers to the Sefirah of Yesod-Foundation,
especially when it “flows” at the climax of the sex act. At this
time, it is functioning in conjunction with Netzach-Victory and
Hod-Splendor, the two testicles, and the latter two Sefirot are
then called the “willows of the brook.”

This copulation is represented by the Lulav and Etrog
being brought together when they are taken in hand. The
Etrog, which is Malkhut-Kingship, is then the “sea” into which
the “brook” flows.

This flux actually is derived from the essence of all six
male Sefirot. In this sense, they are all called “brooks.”

179. Here there is a discussion of the two aspects of God’s
relationship to creation, how He "fills all worlds and surrounds
all worlds” (Zohar 3:225a).

In describing the Tzimtzum, the Ari states that God with-
drew His light from a sphere, creating a Vacated Space and it
was in this Space that all creation took place. However,
creation could not take place without God’s power, so into this
Space, God drew a thread of light. From this thread of light
were formed ten concentric spheres, which surround all crea-
tion.

The ten concentric spheres are the Ten Sefirot with which
God surrounds all worlds. The thread of light contains the Ten
Sefirot with which He fills all worlds, and these are the Ten
Sayings with which the universe was created.

This world is therefore like a “mustard seed in aring.” The
Spirit is that of the Ten Sefirot that are in the thread of light.

180. The three Spheres are the lowest Sefirot, Netzach-
Victory, Hod-Splendor, and Yesod-Foundation. These are said
to surround the physical world, that is, all influence and en-
lightenment in the physical world comes through these.
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183. “Life of Worlds” represents the Sefirah of Yesod-
Foundation (as in 180). As mentioned earlier, it is called
“Righteous” when passive, and “Life” when active (74).

186. The concepts of Truth and Knowledge have already
been explained (51).

198. Here, there is an allusion to the lowest three uni-
verses, Beriyah-Creation Yetzirah-Formation, and Asiyah-
Making. These three correspond to the levels of Binah-
Understanding, Zer Anpin, and Malkhut-Kingship, which in
turn are end points of the dimensions of Time, World, and Soul.

Therefore, when the soul is created, the scripture says, “let
us make man in our image.” This is directed along the Soul
Dimension, from Keter-Crown to Malkhut-Kingship, the lat-
ter which parallels the Universe of Asiyah-Making. Since this
line intersects all the other Sefirot, the verse is in the plural:
“Let us make ..."

The Time dimension stems from Chakhmah-Wisdom and
Binah-Understanding, and these are the archtypes of male and
female. Therefore, when male and female come into being, this
is the fulfillment of the concept of time, which has its endpoint
in Binah-Understanding, paralleling Beriyah-Creation.
Therefore, the word “create” is used.

Finally man must be brought into the dimension of World.
This is the concept of relationship and Zer Anpin, paralleling
the Universe of Yetzirah-Formation, and hence, the word
“formed” is used here.
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Notes to the Introduction

1. Raavad on Sefer Yetzirah 1:5 (26b). Although Raavad is
usually identified as Rabbi Avraham ben David of Posquieres
(1120-1198), the accepted opinion is that it was a different Raavad
who wrote this commentary. See Introduction to Etz Chaim (Ashlag,
Tel Aviv, 5720) pp. 19, 21, Shomer Emunim (HaKadmon), Introduc-
tion 2#2, Avodat HaKodesh 2:13,Shem HaGedolim, Alef 11,Sefarim,
Resh, Kuntres Acharon. SeeKoney HaDorot IOb, Zvi Benyamin
Blaamau’s introduction to Sefer HaEshkol, p. xiv.

2. See Ramban on Genesis 1:1, 2:7, 24:1, 28:29, 46:1, 49:24,
Exodus 2:25, 15:27, 20:8, Leviticus 23:40, 26:16, Numbers 15:31,
Deuteronomy 16:20, 22:6, 33:12, 33:23.

3. Particularly in the Hashmatot and Tosefot. See Zohar 1:253b,
1:262b, 1:263a, 1:263b, 1:265a fT., 2:270b, 2:271a, 3:300b.

4. See Metzaref LeChakhmah 12 (31b), Yechusim 10b, Shal-
shelet HaKabbalah p. 57, Korey HaDorot 30a, Shem HaGedolim,
Sefarim, Bet 33.

5. Shem HaGedolim loc cit. Even though the Bahir cites many
things found in Sefer Yetzirah, it might have actually been written
earlier. According to a reliable tradition, it was Rabbi Akiba who
actually wrote the Sefer Yetzirah, even though its teachings are
attributed to Abraham. See Pardes Rimonim 1:1,Korey HaDorot 30a.
Although the teachings of the S¢fer Yetzirah may have been known
from earlier sources, they were not redacted until after the Bahir.

6. Metzaref LeChakhmah, Korey HaDorot, loc. cit.

7. Pardes Rimonim 21:6

8. see the section on structure. In 17, he begins the discussion of
the letters. In 45 he initiates the discussion of the Seven Voices, and
again in 123, he begins the discussion of the ten fingers, which leads
into the discourse on the Sefirot. He is also the author of the closing
section of the text (197-200), which discusses the mystery of
masculinity and femininity.

9. See 26 where Rabbi Rahumai calls him Berabi, a title
meaning “master of the generation.” Cf. Rashi on Kiddushin 80b. In
51 we also find that the disciples ask Rabbi Berachia to explain one of
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Rabbi Amorai’s sayings. Use of such an anonym is not unusual, and
we thus find that Rabbi Meir's real name was actually Nehemiah
(Eruvin 13b). Another name used by Rabbi Meir was Nahorai, which
has the same type ending as Rahumai and Amorai. Similarly, Rav’s
actual name was Rav Abba, and he was also known as Abba Arikhta
(Chullin 137b, Rashi, Betza 9a, Arukh, "Abba”).

10. Bava Batra 10b. From the fact that Rabbi Yochanan calls
him “Rabbi” we see that he was already ordained. See Seder HaDorot,
Seder Tanaim VeAmaraim, "Nehuniah.”

11. See Midrash Tanaim on Deuteronomy 26:13 (p. 175).

12. Megillah 28a. Seder HaDorot identifies Rabbi Nehuniah the
Great with ben HaKana.

13. Megillah 28a.

14. Shavuot 26a. See 32.

15. Introduction to Sifra. Rabbi Nehuniah’s statement (1)
contains one of these Thirteen Rules.

16. Eduyyot 6:3, Chullin 129b, Tosefta Bava Kama 7:5,
Pesachim 29a.

17. Pirkey DeRabbi Eliezer 43 (103a).

18. Berakhot 4:2 (28b). See Bahir 150.

19. Avot 3:5.

20. Berakhot Ta. See Kuzari 3:65.

21. Hekhalot Rabatai 17:1, 22:4, 5. Also see Zohar Chadash,
Ruth 80a, 82d.

22. Hekhalot Rabatai 16:3. Rabbi Yonatan ben Uziel was actu-
ally senior to Rabbi Yochanan ben Zakkai. See Sukkah 28a.

23. Hekhalot Rabatai 2:8, 15:1.

24. Pardes Rimonim 21:12. See Kiddushin Tla, Radal ad loc.

25. Chagigah 14b.

26. Pirkey DeRabbi Eliezer 15. See Bava Metzia 59b.

27. There is some question as to how Rabbi Akiba could have
been a disciple of Rabbi Nehuniah. We find, however, that he was
even together with Rabbi Yochanan ben Zakkai, see Pirkey DeRabbi
Eliezer 7, Radal ad loc. 7:1. This is not difficult, however, since Rabbi
Akiba died at the of one hundred and twenty (Sifri, Zot
HaBerakhah 357). ;fi: death occurred during the Hadrianic
persecutions around 135 c.e., and since the destruction of the Temple
occurred in the year 70, he was around 55 years old at the time. [t was
around the time of the destruction that both Rabbi Nehuniah and
Rabbi Yochanan ben Zakkai flourished.

28. Zohar 1:11a. Cf. Shabbat 33b.

29. Zohar Chadash, Ruth 79a. Also see Zohar Chadash 75d, 76b,
76d, 79d, 81a, 84b.

30. Pirkey DeRabbi Eliezer 31 (71b). Cf. Zohar Chadash 62b,
80c. In the Talmud we find an Amora by this name.
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31. Pirkey DeRabbi Eliezer 21 (49a), 29 (65b), 51 (125a).

32. Hekhalot Rabotai 16:3.

33. Nedarim 20a. Another candidate may be Rabbi Yochanan
ben Yehoshua mentioned in Yadayim 3:5, who was Rabbi Akiba's
brother-in-law, and who supports his statement regarding the Song
of Songs. See Bahir 174, where this statement is attributed to Rabbi
Yochanan. Another possibility is that this may be Rabbi Yochanan
ben Zakkai.

34. In 21.1In a similar quotation in Bereshit Rabbah 1:3,3:9, the
speaker is Lulayni ben Tavri, cf. Midrash Tehillim 24:4. In Midrash
Tehillim 18:29 we find a Rabbi Lulyani whois apparently a disciple of
Rabbi Ishmael and a contemporary of Ben Azzai. See, however, Buber
on Tanchuma B, Bereshit, note 22.

35. Avot 4:4, Pirkey DeRabbi Eliezer 23 (54b), 52 (125a), 54
(128a).

36. 36. Zohar 2:103b. From the context, he was senior to Rabbi
Shimon. The town Ono is found in Shir HaShirim Rabba to 2:25,
Eichah Rabbah to 1:17, Zohar Chadash 81b.

37. Tavrus would then be identified, not as his father, but as a
place name. This would be Tavvros Umanos (Taurus Amanus), which
is Har HaHor on the northern boundary of the Holy Land. See Tar-
gum J. on Numbers 34:7, 20:22, 20:25, Deuteronomy 32:50.

38. Megillah Tb, Sanhedrin 65b. See Rabbi Yehudah Barceloni
on S¢fer Yetzirah p. 102,

39. Avodat KaKodesh 3:17 (80a).

40. See Rabbi Yehudah Barceloni loc. cit. pp. 102, 103.

41. Ramban on Genesis 5:2. See Shomer Emunim 1:11.

42, See Shem Tov on Moreh Nevuchim 1:62 (93a), Shomer
Emunim 1:13. In his commentary to Sanhedrin 10:1, Seventh
Principle, Maimonides mentions the Shiur Komah. Also see Yad,
Yesodey HaTorah 2:7.

43. Raavad, Introduction to Sefer Yetzirah 2c.

44. In 68, 88, 150.

45. Chagigah 2:1 (11b).

46. Ibid. 13a. Cf. Kiddushin 71a.

47. Gittin 60b.

48, Rashi, Shabbat 6b, Bava Metzia 92a. See Tshuvot Rashbash
189 where the publication of Kabbalah is questioned because of this.

49. See Hai Gaon, in Otzer HaGaonim, Chagigah, Chelek
HaTsuvot p. 21.

50. Rabbi Shem Tov, Sefer HaEmunot 3:2 (Ferera, 5316) 19b,
quoted in Shalshelet HaKabbalah p. 59, and in Or HaBahir 80:1. See
Tshuvot R.M. Alshakir 117.

51. Shem HaGedolim, Alef 10.

52. Commentary to Yad, Lulav 8:5, Bet HaBechirah 6:14,
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Introduction to Commentary on Eduyyot. Cf. Introduction to Etz
Chaim p. 18. Also see Introduction to Sefer HaEshkol p. xv.

53. See Advodat HaKodesh 2:13 (33d), 3:18 (81b), Shomer
Emunim, Introduction 2, 2.

54. Metzaref LeChakhmah 13. Cf. Rekanti, VaYeshev, Minchas
Yehudah 14. Also see Pardes.

55. Bachya on Genesis 32:10.

56. Cf. Iggeret Temon, p. 30. Also see Rabbi Yehudah ben Bar-
zilai, Commentary on Sefer Yetzirah (Berlin, 1885), p. 239; Shoshan
Yesod Olam (Sasoon, ms. 290), end of p. 220.

57. See note 161 in text. The Zohar derives its name from Daniel
12:3, see Tikuney Zohar 1a.

58. It is interesting to note that it is only in this section that
concepts found in the Sefer Yetzirah are discussed. See 58, 63, 70, 84,
95, 110. Two other less obvious allusions are in the next section, 124
and 1835.

59. Shomer Emunim, Introduction 2, 2. See Sichot HaRan 199,
Introduction to Likutey Halachot, Kokhavey Or, Sichot VeSippurim
13 (p. 88). Cf. Chagigah 13a.

60. Shomer Emunim 2:46.

61. EmunotVeDeyot 6:8. Cf.Or HaShem 4:7, Tshuvot Ralbach 8.

62. See 95, 98, 100, 108, 172.

63. Kiddushin 7la.

64. Avot Rabbi Natan 13:3, Bereshit Rabbah 44:22, VaYikra
Rabba 23:2, Devarim Rabbah 1.9,

65. Rashi on Sukkah 45a "Ani.” The Midrash Lekach Tov,
BaShalach 20 states this in the name of an identified Sefer
HaYashar. An interesting hypothesis would be that this Sefer
HaYashar is actually an older name for the Bahir, or, alternatively, a
text derived from it. In Lekach Tov, VeEtChanan Th, it is stated that
this Sefer HaYashar is quoted in the Hekhalot, which was written by
Rabbi Nehuniah’s disciple, Rabbi Ishmael. The subject matter
brought from Sefer HaYashar there also closely resembles 45-47 in
Bahir. See Taam Zekenim 56a, Buber's introduction to Lekach Tov
9:20,21, Torah Shlemah, BaShalach, Miluyim 3 (p. 284). Alsosee Ibn
Ezra on Exodus 14:19, Rambam on Sukkah 4:5, Zohar 2:51b, 2:270a,
Metzaref LeChakhmah 16 (40a).

66. Etz Chaim, Shaar Egolim VeYashar 2.

67. Shomer Emunim 2:43, KaLaCh Pitchey Chakhmah 24.

68. Rabbi Schneur Zalman, Torah Or, MiKetz 39a. See Pelach
Rimon 4.3, Shomer Emunim 2:36. Also see Etz Chaim, Shaar
Drushey ABYA 1, Zohar HaRakia on Zohar 1:15a.

69. Zohar 1:15a. This is the opening statement in Bereshit. Also
see Ttkuney Zohar 5 (19a).
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70. Shefa Tal 3:5, Shaarey Gan Eden 2:3 (2b), Zohar HaRakia
loc cit., Kisey Melech on Tikuney Zohar loc. cit. Also see Mavo
Shaarim 1:1:2. Cf. Elemah Rabatai, Eyin Kall 4:1 (25a).

71. Tikuney Zohar 56 (91b). Cf. Berakhot 10a. This might be the
concept of “Filling” discussed in 3, 5.

72. Shomer Emunim 2:37, Likutey Moharan 64. See my article
“Paradoxes” in Jewish Life 41:3 (February, 1974) p. 38.

73. See Likutey Amarim (Tanya), Shaar HaYichud
VeHeEmunah 6.

74. Cf. Pardes Rimonim 2:6.

75. Zohar 3:127b. Cf. Shaarey Gan Eden 2:1 (2b). Also see
Pardes Rimonim 1:9.



Copyrighted material



Notes to The Bahir

1. As a prefix, the letter Bet means "in.” This can indicate a
“filling.” The “filling” may allude to(Isaiah 6:3), “The whole earth is
filled with His glory.” See 130, 134. Counting the word itself, the
numberical value of Maley is seventy-two, see 94, 110, 167.

2. This verse is not found anywhere in the Bible, but see I Kings
2:45. Cf. Tikuney Zohar Chadash 116d.

3. When God changed his name from Abram to Abraham. See
Genesis 17:5. Cf. Nedarim 32b.

4. The first verse refers to the creation of the firmament, which
took place on the second day of creation. See Bereshit Rabbah 3:9.

5. Alluding to the Sefirah of Foundation, as in I Chronicles
29:11. See Introduction.

6. The word "founded” is also an allusion to the Sefirah of
Foundation. See Index under Sefirot.

7. Referring to the upper "earth,” see 169. Also see Rekanti,
BeHar (31¢).

8. As in the case of all the other sayings in the first chapter of
Genesis.

9. When the Gimel is elongated “at its head,” it becomes a Dalet.
Left over is its tail, which converts the Dalet into a Heh. According to
the reading of the Vilna Gaon (HaGra), however, the Gimel and Dalet
are in place of Vav Heh. The tail of the Gimel is removed, making a
Vav, and this tail converts the Dalet into a Heh.

11. The reference is to the two Heh's in the Tetragrammaton.
These are separated by the letter Vav.

12. The numerical value of Vav is six. Each of the three
dimensions in our physical universe implies two directions, making a
total of six. The six directions are north, south, east, west, up, down.
See Sefer Yetzirah 4:3.

13. Bereshit Rabbah 1:14, cf. Chagigah 12a, b. According to
Rabbi Akiba, the word Et always comes to add something. From here
itis g)parent that he maintains that the Garden of Eden is on earth,
as above.
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14. Referring again to the Garden of Eden. According to this, it
would have originally been in heaven.

15. The apparent reference is to the word Ruach (spirit or wind)
in Genesis 1:2. The relationship between the Chet and the Patach is
unique, since at the end of a word, the vowel is read before its
consonant, and this is the only case where this occurs.

16. See 162, 163, 199.

17. Itis thickened, and not written as a thin line as in the Resh.

18. Patach and Segol are vowel points. The meaning is
somewhat ambiguous, but might refer to the shape of the letter,
which looks like a Patach and Segol. Alternatively, it might refer to
the fact that in the word Dalet, the first vowel is a Patach ,while the
second is a Segol. Dalet means "door,” while Patach means "opening.”
Regarding Segol, see 89, 90, 178.

19. This is an allusion to Tefillin, see 152. According to the
order of the Sefirot, Patach is Wisdom, while Segol is Love, the Right
Hand. See 142, 144. See Tikuney Zohar 70 (129a,b).

20. See 84, 85, 86. This is alluded to by the word “from” in the
verse, which is indicated by the letter Mem.

21. See 37.

22. Cf. Psalm 118.19.

" 23. According to the order of the Sefirot, this is Beauty. See note

24, See 115, 116.

25. The Targum renders this as Ein Igla, meaning “Calf's Eye.”
Bachya a.l. identifies this with “crystal.” This stone is related to
dreams. See Ibn Ezra ad loc., Radak, Sefer Sherashim (p. 211).

26. In Hebrew, Charach means to burn. Sefirah is Victory.

27. This alludes to the Tallit in which God wrapped Himself at
anai. See Rosh HaShanah 17b. Cf. Psalm 104:2, Daniel 7:9. See 92,

28. Referring to either the Commandments or the Sefirot. See Or
HaGanuz ad loc.

29. Cf. Tanchuma, Yitro 11.

30. Chagigah 13a. This alludes to Keter (Crown), the highest
Sefirah. See 141.

31. See 169, 170, 178.

32. Bereshit Rabbah 14:9. See Chapter 3, note 6 in my transla-
tion of Derekh HaShem.

33. See 14.

34. See 5. The numerical value of Bet is two, alluding here to the
two thousand years.
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35. Up until now, the first five Sefirot have been discussed,
Crown, Wisdom, Understanding, Love or Kindness (silver), and
Strength (gold). Strength is the attribute of Justice.

36. See 195.

37. Sefer Yetzirah 6:4.

38. Truth is thus identical with peace. See 17, 190, 11.

39. Thereference is to a regular Tzad! and a final Tzadi. Its form
is that of a Yud attached to a Nun. see Zohar 1:2b.

40. Ben Zoma lost his mind when he entered Paradise, Chagigah
15a.
41. Mentioned in Sefer Yetzirah 1:1.

42. Theillusion is to the Sefirah of Malkhut (Kingship), which is
feminine.

43. Shavuot 35b. The exception is Song of Songs 8:12.

44, The "Congregation of Israel” is Kingship. See Or HaGanuz
ad loc. Cf. Zohar 3:197a.

45. The Seven Sefirot, corresponding to the seven days of the
week. See 160.

46. Mentioned in Ezekiel 1. See Chagigah 2:1 (11b). This refers
to the deepest mysteries.

47. See 150.

48. From Sefer Yetzirah 4:3, we see that the "Holy Palace” is the
center of the Six Directions, and this is usually assumed to be the
Sefirah of Kingship. See 154, 175, 117. Cf. Tikuney Zohar 18 (32a).

49. See 49 that "Kings” refer to the Sefirot. Tzioni, Chayay
Sarah (17a), however, reads Malachim or “"Angels.”

50. See 185.

51. The reference is to the Sefirah of Foundation, which is
opposite the body. See 156.

52. See end of 71. Holiness means separation.

53. The Sefirah of Kingship. See end of 75.

54. The Talmud says that the name of Abraham’s daughter was
Bakol. Bava Batra 16b. Regarding the significance of “All,” see 22.

55. The reference is to Kingship, and its older brother, directly
above it, is Foundation.

56. Alluding to Ecclesiastes 2:8.

57. See 69.

58. See 70.

59. The first word in the Ten Commandments is Anochi, which
begins with an Alef. See Bereshit Rabbah 1:10.

60. See 6, 118.

61. See 130.

62. Circumcision is the Sefirah of Foundation, while “his mate” is
Kingship. When these are counted separately, there are seven lower
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Sefirot, but when they are considered as one, there are only six.

63. The two arms are Love and Strength, the body is Beauty,
while the two legs are Victory and Glory. See Tikuney Zohar 17a. To
this Foundation and the Head (of its mate) are added, yielding a total
of seven. The Sefirot are enumerated below, 142 f¥.

64. The letter Nun assumes two shapes, bent in the middle of a
word, and straight at the end. See Shabbat 104a.

65. See 124.

66. See 16. Cf. Berakhot 61a, Menachot 29b.

67. Hekhelot Rabatai 1:1.

68. See Targum to Lamentations 4:17. Also see Targum to
Isaiah 21:5, Radak ad loc.

69. One looks down from a watchtower, and the fact that this
shares the same root indicates that the word means “looking down.”

70. The reference here is to the accent mark. As they are
g:r;erally ordered, Zarka and Segol are the first two accent marks.

Pardes Rimonim 29.

71, See Chagigah 13b.

72. Zarka is the first of the accents.

73. See 187, 193.

74. The ritual fringes, see Numbers 15:38.

75. Each of the four fringes contains eight threads, making a
total of 32.

76. See 63.

77. The white threads are the sign of the king, while the blue is
that of his daughter, which is the Sefirah of Kingship (Malkhut). This
follows Maimonides’ opinion that only one of the eight threads is
blue. See Yad, Tzitzit 1:6. Raavad ibid., however, maintains that six
threads are white and two are blue. This clearly refutes the opinion of
those historians who attribute the Bahir to the Raavad or his school.

78. Psalm 120:7.

79. See 100, 107. Cf. Otiot DeRabbi Akiba (first version) in Batey
Midrashot (Jerusalem, 5728), p. 350. “Heaven” and “Heaven of
heaven” indicate three levels, these being the Axis, Sphere and
Heart. See Pardes Rimonim 21:6. Each of these three includes 24
names. See 95. The method of deriving the names is found in 110.

80. These are the seventy nations mentioned in Genesis 10,
Each of these has its own Overseer. See Targum J. on Genesis 11:7,
8, Deuteronomy 32:8. For the significance of the extra two, see 167.

81. Like the twelve edges of a cube. Regarding the tree, see 119.

82. Sefer Yetzirah 5:1. The expression “Arms of the World,”
appears in Deuteronomy 33:27. See 189.

83. See 106.
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84. The Three Kings mentioned in Sefer Yetzirah 6:12. The
Axis is king over the universe, the Sphere, over the year, and the
Heart, over the soul. These are defined in 106.

85. See 63, 106.

86. Menachot 43b.

87. This is the Etrog. See end of 172.

88. See 83. The Lulav parallels the spinal cord in man. See 176.

89. See note 85.

90. The word Shamayim comes from fire and water. See 59.

91. See 94.

92. Lu has a numerical value of 36, while Lav has a numerical
value of 32. See 98.

93. See note 84.

94. These are the 36 Righteous Ones who maintain the world,
Sukkah 45b. The Sefirah, Yesod (Foundation) is also called
Righteous, and is alluded to by the Lulav. The Lulav parallels the
spinal cord (note 88), and this is connected to the sexual organ, which
is Yesod.See 155.

95. Chagigah 12b.

96. The numerical value of Yud is ten.

97. This teaches us that the Yud refers to Wisdom, and this is
indeed the significance usually given to the first letter of the
Tetragrammaton. Also see 118.

98. That is, the Sefirah of Wisdom. See 142. Here again, Li can
be read as “to the Yud.”

99. When one finds a nest with chicks or eggs.

100. “Mother” therefore refers to the Sefirah of Understanding
(Binah). Regarding variant readings of this verse, see Minchat Shai
ad loc.,Berakhot 57a,BaMidbar Rabbah 10:4,Zohar 3:290b, Tikuney
Zohar 69 (106b).

101. See 72. The festival of Succot enters the discussion, since it
is on this festival that the Lulav and Etrog are taken.

102. This verse speaks of Passover. Other editions, however,
substitute “the eighth day,” and the reading is then from Leviticus
23:35, 36.

103. See 14, 15. A Succah must have a minimum of three walls,
like the letter Bet.

104. The axis, Sphere and Heart are here defined. See note 84.

105. The Teli mentioned in Sefer Yetzirah 6:1,2. The meaning of
this word is obscure, the only similar word occurring in Genesis 27:3,
meaning “quiver.” The author of the Bahir associates it with the word
Taltalim, which itself is somewhat ambiguous. According to Rashi, it
is derived from the root Talah (to hang), while according to others, it
comes from the root Talal, meaning “heaps.” See Ibn Ezra ad loc.,
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Radak, Sefer Sherashim "Talal,” Zohar 1:125a. According to many
authorities, the Teli is the imaginary line, the axis around which all
heavenly bodies rotate. See Pardes Rimonim 21:8, Rabbi Moshe
Chaim Luzzatto, Choker U’Mekubal 13, also Rabbi Avraham ben
Chiyah, Tzurat HaAretz 13 (17b), Sheveiley Emunah 2 (19a). A
similar opinion seems to indicate that it is the force of gravity. See
Rabbi Yosef Giketalia, Ginas Egoz 32b. Many authorities, however,
associate the Teli with the Nachash Bariach (Encompassing
Serpent), mentioned in Isaiah and Job. See Ibn Ezra, Ralbag on Job
26:13, Radak on Isaiah 27:1 (quoting Pirkey DeRabbi Eliezer, not in
our editions), Sefer Sherashim, "Nachash,” Bareita of Shmuel HaKa-
tan 1. Also see Otzar HaShem, Chakmuni, HaGra on Sefer Yetzirah
6:1, commentaries on Avodah Zarah 3:3, Mordecai, Ibid. 840, Derekh
Emet on Zohar 1:125a. Cf. Bereshit Rabbah 2:4. Although some as-
sociate this with the constellation Draco, others clearly state that it is
the Milky Way. See Ralbag on Job 26:13, Netzutzey Orot on Zohar
1:25a. The Kol Yehudah on Kuzari 4:25 (54b) states that the word Teli
is phono-semantically related to Tanin, meaning “serpent.” Another
possibility presented there is that it is derived from the word "to
spread.” Thus, the Targum on Isaiah 44:25, translates “He spread the
heaven,” as Talit Shamaya. Also see Zohar 1:44a, Or HaGanuz on
Bahir 95, HaGra on Sifra Detzniuta 11c. The Sefer Yetzirah states
that the T'eli is King over the universe. It is therefore the source of the
six directions of the universe, which in turn are the counterparts of
Man the Macrocosm. See 82. In later Kabbalistic texts, this is called
the Partzuf (Personification) of Zer Anpin. Here, the author calls it
the “likeness that is before the Blessed Holy One.” See Zohar 3:132a,
3:136a, 3:140a, Etz Chaim, Shaar Arih Anpin 5 (p. 186).

106. See Rabbi Moshe Butril on Sefer Yetzirah, who states that
this should be translated Cycle rather than Sphere. The Sefer Yet-
zirah 6:2 states that this is King over the year. The present is the
womb in which the future is born. Wisdom is the past, while Under-
standing is the future. See Sefer Yetzirah 1:5, HaGra ad loc. This is
therefore identified with Understanding, the Mother, discussed at
the end of 104.

107. See 63. The Heart, Sphere and Axis respectively are Wis-
dom, Understanding, and the Seven lower Sefirot. See Raavad on
Sefer Yetzirah 6:1, Or HaGanuz, on Bahir 95, Pardes Rimonim 21:8.

108. This is the Priestly Blessing.

109. This is the Name used in the Priestly Blessing in the Tem-
ple. Kiddushin 71a.

110. See 10.

21211. Alluding to the Sefirot of Strength, Love and Beauty. See
11, 22.
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112. The 72 among the angels, and the 72 of Israel, mentioned in
4.

113. See 5.

114. See Pesikta Zutrata on Exodus 14:21, Rashi, Sukkah 45a
“Ani,” Ibn Ezra on Exodus 33:21, Zohar 2:270. It is vocalized in
Pardes Rimonim 21:5. For an explanation of this Name, see Raziel
HaMalach (Margolies edition) p. 54fF.

115. Sefer Yetzirah 5:4, 1:1.

116. Thisis not a verse in the Bible, but it is found in the Prayer
Book in Yehi Kavod. See Siddur Rav Amram Gaon (Rav Kook,
Jerusalem, 1971). p. 9. Also see Hekhalot Rabotai 31:4, Rokeach 320.

117. Forthe variants, see Or HaGanuz ad loc., Tikuney Zohar 70
(134b), Pardes Rimonim 21:9.

118. Referring to the plate (Tzitz) placed on the High Priest’s
forehead, mentioned in Exodus 28:36-38.

119. See 2 Kings 2:11, 1 Kings 18:20.

120. A variation of these is vocalized in Pardes Rimonim 21:9.
For variants, see Or HaBahir and Or HaGanuz ad loc. In one man-
uscript they are cited as AH-TzYTzaH-RON, ABROThY-HON,
VeSheBaBYOMT-RON, DMaGDE-RON, BaNaThYaH-RON,
EdaShYHaG-AON, KiSAY-DaMaN-HaNaN, YHVH YHHYV
YHAH AHVHY DaMHaD-ROS, DaMHaRy-RON. In another, they
are AH-TZYTzY-RON, ABROChYH-RON, VeShaBOBThMak-
RON, DMORTRON, TzaPhTzaPhShYT-RON, YHODMY-RON,
BRaKhYHV-AON, ERSYH GAON, KSAYMaNGwM-HON, HVYV
YHHV YVYH YHAH AHVH, DaMHaRY-RON, TmaK-ThON,
RMUHaT-RON, VeTzaPhTzaPhShiTh-RON, YHVuRMa-RON,
BaRChYH GAON, EdShGaDRa-AON, KSAUTh, HVHVYHVH,
VYHAHAHYH, VHaDMaThThY-HON. See Otiot DeRabbi Akiba
350, 343. (See p. 203)

121. See 106.

122. See 196.

123. See 109.

124. One cannot "hear” letters without vowels, so they can only
be heard as a result of sacrifice, which is the unification. See 108.

125. See 26.

126. See 70, 154.

127. See Avot Avot 5:1. The numerical value of Yud is ten. See
note 96.

128. See 81.

129. See 185, 74.

130. See 75.

131. Alluding to reincarnation. See 122, 155, 184, 185.

132. See 109.
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133. Sefer Yetzirah 1:3. See 138, 188, 1932.

134. There are 613 commandments in the Torah. See Mak-
kot 23b. Also see BaMidbar Rabbah 13:16, 18:21. Actually, the Ten
Commandments contain 620 letters, but the last seven letters in
Asher LeReyekha are not counted, this being the essence of the
Torah, as in Yerushalmi, Nedarim 9:4. See Saadia Gaon on Sefer
Yetzirah (Translated from the Arabic by Yosef Kapach, Jerusalem,
5732) p. 48, Rabbi Yehudah Barceloni on Sefer Yetzirah p. 278.

134a. See 84.

135. Indicating that the Sefirot are expressions of God’s action.
For further discussion of the etymology of this word, see Shiur
Komah 2.

136. Kedushah is the verse, “Holy, holy, holy,” cited in 128.

137. See 111.

138. See 107.

139. See Rosh HaShanah 17b. This appears to support the
opinion of the Ari, that the Thirteen Attributes are (Exodus 34.6),
"God (1), merciful (2), and gracious (3), slow (4) to anger (5), and
abundant in love (6) and truth (7). Keeping mercy (8) to the
thousandth generation (9), forgiving sin (10), rebellion (11) and error
(12), and cleansing (13).” See Etz Chaim, Shaar Arich Anpin 9,Shaar
HaKavanot, Inyan VaYaavor 3 (p. 286), Zohar 2:4b, 3:13b. Others,
however, count the two Tetragrammatons at the beginning among
the Attributes.

140. The Sefirah, Crown. See 141,

141. The Sefirah of Wisdom, see 142. Regarding the Tree, see
118, 119, 176.

142. The Sefirah of Understanding, which restricts and is the
root of Judgment. See 113,

143. See 63, 92, 1086, 147.

144. See 106.

145. In the priestly blessing. See 107, 124.

146. See 2,10, 12, 163. We thus see that Chaos is associated with
the Sefirah of Strength, the attribute of Isaac. It is also fire, as in the
next paragraph. See 44, 145.

147. See 51, 52.

148. Since Strength is lower than Love.

149. See 75, 190.

150. Avot 5:1. See 118, 179. We see here that the Ten Sayings
continuously sustain creation, see Likutey Amarim (Tanya), Shaar
HaYachid VeHeEmunah 1.

151. See note 133.

152. See 111.

153. The Yud and the Shin,see 26, 117. The Alef is Crown, while
the other two are Wisdom and Understanding. See Esther 1:14.
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154. See 3, 6, 103, 105.

155. In Genesis 1:2. This is the Sefirah of Understanding. See
100.

156. The Sefirah of Strength, also called Terror.

157. See Psalm 16:6, 11; II Samuel 1:23.

158. These refer to the "seven days of the week,” namely the
Sefirot. See 95.

159. Alluding to I Kings 18:39.

160. This is the Sefirah of Beauty.

161. Maz’hir Bahir (Shining, brilliant). This is an allusion to
both the Zohar and the Bahir.

162. The part of the Torah that was transmitted orally and
finally included in the Talmud. See 149.

163. Exodus 24:12. See Berakhot 5a that “commandment” here
refers to the Oral Torah.

164. Psalm 119:137.

165. Berakhot 60b.

166. Cf. Avot 4:13, 6:5.

167. This is an allusion to God's Tefillin, Berakhot 6a. God’s
Tefillin represent the Crown of Zer Anpin (Beauty), as we find in
Tikuney Zohar 17a. This is discussed at length in my booklet, God,
Man and Tefillin, p. 37ff. Even though there is a Crown associated
with the lower Sefirot, it is only “lent to his son.” See note 105.

168. Mentioned in Psalm 68:5. This is the highest of the seven
heavens, Chagigah 12b. The reference is to the Sefirah of Malkhut
(Kingship). It also has the connotation of west (Ma-arev), which is
Foundation, leading to the question in 154.

169. Shamayim (heaven) is therefore the plural of "there”
(sham), indicating that every direction is “there.” See 114, 115.

170. See 11, 59.

171. Since it was stated that “man and his mate are as one.” See
172, 82, 168.

172. See note 48. Since it supports all the Sefirot when we speak
of "awakening from below,” it is counted separately. See 171.

173. See 121, 122,

174. According to traditional Kabbalah, east is Tiferet, while
west is Yesod. Cf. HaGra on Sefer Yetzirah 1:5. Since Malkhut is
attached to Yesod (82), it is also to the west. Malkhut is therefore
cz;l(;ed 7S7e£| (Yam), which also has the connotation of west. See 169,
170, 177.

175. The Sefirah of Yesod (Foundation). See 61,82, 83, 168, 180,

176 See 57, 180.
177. See 168. This explains why Malkhut and Yesod are seventh
and eighth in the Sefirot, rather than ninth and tenth, as in

193
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traditional Kabbalah. Malkhut is the Sabbath, which is seven, while
Yesod is the eighth, which is the covenant of circumcision. As the
seventh Sefirah, Malkhut is central among the six "days.”

178. See 82.

179. See 147, 148, 190.

180. Cf. Proverbs 20:14. See 145.

182. See 2, 11, 12, 135.

183. This can also be translated as "What is my God,” or "My
God, what?” Regarding the significance of "what,” see Zohar 1:3b.

184, See 8, 94, 110.

185. That is, the twelve simple letters mentioned in Sefer
Yetzirah 5:1. These parallel the twelve tribes. See 114.

186. Referring back to 158,

187. This refers to Netzach and Hod. They are always together,
as we find in Zohar 3:236a. These parallel the two feet in man. See
180; Tikuney Zohar 17a.

188. In the Talmud, Chagigah 13a, this is the distance between
two spiritual levels.

189. Regarding the seven earths, see Sefer Yetzirah 4:12, Avot
Rabbi Natan 37:9, VaYikra Rabbah 29:9, Shir HaShirim Rabbah
6:19, Midrash Tehillim 8, Zohar 1:39b, 1:157a, 3:10a. Ibn Ezra on
Genesis 1:2 writes that they are the seven continents, but HaGra on
Sefer Yetzirah 4:15 contends that they are spiritual worlds. See
Pardes Rimonim 6:3.

190. Usually translated as “eternity of eternities.” The root of
this word (Netzach) means strength, and that which is strong is
victorious and endures forever. Radak, Sefer Sherashim, “Netzach.”

191. Netzach is "behind,” to the west, while Hod is to the left, the
north. The third one is Yesod.

192. See Pardes Rimonim 15:4. Up until now the discussion
centered on the Sefirot in a downward sequence, emanating from
God. Besides this, there is an influence from man, that ascends on
high.

193. The upper Shekhinah (Divine Presence)isBinah, while the
lower one is Malkhut. These are the two letters Heh in the
Tetragrammaton. See note 11.

194. See 95, 98, 101, 108. Also see 8, 82, 168,

195. The Etrog alludes to the Sefirah of Malkhut, which is
“man’s wife,” and is therefore feminine. See 98.

196. In Yadayim 3:5, this is cited in the name of Rabbi Akiba. It
is also cited, however, by his brother-in-law, Rabbi Yochanan ben
Yehoshua, and this may be the Rabbi Yochanan mentioned here.
Alternatively, it might be that Rabbi Yochanan ben Zakkai, who was
the mentor of Rabbi Akiba, is referred to here. See introduction note
33.
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197. See 30, 172.

198. Cf. Sukkah 35a, Rashi ad loc. “"Hadar.” The word Dar
means to dwell. The Etrog is Malkhut, the Divine Presence, since the
word S&e&hinah comes from the root Shokhen, meaning to dwell. See
190, 193.

199. The Lulav parallels the Sefirah of Yesod. See 83, 98, 155.

200. The three myrtle branches associated with the Lulav
therefore parallel the Sefirot of Chesed, Gevurah, and Tiferet. See
144, 145.

201. See 128.

202. The Sefirot of Netzach and Hod. See 169.

203. See 156.

204. See 20, 113, 119.

205. In the cantellation notes. See 36, 89, 90. See Bachya on
Numbers 21:19, that it is therefore above the word.

206. See Bachya, Tzioni, on Numbers 21:19.

207. Lebanon comes from the root Laban, meaning “white.” It
thus refers to the white matter of the brain. See Zohar 3:235b.
Lebanon also consists of the letters spelling out Lev Nun. Lev (heart)
alludes to the 32 paths of wisdom, while Nun is 50, alluding to the
fifty gates of Understanding. See Etz Chaim, Shaar Leah VeRachel 3
in Hagah, Shaar Halburim 5.

208. This is again Netzach and Hod. See 50, 169, 170.

209. The Ten Sayings refer to the ten times that the expression
"And God said,” appears in the first chapter of Genesis. See Avot 5:1.
Regarding the Ten Spheres, see Yad, Yesodey HaTorah 3:1. The Ten
Sefirot also are said to be concentric circles. See Etz Chaim, Shaar
Egolim VeYashar 2.

210. The reference is to Netzach, Hod and Yesod, which are the
two legs and Foundation. See 157, 169, 170.

211. See 57, 82, 157, 158.

212. The Sabbath therefore includes both Yesod and Malkhut.

213. The expression is found in Exodus 31:13. Cf. Leviticus 20:8,
21:8, 22:32. See 171.

214. Yebamot 62a, 63b, Avodah Zarah 5a, Niddah 13b.

215. Avot 2:5. This saying is attributed to Hillel.

215. Cf. Proverbs 18:23.

217. He must be reborn. See 121, 122, 155.

218. The question is how can "counsel” be included in
Understanding. Counsel is the Sefirah of Chesed, while
Understanding is Justice, since it is the root of Gevurah. It is known
that Chesed precedes Gevurah. See 144, 145, 74. The answer is that
“one is above the other.” There is a lower Attribute of Justice, which
is Gevurah, and a higher one, which is Binah (Understanding).

219. This is Malkhut. See 196.
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220. This has been defined earlier as Tiferet. See 108, 137. The
Sefirah of Daat, however, follows Chakhmah and Binah, and is
directly above T'iferet. He therefore answers, "one is above the other
Just like Binah is the source of Gevurah, so Daat is the source of
Tiferet. The saying of Rabbi Akiba is cited as proof that there are
such parallels.

221 See 11, 82.

222. See 147 148.

223. For the signifwance of the word "health,” see 13.

224, See 91, 193.

225. Sometimes a word is read differently than it is written. In
this case, the word is spelled Yado, without a Yud, and would
normally be read as “his hand.” Tradition, however, dictates that it
beread Yadav, as if it had the Yud, and it is translated as "his hands,”
in the plural.

226. See 28.

227. Sefer Yetzirah 1:12. Water is Chesed, while fire is Gevurah.
See 11, 145,

228. It was said earlier that water includes fire. Water is the
right hand, whilefire is the left. See 11, 145. The right hand therefore
includes the left, and this answers why it is in the singular. It also
ﬁxp?sins why the plural and singular are mixed when speaking of

ands.

229. See note 82. In Seder Rabbah DeBereshit (in Batey
Midrashot) p. 30, this is attributed to Rabbi Ishmael.

230. See 25, 147. Cf. Pardes Rimonim 22:4.

231. Mentioned in Esther 1:6, cf. Megillah 12a. See 193.

232. See 135.

233. See 75, 1317.

234. See end of 178,

235. God said this with regard to the destruction of Sodom and
Gemorah.

236. Shabbat 104a, Yoma 38a. This is cited as a saying of Resh
Lakish, an Amorah.

237. See 38. Cf. Tosefot, Shabbat 204a "It DeGars:.”

238. As in 190.

239. “There"” is a place name. See 187.

240. See 61, 157, 102, 180.

241. See 188,

242. Cf. Shabbat 89b, Yerushalmi Bikkurim 2:1 (6b),
Yerushalmi Sanhedrin 115 (56b), BaMidbar Rabbah 18:3.

243. Cf. Chagigah 13b. The Torah was given to the 26th
generation after Adam. When this is subtracted from a thousand, the
remainder is 974.



Notes to The Bahir 203

244. Sanhedrin 65b. Yad Ramah ad loc. writes that this is
Rabba bar Nachmani. Cf. Rabbi Yehuda Barceloni on Sefer Yetzirah,
pp- 102, 103. See note 38 in introduction.

245. Pesachim 50b.

246. Referring to Genesis 38:29, 30. Peretz was the ancestor of
David, Ruth 4:12. Amnon and the second Tamar, mentioned in II
Samuel 13, were therefore her descendants. Tamar also means "date
palm”, as below.

247. See 172.

248. These refer to three levels of creation. See 13.

249. Genesis 1:26, "Let us make man in our image.”

250. Genesis 2:7, "And God formed man of the dust of the earth,
and blew in his nostrils a soul of life.”

251. See 34, 162, 163. North (or left) is normally the feminine
side.

252. These "flying things” can be taken to mean angels. See 21.

253. Edom is associated with Esau, Genesis 36:43. The final
exile preceding the Messianiceraissaid tobe that of Edom, and when

the Messiah comes, he will destroy Edom. See Obadiah 1:6-21.
254. Sanhedrin 29a.

THE TWELVE NAMES

Pardes Other Version Manuscript Our Verson
1YINXTENK 1171220 YR EK 1I9NX XK
110K 1190 NI 11070V 17990 92X

10p20 19922027291 11921 233 1Y90P09

I RRI-LAER 11E12Y iRl 2313 RRLALS

I RRDREL-F &3 3 1118°00x0X 110 ooxex I RRTEL-1 31 F3

AR RA b 120 119%%90 13910

1R AR 11K*1*313 1792 *n 11 A3

1IN TS T1¥IR2 AP 199n*NH33 1IR3 @

nIXOD 11722327K02 1IRan*2YY 11AX3D AIXD3

AdTINN ATYT /AT I 13N327°%0> nrInTn

AIOK KA

AYARARNTY 1A AN AYAK AKX YN
*AINK Axn?

I ALALLERER] 119 17979 10K




Copyrighted material



Ssmam

TP I o'y

2 AWYR UMER D MmN TEs 51 e

'upn 12 TN 2



206

THE BAHIR

ohe 23m o pup opm ovies Yo
ToON SSR OW0 DD O D vy Y NN
12 FUPLSN 13 JER 220 22 h oM SN
RN PER IR T 7T oSy o N
. 0p 533 MY rpnvn ov ov oYY

SYWIT PN NI SO A meN

NT U TR I S emoroy 'x:'.z
JRIT TP D PR O TV OUY SR
W™ By B3 smNew oy o P
VI N2 T oEnR T w2

’ #
—-heeam bt et et -ﬁ‘ - - -
a8 ‘n

it (4101 - - -“d’
- -ase
Te¥ NSNCKT BB IIN W) Seen

l‘-.

.1 B
6

5 ”
pora seny mbent maveen NN oY N

» - j-=- - -

TER X SRYI MY PN WD RUNK
NV T3 Ten o o pepn o
rEIR PUNY TINOY (RN B oanpeTd

NG A0 ey 530 e Sow opw
Aph AT SN W N e oY

Mo K52 7D U™ WmMER O o
POPNS TOR ORTED WK T T oY B
Y9 LI XMW TP 2P IR UM

# ‘ -
Y DT OVI TSNS LU oM R
NIONOIN RIS N 23 N
: N2

5

CTOR2 N T3S0 RV R0 T

YRIN S P Y RSN NES ey

B9 Swes s asn oty Wt oow Sv

-l ’ " -
» »
AW e - - .- - -
TONEYEY O 3'NsT e oo v hiees

['322 TR0 RMERNS SN DINR PR Y

‘oMY Yox

8

w|YRSmT e
g -
MUY U ORI YIpn AN UM NN

WX IR 2D NEN 12 RUTS D AR

O'RA73 MY T TN W KO

P Seun sy an TVRTON RS MR

TERDI ST YNON NN SV R3NP

§ YIRS RSP N B2 oYY Jan vy

2

We I TN ARVIPONT TR TS YN
T VN WD AN oY A pee
PO TR T NON Y1 RSN 2 X
S M3 N7 RS 1 O 12T VR N yb

F

3
™ ‘as mvnbten o e
3 AP M s e Yrien
R AT I OVR RSN N0 Iy
ROWY WY £° 08 A SmNa T XhR o
PEd NN R ows foate oo
NER YN0 PN AR SN
PR MORRT NDSR PYTNY YRR moesn
AR5 NROTORTION MWRIY 1373 XON o
Nne oot Seersbed mesnem 2ne
VO uuns ) o usd v e

PEL NS ey

-

1
RITYH MO RTTT W

D 3OT XV TRT R KSR ey
.y ey T bayen
N DT D Toen B i b ovopanh
RN TRON M TR oY v Then
FEn % v e Pun s ovaw o
e 9 yoen oty e T

]
AT RIS TR o Ao
NYT TR ARSI NAR L v omI D

DEBY 4T NON3 KNSR N NS N1 YD
Sty xhen o MD RTR RDY DDMER pUD
YD MY T 1Y b Mon sy



Hebrew Text

207

14
mapbe e 73 Soo v /s b
%o wpn AT uwmehyt ns e iedh
M3 ROR ‘3 XPn S wpn ohn poady
TORAN AR TR

) -
% So0 Do meond wWuw DI e 2
wH R M vnrde nnp s rebe man
8 1o Kot wrxbe e ‘ananm
R /N S Moz m2 KSR o o ovpny
DR TN

16

TT2TP AN ARSI YR
DTN ARM MWRS 12120 SB5h e o
NOPR P3N AE e 1) I N
15 mxnew oed s m R oMy
TINSY R AR foe AN R X
g ek s s et
Y TS PV TR MY W vt X

AN NSUTR SETY RNIY PTWYY

-
-

LR l-:
17

BTN RMEN A 2

o 525 nvp N

— by

-y
XD

:l.\‘“e

q"$8

Aa e,

18
Moo et v RamaTT eee aha
RN AV SR NS AWt 8 o an
SN ovpns ETe

19

PTd Y 3 e,
Aot 3 mad amn pm avon Yo N
T RS POUSY ARVEAR NTRUY LY
Sauzy B3 RYT D MN2T ATIYON Smv v
IR e Wy use Ton

‘RO NP SONIN 'S 0PN P TRy
v e o udd mN o b ush oo
%o RS Mo sn wex R s e
oY 3037 LT 9sn hw O % v
s shenmm bon e e

wi oW - L
s O

10

PN Y00l ohpn TN A o

V1o wopnd TRY oy we P
phwnatk oS unhynnre nsTredy
BN T SN TN ok DHyn KoK
PONT DY AR NI 003 Bhwn e
PRI IR PNeeTpe Ymd e
BYTN 2R 957 198 53 N3 N3 ORTY R
. PN DN DN AN TV 2NN NN

11

N3 SVON WY W RSO ARDY N
DY N N0 o wps oy YO
oHY MENp W o3 v P
TP S wen e SRR ete vered
wR 'apn S0 Hxew 2 Seon T
AENY 2VMOT WM YWD SN oY N
Yores o'

12

VDT Y2 M I e
WVIND PN WO R Y NN ode ey
RY) Y0 WHD DY Y R 20 b
WHS oY N3 X0 N KM DY ey
: (veme: o My teNs oHel

™mn 13
OV RN MR WY T2 TN o 2N o
TON ATEY 13 3D T 13 YW MR KON
W NTD RT3 AND weD B PRY
Y L PN N NIRRT BN
NON ST Y MR T OYTOR TR 3O
Ty M3 W RN M ey Y
mhisn NSR ey R v a e
NMIT RED M3 M v s .-ma‘.,m
29D



208

THE BAHIR

YOO ARSI YD T T (e pw
FPVEN D ONPY TRN ypeTY

24

¥R

POR DR DD OTP AR PN R
UN PIRT RN DBWR AR 2N YR ovoen
AN pEn e b b omd ek dho
PESETR 0K DY MY N RS o i kS
TR oW D KPR O oM RN R
D TS 2'ma pe pawn oteb
AP SR MU mbes vk ey S
PIRTE RN WWY M ravdy ohes e
F PO T ST W UK AR
pse 7 e 0 oty pwn b asee
TEY D) L DTN 02 WY N3 IR N
s ohy e Dy ey mow

25
MR MR T ONON BN TR DS TR
(TN AWK RINT) MW AT BN KD
O TP VP MG P upY Ted e
TR ™M MR T TR EY et opn O
pn ey
26
EURT T NN YR
xptz T NRS Y3 wew YR nen
Ted e r e % pew P aeem
B T IR 925 B By na Ay H
ervanand iR Toen e we e pbooen
A W 83 T MR N W B3 NN nue
pe e 0 52 EEN Ny N v new
DWCN he T YR MR A N oY
o ue e e g W YR T
ghon B Y e mhotyn b %o
C INAWN N3 s D
27
WIRIN INY),
'8 opRd v ot S Trte Yr At o
TIRD XY W TP oW W ey o
70 Noxps b onoye pyx oo
ToMern

20

Al YU

morn 95 Bt TNy R Yeud aped an

noPROD KW M 0 e ] et

PTI2Y TR TIT NON 3 AN et o
3 emam

21

W3 VT2 o R

3N PAMDY T'E3 PSRN SNSTOENDN

TN BMY WX NS M YaNt vy

¥ T O 5N orop | oawd a3

PP B pEn Ya Sak w1 a0 oYt

230 5 TONIAN NS IR Dg O N
DN TP W &Y ovmdw San

2

Ssnom

T ONDYD TIBNY MO Nt o2 N33 85U
'S WMDE3 AXvzn Py S v e
nou 5 My 'noun xR pseNe T
N 20 N U2 NN PR SEN Y25 B
SO uR W ITpRTRd N TRy 8N
T2 D 90w v 9w npsp eSym
TPINAEY 02 AT MU RS TR NN
SN NCR T RO xtn 8O NN
SO MR Y 9w NPIEIYS
o % 2B 1 Hoeny Som s N
VMY M YIRS mmn ol o
T NS R WY ga vhp St e
VRN TP FOT WK Y IS D) D
VR R O FTRTN) T NN MR

(*mo m e

23
TRITE N2 29 EN
DTP AP KW M on T T
P wptw b Tnde | Y poem
POV PO OR BN O 150 532 AU ua W
MAN WK KID KO (VNN TTIETND) DD
SRR oY oM YD (BT XEW O
ST EWR B RS POU PP R DN



Hebrew Text

ORI JOIa IND RWP KO YN \mn o
VITRNY ORTOPROIIND DR S ey
IO TR NI P IR PR o
n3WY P95 DR ATD WY Py
pob Sy Wy xw T
35

T o Sen
NN TN N WY TV MY AR MY
™ 3T Py Wy ROOR ooy Yxmm by
DINAR 23N AN 22 O 37 BN oy
PR PER NS PP PN Y

36
Ry
T MO B ASY 10 Lhe NEN vredn
BN [Bp ANBD KT STl uBn D oK
b Suoy nbpeb A0R o o oSy N
oY BRI

37

M NI NND NDY NNAE NNE sNe

RS W 1 oy w3 525 s ey
¥om ooy 5% o aw K N
wh i wroe 10 MR jEp b 0% ek
np oeypd Mpd ¥ e b o e
B8 mmb ey s Sy ovepahy e SR
RIRTSY 1At NN SR 1Oy 2uS ErnRg N
RUER PONS NSNS NS 223 'R

: :'“:'.:'J geipe F"f‘.ﬂ

35
B axmas o
2oy puste 520 o MmN 1D
nNd ROR W '™ SN N ot P Y
NER 7D M (PIE) w0 WD KT
Feb PRND FTOD Y WY SN MmN ATap

DS UED DM TR mynn WS Y

bz ok n"pn Amb mnsnd  DMNY
3pm X &P 8% Ty o5 Muse

DYRR S on N

25
YR DMWY DY> N B YN
2T IR 371 5P Y5 xen & o0b e
nxY YR TR R0 YR posn by
SER AT anna m S Y aved
‘7 5N 2nc te e i A oS v
SRR SR 7 opea n ophm ond o

/
N oPs Pl Ah

29
MY IR 1 o) eN e

30

s s PR Ymae M

Ko onh ~ex a4 8 Yx oSyn o
medTs MY IO

3l
PIND NN M PR YR

32

3770 Sxpmer M oM

oK N5 RO2SR PNn R DRYn AR TR

YR TOR P DY OMSIN WA W

1 Amass Sax (nyap &S mpss nmapn

2us b men At an Sax o
T3 1) DT AUMR MY Ry e

33
R
"N SR AANEN PAN DB ORI aYON
2w &S u oM w2 85 P ax YR
WwRY 5p e ey O e b Trde
TOTR M Ay v R v A Yo
: Y3p52 nbem by mepn
34
N
YR jep MR nTEn T Atn Ay no e
RVT DY MY PN ARVD Y 95 B0
A s e Aed S8 3 swb nmnb
'R ARSSRS R 53 1y BN B X3 D
SaRPY ES N NEM 2NSTENIN KONON



210

THE BAHIR

531 KON MR BN ) S¥en vy e
S0 M e MR AR DR BN T
n3 ;M ‘wp M Epn masn S oen Sy
TN AR W sAwy : N
VD I TN NP W e D p"wx

nUp W DM W RSP m v
OOP LD BN DS Sy Moy

pEn s DN newe M er mord osm
0D Tr P eNn il Nk
o Y Sp Lnesh il 2o
W PN T Erimd Ton e "1 ENIY

Py qenn pw S . 25w
~.-.;::... 33 M3 W \‘:1: )y g

TR MTIND IN NS BOY D Do

£5a31 M R AP pawew b Xy

BT LY O 2y abun e r. J
: nﬁ\pn nx own oyn S

46

™R 3V
3N O3 AN SEIY T™ DR B B
S AN S U0 W O T awa R
N T m BIBP ST DN B
W MR OP KWW PR3 A b
TSN DWUT S MWRID DY W mSw,:':
WR AR IR w5 T Yy N
TN PRD L TNR AR RpRY T A

PEY O WRT TR P M KIY

R D

47
VO DINTY B3N S DY
Smr: Mo oY WeNTY (‘DY RANTD)
bs N9 mhmA MIRR 53 DR KO B
nsy ‘,} -p\‘yv T‘ﬁk "~n§ hm-\ N
Yorow mate RS té rosb Moo gy
S AR WRRA THeN SN T T etan
N1 RS mmeR (0 &%) s mRYd oh
ST WM N 59 8% nomn W b
S 3N 5ty oMo e

:DPOR OAN D3

39
,h D’R qoq 0:00'7 L»o.\
wns .\§ -Ql\ n:us1 }\’ —\ }" sn‘v:

‘mw ~c‘7 W prows wh 3w aen :m:
Y BYD MUY I 20 M v end
:x‘:r maswa 938 3 YRR ‘1 SMN TN
S En e apom e mbe ob >
l ‘0 -’“

o

40

Sn ohn v rrebn vaw

B o¥mn yoEn oxe ohn R news

WS 1Y NS TN anY XD TS
ORI BYm N

41
ptm Sow e ™
20973 5503 Nt e 991 24 X

T-rt
42
TYEs PIPT ween iy ond aeN
R P LD LT St IR NASTNT

NI NPT 1T :-:~~-1 el
won Sk omvw Yy g ST e
-r:> Fmm N Fraa x‘m Brn NOR P
7S P31 2w ¥ YW
. 43
= vpn O P
r
W PN PRAT(MDN)IPD 2 RORAPRIN
BN Ny mp
H
Ay

(S B WY JRTD KD
N3 R.‘.": PEMY TR XTI O W
oryn AN RPN AR SoRM O S
mbpRS WR DN SXY AEPT AR SUKD NN

e

45
PR DS BYT 5 TR ap N



Hebrew Text

211

35 8e3 55 Wan 2T TN T oI BT
VKT Yok Tow 0% R0 R SR o)
0 TS DR Tenn M5l Amis NN
2ob Sraam M 199 /8 Res 5 At

¥Hax! Yah e

52

25 592 10 ' N X' |
¥ 5oar %9 105 T HE0 HEN Y0 OK
e Toud Trbe 2 9 52an % we
o 2m 52 T 820 Y MR AR 3 0
Y i R oxews am ben wes aes S
RV VU3 2T e W 5w

¥ o s . - -
Torn® VI VBTV SN O T A

WS Xy e phns nmy o s TN D
PPN 7R KD (MR) 2NN Py R e
(3 ¥ 5Ean Y 3No7) Ihm M YR 2N
53
31 TR B M WY I X et
nERsd MR MR XM NS ™I S
R T2 ANT2Y WA=/ M AN M
TSN M33 TPB M3 S NTMY NOD K
N2 ATNND BRI ERYR XTI AN
54
W
n3 O anne s s N ey
Too 135 e nevbeh nRn mRY e
3% pead % ur feep e aenabm
PSR YRR PNy o Ped b e
85 meR Ten o b9 ey nat e 8b
nANEY AP 521 1o’ v pen o 13t NN
T EMInnD Y 3N W END nan
F$ams Auun e ns Tl 2 TR pinn
mnzd’ 2m

)
nEIN3  SMST AN RN OONDY
RSP TRY 32 NOR TERs R 623 53 el
ATANT AR 5P mNs bR nRTEh nnedb
R™23 T RomaT ] (RYT) A N
DY BT I IR VSRR 2007

15
WK M 2
MBI TR 2N APR AN SNM ST
TS TED KR QYR BN SN2 0P
WRY 0P 1 W We PR AR oNn
kM 853 Pz X3 MW pEr eah M
SN VST MENT B0 I AW PR
wn KNS KIS o T 3 kASB KM
2137 5% =X 750 S 1 prer
S o DWN DI M DR BhR
Mapsy reR ’nSe s et nmb R
© oy oR wh S
12 M3 3 pm A 1125 Hp N oot
o an
19

Sav Shypn v xbw N

VN XY xnr ouNde S mmexo M om
199 5531 o M3 3ny me np Y ey
WM R AMEND 131 T 2YaROD 4 N
W2 D OTYENA M AT e
5321 NRNNIE NTIn A NS YUY
SICN W SR XD UM P TP
NTVRD WY D3sn ko S wnewd
NoDWS NP Mwwh Kep v b mRd
23 PR 53 e e n 5 o
DATYDN FBY TN punn e

50
FENTD WTIND VIO TYIRIN
MW 5D ISR P75 b AER TOTTO
UNISER 5P T3T 1377 st 137 NR N
$199 B 1y YUER NON YD

51

YN

3 &Y Tub AT TS 2 AR i
TSP RN MBS 1 R DYR MY oD
MEEsh uny ke fmn "] (') pmad
RINDIM YT S0 WX AN P12 R B
Syt 3250 () A R ANNNS SR YRR
S ove X2 YN 5B My uN AT



212

THE Ba..an

61

N PYY5 WD N VN
PIEY 3T " ouw N

62
SYIST OB TR WIRY 20T Rz b Hne
AT KON TSN AR R 8wy e sd
125 1B) TN NI MY O YR M e
TR OPR2 Ten e S Sweb (nraed
63

Y N PISE KRR B 'R YR 2% W
N33 BR2) 2BV T BN oYY N1
Te5 Sre mave 2% ¥x 3% we chyn
3% DY P DT VTS Y
b bt Pred e 28 Yo
[NONJ(RO2) Y FRINTANER AN 7y T
PRTTER TN PNDIDY PRI med
mavnsn Samabiornas pa nwp me xS N
8'0) Sampd %22 pusnd mEv et
onms 1 ume o3 9oeb ke man (ou
=B %D SN YNSTINS NN NP oepsd
RYTT 413 9D N3 AN X DTPEN W N
wR I NP onyeh

PUTSTY u m

. DY T

v (R

64
oX T PN D T
mebT AEsn S M RN N mRon PR
"N WRENS OP W AR 1T P v
BEE R BRTER AN Oxwn 5 o
Foem o W e urbe wm mbe Phen
BETS MRS VP2 BTON
65
3 mSh D)
n'apn Svowe avn b nebedarspn
TP T e et B par v
YIIID DU TURN SR NYapn e e b
TEYUILRSI NN KT ANITORM N TN
o e K et o s m st
TP DTN ARIT D WO 5N 1 e

VLM N AMURY R 1S RSN Y0 o
RN MR 257 NN T SWST PO ww
v AYIY MR DNYI N Amnn M
(NOR)TS %R 15nEn B 1INERT AR
‘o 0SR[N
w

TON R0 wen O'p 'R
REVVBAY I W M ONNZWDR RS NN
[RBN)(IMI) SNBEAPEY TNT NEN B P
oD

b

AT TN NN UaSTNIRTTY N
O WABOEIDEN YA NS D Nra T
WY DO PO 0D NS 23t o R XOR
W NOow NS M B rer A
DR DY AT NTID MY O MR
WISTR SN 2N 131 R T R AR ey
naEn oY MmO TR WD TR NSY
TR W ez S avpe

25

DU N
WO TP WA @R mawan 52 prme
PO3 R Y TE0 M A0ND s 1T e
DYISR " s M N MOWND TSR NN
YN oTEN TYARS MY ApsEX M oY
IS 285 TN 1Y AR AN R NT2pn

oW

59
Do) O ap 5auw tbe Duy w

2NST ST PRI I T mam e
DD O D'a 30T UMM ASX TIT N
PENEI DR SRNY RO TP Y o) ER

o oty v i

60
Y Pav e TN

85 5% on wo R TS epen Yy Tt
: ONSDM B2 P WS W orpTp



Hebrew Text

213

I VU VYL WR D) 13 DYnwY
WYy NS wR W R

70
MR BB
nran 5% o 5o B o v oo
TP AN O2Y N o Nty &
RN TSR AR JOX meamn et
AT LN NIRRT MU PP TR AW
PPN 53 WS N mOoR o pad
SN2 T =N ;.‘:rrz N X NN
WP R RT IS s Sy

L ) b e e " - ”
RN TR Ao It R g >l v pieta) by ety

.ol - 1w W i r ' R -‘4.0
UWT RRTES IR T CEn 02 Ny
WRY pR® nrew ‘h van geie
71
™
MnrAe mdprvT nyT RSEn pyan 1o

N
VD) NI D N (waen Save 6
7 » 4
TP TR TRY usm Wb oyl

7% ats T v ouw 3 b

o M Wh EIow MR NhRR e
IT B TR TEIen 2 vy wp N

' .
TRY R 25 YR Y ey s T
PRI TR P Lan 2w a2 Ytk B
RN M 7.‘00.\ -~y 7:‘ h{: -'::01 eh.\lm-‘

- v - li- P R
INEN ICER I

l’ ‘.
72
e T PRt am
R ma

e N

ny2Y Rnde nen

- - . '

) "-
ST e by o e P wn

TN Top DKM DTUN PRSI SR
£ 2992 12 % hwa e men hen
WX TINY B ReEnh prs KT YN
DX W07 DY KON MW PN MR N oTON
B NER R o ateend Srn wen

:" AR .. “l-‘l-t e S -\--ucn1 '—.'h‘\sn -konn-\g

od - - b-”llrucu 4 e

» ” p
DX (FTHen A7) TmEnn At AR 2P
ey

y
TN WIN N RAUR AMPYWNSEITE Ny

N VI 1) NN OWENA 1 o Aman
xONEEZEMEYS W ) eernmeyd P
(122 2YEN PRI BRVD R DY 21 93
NOX T NOY s IND SN Y W
O Y N GR DMK TN 3NST 0D
oINEN

66

PN NOR RAR TS W Y'Y
o S reao(Sx nosab RN o)
TERUNOR NN OP DBMTEID BRY RN
BSND'N INGN KON PIRITIN SRE Y7 NODONR
67

NOX B2VNNEN 9% PYED 7 1333 D Yt Ko
UK AR D3NN DM S nesd M N
11903 TRYON oM Paw oK wa uY o
ORI B U2 DYR PV UR ARNDRETIY

™) ST uN a8 et v mom

FRYNY SN ITUN ONY DTN uns S
SEN MmN YN LYY 3 oot

DaBY D BN KOR SN 85
7o e d Phen poem uho tpan
L 23N KW W DUl 1w
TP 2 KM WM D D W
12T TR DILY 1SR PIW MRS D

DINENOY P NN

68

e bRy
o #23n ppand Aten 18 e Y
15 e 99 KR S wae At nowe
Sapn mawe awpea Soreo oty spere
iy ot 50 Shann ke napn ush
SO TTLANS DTS MM 4w noEn

by~ I OR T2

neye

69
T2 X"

PEY WRYD BD N NN PEw LT
MR R KD DU 293 WRY TR BN

C‘FCC A Sh0es, !Rc’ TINT eea

lyt.u- P xss



214

THE BAHIR

WEU) SMEFMRIY TP SONRY IR oW
o DMan M DAk Pyt b vm
AN DTN KM T8 BEN oh nhrnoD Sane

PN AT 3P 3N AN pmM

ii

W)
B TP IR NYS WK NN LY B
VIR NN BT RSY MNSN ameny oysm
RYTZ PRI TN Y5 R PN 1 JeneN N
Y A 22 N3 MO SN b e
CSK MoN b mon pu M AT
DI 27P3 2N DTSR P 3007 DTON
P
78

N7 A3 STANS MR jn

'vR3 P9 NM533 BN AR T3 M
O3 N YWY B DAY NN Mash
T WD 172K KOR AN KD IR A
e ohen oen 1Y Y ane b Tt
IR e TeEn wr 1923 1 R W
NOX YO PR e 1 nePR e ow o oapd
2w 17205 MeeS WY Svun wed uns
neRN AR TATE Ted Srun ol e apn
DTN P 39037 MR NP IND PR
MU T SRR D W TP AR 1D WK EN
I I s R AT -
TR RPE3 oM Y Rk ovwbe adud

shaapmar ne o M

79
TIEY N
PSR RDPRY R NIRRT Y
ASTRE B ATIpR HY YOUNE o0 RS
nETS SIen TR 2N N PP T K
33T PR KRN pp b PR PR AR 25T
PYST PRI LBE BB PV N KSSN K
men Koen &Y Mon S M Py R

2=
$0

53 32N NIT RS 20T N

73
DO WEETIPN KSR ANEE 2N
YITSN N SR DY R AR AN TiRe
DY SP3 3N BN P2 M 2P N KON

4
/
YA N DTN

—

4
- - . ern - -
“I:1U‘l O-IJ - 4wl

YR Opm 2y o noun Wi e

AT M P ST TR O M 2T
wed 2NN TN ST ST eNY BYY
TN SSIY PI0 BN PAND AR AU AR
“ERI TS T N RS TN

« misss
.- ’-

-

2
W2 '
YOI uuE 2o R v v T
TS FUTY KM TRS STF TN 5T
TRESY PTE M UT P NN 2 O P
XY Y XTI TPTS W TS N ERIED

- -
NPT e pTesh ot eyane

WO SO KORISRO N N YRS S
VAN DY NOM SOR PN SON TRTER
TOER 3 NN £aN oY o [R] ()
FITSN TUMN PO WK PN KOX 19 e oed
v 3N AR 202 B RTINS Y
Ssne o3 M RERY DS PP TERe Yn
P2 M 27y T oY 20T 8N U N
=R by TS X AN oS oW e oY
™ AU B AR BN A AuR oY

MO PEED WO 20T 2N

DF’I‘

76
3PS KD

RYIEN SRR ANRY YT SER 0 MDY
NN T2 T TIPS TG T3 e 2T
PYTIN IRDY PN OUY 3PS YRR Upa
P S u3 AR DNOR XM RS ETN
% - Toed T oniR P e EVER
WEY 1590 PAM BU2 UG TRYT RN Y
DBN TWN ER RN DR i M)
DIIRY 10 DY ONR oY W ok SR



Hebrew Text

215

X7 Wad mRYo o' nepn vz ahh
X' 3R Xmadyete B e ey
P M2 BUE R {'ED BRI N AT s o

N3 ‘3 S MENT N

85
DD AN 2D N
2w nb an g% oW e i o KON

ADWVDY NoER W AN e 272 b

L - - e N .1
NNNS 5011 RYM 250 80 PP 7ot
KR THR UN TR Wm e ovh
KON ST AN NRVD DR AN D
QR TWDY TN AT Azpy M mnes

VR BV 08
86
B'D PR AN Y

XON C'2 AN PUERTOWD AR ATTRDD
12 pERATY M2N3 2P P TR KMo
gow upd 27 N3l e Az o e
T3 IR AN U UL U v

P om vy Arnd

87
R 8oEnRD 2D

whe xS Y YA XM 3oy e
=be NITTD W aTnENe DKW eRNTY
SORARRDY SRNYE Aw ne 53 1 pomsy

55

N opmea mdy PRSNT RO RS
PEsa Soromn preR XM PR
ERERT ST oR 0P 2N T nasen
NY MO RO 7RSS 0P W NP
o o 91 Y5 e S v %55 avesa
IR MERT T Y o g avoen
ged &% man S vyt aobh whp T
: STnY
59
WD 2T NRMBR 3N PN
S5 NANTD NRR N YR Yuo 3ot
P RYTT NI I0U0 B'n NP NS WD

UE WP oY WP A'3pn KLY
RV B DWA Y NP WR S 2
VYT BN R N 120 K s ww
TR PN OPTIoTY WY S D 2non

CUEEH R b R

- 81

ot b

N1 W xem P oW

W2 KW 12 PR 8T N Yo en

ALY WPBMRY nen oxw Tiedh ey

JI2TN B {NBD AT WY ™M oW

RO ATy NI Heror v e

PRY NS (P3) b men e ity
: D™ 523 non @ 2 vhen

82

TR
WY 3T DINI DY YA DMK TN
2 N XD DINT AN DY TN 05%3
A Aoyt X RS A aasm et Yoy vaw
"3 R P KSR UK A KM aebes e
WRT I M 2N BT O S um D
DETI 2AND PN 7 YPW Y N1 W
VWM SR Y eyt moARD 3
PIRA DR ST AR Ny o v D
1215 2 2 O 52 %3 b N NS Ao
s b

83

B P M 77250 10 W
RSESRY A qun aNN DU XN mTen
x> mo %31 men owpnt XY mYTen BN
RO od st M qua 9 v qunovpn
e Xy meEn o XY qua 5 ovpn
UM man paun 95 pve mwn
witwns o5p% NOMR ANF U KM DN
noean adho v pur Tdh aten
nenR ey Tty T mewd San nomwn
:apn e D
84

VD WA 0



216

THE BAHIR

94
"W
DRTT T DTN NI T'D TN NMEN
Y opew yr  mwie Py &
(NST owAws oyp oy e
TSSO ITRMANN SY aee ey
DN NANEMTND AR Sromun
R T [2pn] AN ppa RN ey
DRI 3™ O NN TR ORISR
M2 3'p 1D ' On DU W) DR
To% My onea Sven B g
T TR 5231 s 0 g puveR 3T
g > MEP 3P o N D 0
nYes

95

3" W apd h e oW P

ta3 nem o Sas poste [¥s)
a3 aen AnTe S Aty ane
3pe a3 poes 3o S ramn e
AR 2o N aven swe Sl e
%33 Avnnn AveE 5o avem ey s
PR AN AT Sl pen e
S o3 2Ny AT EM T Y St
g o et TR o)y (e
" o S%a ouby & 3" am oD
neen oo NOR oD 3™ 3% ek
TR W 2 WK 2% oesin oy oD
N¥D: W mas M3l B 2o
oM e B maye nd o e nrd
ST 3" 2" 3™ LYY ‘B pues oy o
v 5 5 am 3% S5 o v
PPN TV ‘0 % S moverd er e
m3 M opnR o P M R Y33
SN REY TOWRT AWIRN A YOn O
3% 8729 '3y SN RN 35 pemn e
M'M3 XD 12 R T e 19 st s
P 1 e ok v 19 /x 53 99tn
ey 3% oo mavs [a%s) s ohe
37 2% 25 vony ey A D oMM

pott ROUD NN MR PN 3T (U
ey

9%

WESE 7 N33 PV T B

NSRR BT MON WpR AR 1T 80T Y0

DET NP 20T P oXY Sy e K

YT MR 201 NPT T XD I P
nvm 5 o

9l

MU I3 (03 N B

e W ANy an e Tiedh o
AN NV RN RTT puvs xe et
NS a8 201 Ay nYHoe K
opet W Aty b ed v ovan

ISR YN PR VLT uNE N TR
s S
92
nSan VR B WRITNM

25 e ey owie B s
W DY MY 370 Y o p Y e
% maven w1125 % pvm omby
DITINY fBF a3 o Y23 sty T oew
SWBW D W YN Y e P o
SN NS 1125 3N Dt R 2Oy o
PN TR T2 Evph M b ek W
wren T XY ohpn nak v
%5 ovnk ovow oo o 1Y W

SRS 2% o nd Mavrun

, 93
M ey

PRAOKT DTSN BN NED W TR
MW o) e e o o e wie
o amopn Yo xew To S e

WA UM P B BIpYN NN PSR
R ohay o T v b nte
oY P Yen newe Tmp pmed Y%

oo o nuY MNP D uee T
Ty N cuRw uYD anyD YeN
s TR P e [xm] g S



Hebrew Text

217

99

AR 3500 IETN 3MOT AME I N
AR NETS AZERRSR 3R 2D AN EnEn
PEM p7d o M WD pYAn Y T
U3 8230 DIPE INIRG 1T MY IR
o i ab o

DIPYN ORISR AR 3ST ot ot
onen s et oA avetr ontd
M MDY WP TN 2P NS DY
oeh o 3 Mo v ooen 2 YpS
Dot (0 oe P oK RPN 2N
SR RWTAOOWN PR PAON s 20T UR N

N3P

100

YRUR W 2SN DR (5
yeow oewn ok Ypnn et wr owen
Do Sy e xpar R NOR BntEn
wy mhohor NYomem v peen 2N
KON OTp mmw o v opn o ww
open S MY oMK S D7p oD NoN
T XY BTN OIIEN AR 2R K
M PRTAIS PR DT MR XD
QTR

101

35% e W N 030 3R

o /s i e 2% men b b e
mAws T 2™ T 50135 Do ¥n on
BTN 207 2y oNpEw Enly Yo s

s
.: . 1;‘ m-.

)
102
BN B T E) TP N3N
2 oY) PP T PR B v M (B0
Tmpn ohya ops venoptEn e by
ghyn S e winne WO o aine
Sor &Y whnoon SHy T Pty O
X chwa i e 1t b o
T PN WY oph Teye R P
2 TR uTe ETn W R ey
ARTT FND ORND WED UN ASWAN RN
13 370

bk b Luq - q: q:

"N TP UM 3R ey masbye o

N7 W AN S ornwe 25
VYN /R TMASET BV B Sy pman
QPR Y R2IRT 522 N e avon
NS PN KT PN 33m owmw e
VIR YW 137 52 e 1 Ny Y
T R I Baws wee Anpb o obyy

96
2320 33T 530 NUND 23T PN W N
TP AR N A73pR S oD s ot
TRT AYEYSS A0SR LD NEenn DY NN
380 YN U Y50 nbsnrunes o TNe
PPN et men on oY e ntenmy
YOR AR I WRY M oY mem
BEL MEon n2d mryes MO mm Sxwn
AT MEDT AR ANNED W et o

‘RD2

97

PN TR TTIITOND A 5En
I (FRTA NIN) TN R P Aen
15 BT MR XM W o I
¥y me SR D rmpn e eed
NNN DR NST PR i UL Y
05 W WX R 50 AN 3D e
WO YRT STNTN MRS MHTIAR VPN
jeWEY SN pYenm o'pTEn XooON
357 D3npne e pemes abyn 5o Yy
ense 35

98

newe MR amsn S

gu PoEu ownp Shwm mewn 9 Ny
AN AU M2 T e 25 e wh Rn
V2T VEIY WA IR 7D Y e SRowe
N g vt S R pyeee wh
23 AMWYA Bnogun b s
pmez 202 25 19 3% o fun Py 8w
DR SR o 35m 39 voon a4
B 3% 523 X2 neon ot MY
DYRR PP TITAN e NS0T Mo



218

THE BAHIR

107

WALTEPM PN AT RS
EE™ TOR 13D 4T KT L RN IR M
2¥ RV TEzh epn Y e o
ohe A A O oot o Y
Sn b odwn e atapn Se vz
peown e 250 jurn Meend T N b
VIR SR D A TRM NS
TR TSOY N W WIS EN T PR NN
WO TS DY ‘A NN oNon B repn e
T> oy (&0 T'3) qesh Ay . e Y
e 33 (YT B NP2 ST oy

B RN PEM ROREDWETIRAER Y

108
B
5 W s on P ete pwn b
n"apn S Skep T30 XN Y ARTIEN M
XTSRS 50 v Stz oy
AEn S0 o neNn M pueed Snovn
WIS PR PR RS Y2 9 nripn
" P12°P(M)E 27N S wWos U 2o
139 1P SN g ROR(ND)RS Y
S5 YT LN BYTND DYRYR BN DY
WK
109
SR ED KON ISP PR WEN
N INR TRANIP 30T AT nsh
A PRYIAEDS AN RN N TR pro T ane
['RYND XON PRI RN PR AR3 NOR
M3 RN T BRI T NOR
¥y 2N CANARIYIPN AN TNAR) T
(PN RD); P PRTI(3NOT) v
110
LM RN JON DPITD MRS 1B REWR DU
PPN D2 MITIR) PBBN TIED /NN PoEn
B MW O P0EM P0BN TEND 3R poBn
24 R O oWy Tl et D
CON oW 5230 REW YR 2%y opeRn
JoM DPED N XD DWETT new 2

103
) WP IR Y WP N
TP UL (NS N XM O R e
ST 2 WIS NS LIS T ST 2NN
2031 ' 92 fen 821 o s 50 v
[ AR REX RoRR] AR NREG YORY
(/M DR R'T) NS ROR /P AN R O
104
TR U WO M oAR trebn Py
M3 R Mo S e
RD) B3 o XER 22 00 %Y ap i Y
Nl 2T Sk oW Oy NN (SR
TISPTR ST AT oy S0 SR o
N9 LY N AR TR R ST Ut
(M 8'D) NON 2N AR RN Rt o
EON ARTPSY SOW M52 ORA AR RN
N DVIS3 MDD K™) NI IRA WY
TONDD BN YD MRS DN RPI PR3 XOPIN
Npn
105
'WEYD 0 MPn DUaR AR R
o 4N NS ST B2 PR O
TINS KON 1O RN DY U A
U PP PR B3 SRS YR N e

m ooar PR ¥R v Xpn RAT A3y 2R
2T MR

PP KPS R O
PSP A B SR TP KPR WSRO
PRAZIES SN0 TN RSN 10 NER TR
ney wSws B ATagn AT AR YD
| Swm R Rsn Ry 2o e
GRS N R 725 0 v T
FADST (SImY N3 RUITRRINY 2MST AT

$ a5 PN AMSE JEISPEN 2WST AN W

106
N ST SR ND T AN M e
Sk v i
et 12w R°3pn Nbd v
Wed jo3 7 9253 SRy oYoRin YrwsYE St
MY 3% oot wideon ab 2Tt
o0 At



Hebrew Text

219

nwy poshiey we Koy St ph e

TR DR YoN WP 3™ SR Ay s
PLET NSRENY 1 DMEND o man
11 NS ONY DTN DO ISt DN MY
A S et ouun pwat ey &S Buan
Nt ROW ohen onb nn o ued ey

WIET DY SND N g

-
e ¥

114
‘N

AT VLW N RRR s B3N et

ROR MR P U2 rate RR mde e

VI P W W XYM B NNLY
T RO 8P
115
TIPS P RSUY A R
PR Y MO YRWNT UET NAING
Mo RERNT NRuRD ot o KRN

R ) B R R s S
TN NSRRI YD KRS NDR NoeD Beind
NRY W N3Y 8RSl awEk oA
O3 NTENAND

fams
e

116
XTS Exouy A 0
FITESD NN RANSSSI NN (PN et 53)
PSR T RN [ N
INST T TR PR AN 4P RNk D
BY° AMIT VW D TR A% mee

2 13 Ozam S

117
[ 137 N
PR KON WY /n nanbe U R DN0T e
JIE3 VIND AT Ehn PR AT PRSI R
NOSTT MOTNT IR TIND AT CND) L RN
oM NI NOR TR RO NIIWI RO

TP
118

M3 NI ATERS mwrs N
)yz POSw PSR AT YT RTINS DY

VI BN KON Ecw o7 TOR AR 38N XM
2'0) B"P ¥ M UL KI™T CBen DY
TUNEIT A 37 £A Rtk Bt er A
£on 55 53 ptnsh 1 et b eptnne
T Bt S ety m ot e
DY SRR ST PRV 270 A et vy
351 A T A ah e i s A
DYTION SR R e Dy 5 0
W TYIPY SR TS RN DYV o
FYRIEa RN
1
TR DN XTOR A e
Tty e aten fen
SINEY MY w1 RN waesn oen
B & Sxer 3 8y B px et 207
20 P B o froes an
Sor ey 5".."92 Pl meRn 2" omi o
AT ATTES D S nmwen
nEed TN N KON T N ntan e
M TR P atyed nesb qonn wheh
TTN (R m3e 5y Snosm teween Senm
T2 2" O ghwmh oum 2 penn
MM MRS usd mum Attt ot

2 -g ) N - " -|4l
RS by

-

falpbint ied ba ity Bt R LT Rt

T DYR oD

112
MNP el b
WIY 2N 2N IR NIEST e
RESY Ttsy e Saew
PININD PRI NEEEEY (e
VIR TR (NSRRI W O
35 %505 TH SR MR TR
©wy Mo T35 pptnrey oern nowy
YIED N3 O bs ey b unewe

masrm pewys om ah &5 Y

i b

113

M RIT 3MRT T ONI ape
¥ oesy 2 Tebe X Sxven

- ey vemsrtmbsa e & »
TR e Y aTetet Sen e e apnd

PSR WND KON DR 9 R (TN £) ‘R 5

|,'¢l




THE BAHIR

123

NTM 20T NS RETY 37N
WD M M 2N EYn AN T AR
STNY M PRERR Pops T NOR T
‘B3 nEd N MRS SN SR YT AR PRR R
DEEIw SANR N2 PR P ST
TRBJSNIN 2P LI N PTS) D ERTD
SN PR Pt aurtpd e (e

£y0 M3P3 oyn S8 (327 BN) R

124

B

e X noas YT oD s
TIW RITED A5 127 PR SwY EYIS RKT
55231 AMST A 1D A RN PAIE e oS
S PPN DRIR U2 D 3N A A R
9= B2 ATAW 37N JUNRTROEY ST T
77250 NepE W YRR PV AR 37D
FrEEn Yho NN N BT Noh Y

125
IR AMITOWE AVED A% YP RSN
EWERE DeTh HT) 207 DR PR XD
(5% 12>

126

Awdw 15502) U 8SR T ND)
T NN ndreenmbee nwhen MmOt
M et ntoeen Lo S o W
‘o 52 maswen 95 o wEn
PWEDY BWIIY PEVIEY oSRR ntaph
T3 MW ATTPI WY TS e
DS NS KM ER T8 3 TP
mm,:

127

PYIEY 3BT JIW KN DO N1 N

o A Pt A e et atpe
Fare S SR A RSN 7 W e 2
g O M BT SR AT T Re e

e ey

™ PNRT T PR 0 e e Dby
PR oW W

119
PR P WU
rer e 3 O o R S vovo S
nam KD v Sy at R g
viv Oy n3pn R (P8R R mew R M
B T ONDY LR v mw owen
S0 el (7 RRR) whm neon napn b
Sman sn R YRR R oprmbw oS
o 9y e e O e pam bygn
R TS DO OPYS e S
nepn S PTS oTeyes omeh o
PR 2T T
120
NS P VPR
P M DPRY 20D TUY3 oY oM
S PTG PO PTS NOT RS O P
o s TR ehyh b vt
VYRS 2N
121
TSRO AT TR ek
WL YR NN M we TS am e
03w RS M KJPY 21T/ L K3 T P
N3

122

3 (eabm ovap % e Thed Seo
e men Hphp P 'Wwp v b
red o whm T e ™oye e
3O 13 TS KR Y 2BV 3 ovuan
DR DY I T peae N s
2SW BN YT RS XM onn proan et
N35% BYIR 1P TN XD BN BYISPT o
PaRn Sax oayd onr ovezth popH wa
Sp mByn WM Mt uvm oy ohyd
TOR DRERD SR 2N AT AN P
R



Hebrew Text

221

PR3 T POV URE AP PR P AN W

RRYPE AERRS 0 DR RPETIRNG NN 12 Y

S novnn R R 30 90 5 oven and whm

R MR SIn BUPN mSRT UK AT R

: b A TpeT oy Y neE b
134

TN TN NN 25 M2 WEIE 2T AN

MYENE oY Kps Moo iR

TED UM Reentyh o O aps 2h by
Dewn 35 vemaen

135

YT 20T We 'S
AN NS SRTEN T M e DY WK
Sews ovpre oy whn Papy wa ™
3PP Y NS AMART DL BT BED NN
N S en MRt e txoe 1
TR 5 Pn Rk T2y may w525 Ao
AR Sawa e kb ¥ I R
Sn nnew = x3n 2aRbed enben
. b aon Al A PN AR T
SPYV PSR MDD NI % T AP
NYSTINTRTEN A 1D NP TN TSNS Ton
SR NS ERY bt o e wmeed
now 3ppe o 8D aen ameb o sen bew
™n MY oheR s meine pex b
B3 3PP YAV 2NDT WD At Pl N
TP PIRNT TR TN (1R DO WK) P 1N
3PP nD 3RO IND T3 SR PIN TR N
3P3° Y3UM WRSY . PN AT D3 Py
REV LROY WD W3 XD . P63 YON TS
SEM 29057 T NSI DN MR NRSeh I
TR 9 2 W Hpr[nn]boxm o
N3P SN MW RO BN

136
VNN TN N3 R

IR oY wh Ny o ot W
noo 853 Kk 1oR 135 29037 e v D
BRYST 933 DRSTEM IMARIMIR TRE KO
W 503 853 7En S3 TR BN raon b
25m ™ (1B 1en) Mo XY e Yone

128
T OYR TYR TP MO
s o KOR Mz N O e el
WD P13 TYR IRA A oY Yoy

vied pwn b xle mwey P
129
XER TIDY P27 N BT WIS W

i ou o b ew ¥ v b
225 WY DUy Tisw

- -
SETRS DD D

YA M e Bt RenY Son o
UIEY A0 STY PRUD LOUNM AOND
Y 223 1 menh poee

130

53 K02 W N2

DD PNIDIT PN TOW R NTR YIS P

ST TSRS RN T AR TRY

MID 2NSTTEN NS NS 13230 STn TR
WESS N NS NI LW o oeon

131
W]
rncren Y o Sebber e w
M N e Y o
ponae e s mwed o baa oy o
rwn® 152 RS BRd SeR R el S e
NTY DD S22 XRN oM MR nnp

132
Qm,
oo . wepe FMm KoYt %o wpes 2ot
7Y NR3 I3¥I YT 8 P s e b,
YER My 533 M Bn neR N W
TRYTEPE 'S ATED) WD AME NRT R
TENREED AR PR PRS RO e coyn
T KN TONI TRPS WM DY SR
SRS IR
133

PRIRIBD TR MM MWD 1NN
R TS ST KRV 1IoN0D WeR K



THE BAHIR

140
NOX IR WND
v 53 XOX 1135 N5 sph e e b
MNRT DOUMR N3 DPSTI AIWA BY
"4 TNDN N on gt oy msied
ORmEN U AUTIDNIR NSV ANEND
M
141

oz [AnS](120) /SR ATaND A B e

2927 SRS ENISIN B TIERIN T
WY LR N WU R oKD NV DD
TIDY EIIRA TR P e wnos ginh
TN &) uTpy 8N TN X1t 3oy
33 ) N NS R 86 2ns3 N

PRy
142
RWNY up MOSNSY mEIn AN
MUNT VDT ST NN NN PR M
‘m ARY N
143
SIN TN 23N A

opn e qete o oOR mn neann
AW AN P o S avown 5 ney
TEYTANY PR UTERD MPR WM M 1

VR M PR woRS

144

RIS W Y

O WM YIS OTT LPTE O AT WD
epn by wer v byt 9

145

N2 pUhan

URY DN) TmNOw TSR SU W nveren
o n"apn S tRew XM e nbrn
DONSERY B2 EYTIEN YT ENER AT
DREN 20T aSees s omasn oveyin Bt
B aManant axm b naws W oy
DAY &3 ouante waud ‘n ouy

137

Tabn KR M OSER Py o e P
WO M SES) TN XN 25 T NN YW
35n1 P TSN WK 2P KW ED RN Y
BrOAR MINDY 250 N IS KR KON 7D
o SR me aTbensnsr o b o
AR N Res b 2y i me aeh Py
BN TN 27PN NENSY LN Y) TS DY
DBA N7 D NON B WY Done o
PR NN 050 s R Y By AT
PR 2SI NN AN N N ROR BN
oY 21 ode 808 PR N . N D
"SNP TN NSR AN PN B0 T el
D 3D N8 DS ANV ASN BN
B &SN e 0 N TN e e
T O N 725N M B 2
s b AR TERD b SR 0

neR AN

138

Sp MR 13T ASR 2NN 1SR
TP N moomma whuD oSwn e
N3 ORe /N NI 2SN T BRaw nTeRe A
DT PSSR A NSRS S DR TS0 oW
257 FUNDZ YWD I 1T BND S T
PN DAY SRS ANTPIN TR N3
wyn KT T PasK A3 15 nrem o
mzpn 85 S pR My 85 o D R
MrRo® S a2s3shn oM o Yoo Amexe
WS ATy TS AN OB AN 1Y
7ib 15 TN NON 1 N SR 20T Phey

S DUBET AT YRS AR O MY

139
o o @b e b rratn YoNw
P8 OMA 30T e ol

s PR b xn s e o hyp
povaes Sk pewmemd khe oRd
DT IRPW 22 0YA O AN OYTM
(PRSW) U M RPN IR TR DY TR

TS P M RN R DX)-



Hebrew Text

223

- - e -‘Q-

NIY B NS XA ANSIY TN N IR
e R :",-.r::
ehys S xn o n'ys Jrsn pea
13 £330 2'RK TIN WRD mxnd S ok R
R R 5y 3 Y 3n22Y M 33 N S
TP P =25 Fp Spsw mnd N NI
s wah

150

Wo WS 37 N
S oo be o s oY P 2
WER XTI AT A m.. RS
™ Fn NI PSR T Sw New
P oR &R P Y S o pae o
Tag v AN Fom s S
MIZIY AT N JEY TN 00 A3 AN
o M S o

151
M B O R
TN KT D NN DV NI WNY
U AR BNDY T2 AU R W T
53p oY Yoy DW2 oM 33 By 93
N {157 BP0 30 SR e S n.'w.\c
e Cp o mmd o bas A o %)
-w-v BNR T RSN w6 nanae ohep x«‘s
w13 5an Sy wd avm ntepn e P v a2
8\.‘:? MY 9 Joeve WM n nnw
1y QLR

152

S VD T AR KM OWMDD ANSN

WO SXW M2 BTD 23 INRNT .-.":,:r.

.o Sy e v m..&: g

Lrw SRS M WY AN 1‘*‘ “'"-*
oreh wp nard 138 exee oupd we

cmrc‘n < WY PYEn uv s s

ERrp? UNUP PYEN WM WND vy

WED [P YUSPD WU WYMI D WS Nl

153
DOV KD T Ay N AT N
D'ET e AN RN WS Suy N nbx

c\huis‘ '\\\--»Q“‘ qqggq’q‘ :‘\l\k a\\.-»m

SYeNT ¥ N
146
WIS DI XD T
R3N opN A3 N Soe e Show
EYER RN 23T N3 ppn wpo
PME TN MR N
147

DR P ];w N *mN

WR3 TN 93 M Y™ N vn oo
TRPY OPTIEY ¥ WD nSpn .--51 "
nees ‘t:‘N PR Y A AT u*'n x2S
a3 5 “R N PERT AW tete TR
~NT PN DTN w“w ""\':L e Sorond '1‘\:'
Y R SO AN BER R 3D S Y

(W y Wy

VP SR 93 DX ATSEN ANY WD 2N A
2 ‘)‘“ 2T MRS TEN NI TID 20 AN
“W SMDTLYN m"'a uR '\.:rr.r. "":"7
YN v 'e**a "W a3t s o b
TN N DN "I':;ﬁ “oRYE :":::z;mm
NIn n'm;-l ,,:- DAYNI TN AN YD

:l-’sug

D TIEN ANIZY SN 2°PY D
ST SN WIS WRII 2NN
RN =t RN TRy N VN3 )
“.‘. 1 L] ’qnha c“ ﬁs‘x. -.’; 0’0:.\“

- e
WA PR mAa . - Vo
= Yo 2T SANYT 'r-.‘."‘ ""h' :‘.‘.‘3::.

TOR AT oW S ToN o

148
‘Q\\‘ n‘r:‘
RSN WY rIRONE WY pran o B e

PIEY TN TIRIY NIA T TR VN

s P . r“ Wy W) "*x""

JEY DT TANE SR N I

aba s SmNSE NS AmTE ST Svun
=

149
%o MW s*-r.v 290 WS 37 "R
AN MED U D ATSM M A SN

oyaw SR S SR 3 ;;‘*:m TN



294

THE BAHIR

saynsI e Syt et ek

158

B’
(KRS 4 31 o wkin suly) v PN
oy oyt T .\-L\- q;n:o-o: Nt .-‘
‘“'ﬂ

MUY OO AEY YD 2% TR RS
D3Y ITT TR {TNA TN DRI ON T
R oNe o omer o e L vein
531D e XON 13 NS K 32D zs‘a ® MR
..r“a““ ph e s meen At ©

Sypy phn on X3 75 ETErE

NoX T N9 TIER an £ N nE
oz Shawmoova v news Mo
W2
159
Rt RS AT W ST B o

(R -An- b B AV S hr
TETS oY P Jan ;';': SN P2 P
w b Sne Tor . feeed ohuet b
NI TS ;N D She o Nwmm
oren B ot oMN Rps X Koere
/SN PSR AR OPYR M DRk
A mpT) s -m- RSN me

rr npre 3t abn npTn X NeR Nx
i ":“n:m 7Ry ™o S 30'en) 25

(M trns pEeRy nwa Mhnm atnn NEY

160

SUENT KT N DI
;;'; 7y 821 ooy ey S2)(3*0)
2.NRT N5 TR 3TN I ENE KD
oy -‘1"': N STPY Tt WNT KDY
"w“ Sy3 X X2 . M b nsened
n mteh haeh ahe a5
gt oen e npd %k hor s o e
N “EN x*’* s SPTEh NS AT 2R
ohyhm ot m SEom e AR 3 1
S RTY STER N3 03w 2y W VR
NTRVINDS WRTRANR T RON

seey

ﬁ": nonas

e~ m.a VETND NI ENBLS N e
c.-"“ DY NI Donn) BRe O DY e
WEDTIR DENWE TN r.-.: TIENSDITNNND

reMBa DY mEy weY Ot A

154
\..Qi:‘

yo-

m o Som e et ‘\ T N

W21 WSD TN OEY :':.'m 512 rN Ny

2pzn 32 2 o n’* SETEn W
N :.-.1 T° M R

155
So W MR ey
MR O st S S N3 Y

8- Q.Ub‘ . lr-.\‘ N“ --

-u~’ . h\ﬂ:»:: 1"~.o\.

= o%y

b mon e e
rwes ..n.'r "ﬁﬁ
LS S T STENCSIN e T ReN
ak R: 1--. 70’ oc cuo’ ‘xﬂmcvm

N3 232 1:%: N3 wn TRNT WKW
156
Y by
FRLY) T -. WD ¥R 2yED 3O

5 b TEa e (TN
ce . Fun e :-;'r* BT e 2T
.,,\‘7 TN MR Sy s 0% Y oo
7 oanph X' w" ."::1 -“'1" YN A
-1c'7 -n D320 N2RY TEN VI AP )
SR PP T2 aEN N ANY Ups BN
TIR A3 WY s*w TESpR 3D 2N
NIB AMEEE Tebe PN NN THED 3N
I D PSP NTT 72 M 3Rl yn

l-‘:.: 8 -l
ML J:oq - -

157
B3 TN P o D we e
™D RYN 1S c“::::' wie 1 2un N
moprd 3am 2NN L T e
X hyed M N naeed aem.on
D PV N :5 Sapm e nee) M
Frmpe e = 3ra Fownin e N )
] o) vy o3 pm) b bt Pt 3 'SL
!m ‘1’§!0\ Lo\ﬂ-u-. :!2‘: Qoutv Q\ﬂ n\- NJQQ

CELEE
- -



Hebrew Text

M W T WEP T E PRNT
M T2t BTN I N N BN L2
Se vy em v e o gy
a2 5 Sy pnnnen pese W0 AT
vy 555 mea xv w9 s

. 83 E¥Z P

163

T AME NI AT ONDY '
3 250 S ooey e oty Y e

ohyn Arosvnz oM Svn P ot o o
et = e l‘ A A AL A mar -
W - ;’ NTN 'yt gl | N | - .o.)s vih v

DR 23 T N SO ENLY T I3
upe Sxewa (Cxwrz) i h xv oo
PSRN s KO 25w Soa A Y0 e
'O pe3d KO Sma K% peva 8K A
M enm P = T o A
TR OB o asp . Aped St xn

- Wil ol ..c'l '
twes pe¥a £t xm et . e iy

FY. MR PS5 WS 3N U
gmn Vs TR KR Mkt Ty xm
yRweR Sxwm atspn wexenowd L
PR MW e gty n Oy) yeen
9 e v Awed 8 raued foxm
PIREY T UN YT PR XY e

w..n 1"\“\ - -

164

TP Taf Stm ATt D NG

. YYD B nehs Yy o

Canz AW O e s w5 O
53 W3 DUIESNT AW Oy e N pawen

m K3 Sexoe awn mwwe mush oSN
RIP VLD [EPT D AN oK 5 e

owirn pnanemd Mmh Ry T

PP S ERATY RO Y
PR P TR A o YW P
b gho wan ewtva B 2 e

TT . TIRD A0 SN SN RS nn e
2T R e S

(RS b g g bepase

JANDTET VP ANDINGSS BN LR WY N
W) 2N INTn IS B2 £ AT
no e ehyn nes(nree)a

S a3 nnEn pEvs
BS SFETs Bt X en v

Sha S
|~ L -

161

TP ST ST RDOR WIAN 31T IND
BT UL oSN Syt o't MYy
DUCR DYSTS N naw ne o . oen Oy
N'3] Aot KON Q0N £ MR B MRS
N2T oren2 tom od ST (Braah o
S0 ISR 0T MR 1900 K e WY
WX FSSPE NN ANNS A e on
ToEnoEnoN Ty B e a Sk e
NEZORY P BTSN U Te e
WRE TEe Mepd H ke X p
FPARIT TR WS Deh BT o ) o e
R DN R OTEN TR B PRT Y
W L e exd aee Yy eyn vt
WS TUY D OR pYS 0 TP ave YW
Y27 2920 N oW PIY et Py N e
Sxven Sy eph v oo Yen e R
Y 0N AT ot omend  exerah
OV Y OWN AR PPN W3 0ln
Xy w3 Y% o pEon o ouw o
WVISA 1K) 22U 8T Pad BN WwEEn
nER D O% w3 9 owm Ko oy
Sran o Mo 80 vhn . eawam P P
e Sy o oy Wy moe S e Sp
BTN KD WIS AN T S WD TN
IRYZD TR CXED SUe Sk ot g
P AR L R B I L I ey -
Prenoen % hem e veny xnovnn
. jEwS Ampn eeemy pn b oeow Loven
S WM A3pn 80 Oxved vl on
W 7 Spd peen ye oxe S

bbbl o
-

3
b 162
O oaNne ovTen s ne Y e T
oy eopnd St xh we ey
W3 AN M A7 MD)W DR
+ 5 Hor &6 v opan At M37) T S
It Jnande ey nan nned xen S

har X9 AR Ay BN hRa aen Ny
PR TR B3 BN D P P KD I
T 953 o o M boe ppnve



226

THE BAHIR

PYW ER DORN PPV UN N

| nh -ta' ‘\‘1\-‘

L
'. s :n ': A;n-:{.q 1\.“5-:0 Issq I'-l h\‘:‘- o’-::-‘q
“ '-.:N 10!-\- :-u;* Kh -uq--:: n‘- .:;o -.u\

oyp ¥ X matm % b b m b
5 vp\n 5 Twewa -*',: TR PO T TN
DN KD YT 5P oSl e N
8&{( 1' “' --n‘ "{"\'\ I-‘ L ‘t uq

R2TY /71 3N M N

-h—u
e D-n

\Rn -'lqr

R

165
DOSNT T3 N

reeTn mets WY R T v vl

‘ns 3ﬂ1 "s\n»’ " Q-L1>s:: O\W- 13 ." “s
ARREY Nown o S Gxme e
PATY 2UST WNOR RTIEUUM PV AN
K- AR e Rt Swad v N

MY ROX N RS XA M8 0 wa nhan
N NI RN T n'-m a e

169

AN

W WY

d"

oIS W W o vepven Y R W
‘S VS EM T PR NSRS M2 TR
55 FE A pEY TE0 MY AN ounw
FIVRN RSN R 7y 2 3
v ot ae mESH NN 7D T
JORTYNDD BETR. R YONANR 07PN

Q--

TNy et by 9::' PRSI oY Yoo
DS MYl

170
WIS NON DN n¥dS e
WhOND 1 U2 aaped menn o R
mmaby ns W e nes b et m
Nt 85X AT UEW /D ek X e
'EI NS WM MBI 373 W AR S
Kr5n YA M0 B N

-—aes
Vi

I7]
rrctn o
x‘, 7'.‘“;"" mame. Lsx c}u«p -‘cns '1"""&'3

noyet monbe “ﬂ T oa v :* iy
aown ..-ﬁ WR NN YR need et

7
—-s

TN oM 2 w9 oty o e
DM YOS AED 3 Y ey DY

165

ooy =S TR DI DWAw
yeen S ON SSTe Fren

"o ~‘.s MOVN NE SRR NI T
o' My Ao anb pee aapn o Ay
MTY BN 2NOT SRR oD e O
n‘\cug.m q‘-qus —-n o PR Qt-‘\ c c

S 372 SN AT TS
"M? he }"!.P :‘F:J ﬂ'}.PJ > b
jore ik R BvRR O "‘:ﬂ

W b s

Gos 1Qq- 8‘-\

166
causm qu\
MR 2R nam % vw e omen
DD TONT SR M2 S 272 SN
30T fEP N wn e

o .\.\'I N9

-—aras

hb'vﬁ ual b-‘x

e

- ea

L “ he |7
c.-u— cl; q!n:s :n--q ci;t::\ -i\ﬁ-\

=

.no\H

WM

mendyD BN Sxoen

-n- --n\
L L

oyv

167
‘BYN3) BMSR Y RNEN
\{vy “h\- ri N sn‘ n'._’r ey (nq‘_s
“wm’ h-! e - :l-’. :’-' \0.&‘!1

,_-_ t-db - ¢
W R NON Y

: St
b e Peb ke oo
A AL A .,
- -

ss1nL —\mﬁ q.b e e
/ e b Hiw ] -C't— b "‘r

"D UR D ERSD TN WIN SR TR T
:\1” 0: h-\*\- Q\u— -n.\

W l -t v
KE% Yabae b :::‘;“- ooV F" T

S AW S SRV TR o .-m

- - b\ct. -Lq-\
e 10

lcﬁ. 8‘

BuN

J-O
o P L R e oY 2R DY AT
mam oo Mz b rr1~~ " TS
MR AP BIAR TR SR ont e a“::"’?

< P NN
W jan s b PP s 2 e

% wern &b enwy . oanN et

USRS BN -,-.Lo... "3 T -1-—q - -
- n

- -t AL e
o -Th 3K) 25 oA L pran 72 ~mN)
N Y R EA NS EN | s

hb\ --:qk.--\. \-\--l:h L N S s\b. -

B
TR P KN PP RO

‘-“ ] ‘--h L) ‘Q!Q-

i

-y
-



Hebrew Text

227

ﬁ’- -\q\m1 q\m’ no--q - h-

-\-Qn-
e

-— '
-1 “..l.-.“ th - - .n.\- ‘-Qo .\‘Q - -

LL- - -r - - o r
UV 33 BT TR :‘::"T:ﬁ en n)

phoh TP o W e S

-t -
- l.—

e A
Tt e ) [ ICAA -

175
'R 520 T RIS SN TS N
MNN B T KON I T R e
b v saer iy :
NP 350 ANED N SMD TND TR N
pepas 3% W S N

.‘Q- - .-
|- -y “«\

.5.00 .q- ey =
-l iy e

176
s 24t

30 W2

_Ame . -‘QOO AR Woaann -u!\. AR AR SR At A

| 0--,','{, AN L |..-b.-
"7 N INY I AN N
TR N et DS Y U O e LR

. 4
Qq1 -~ \q h;c iq;g :..:.‘ \'o-‘-os\-s 1L ..u.: :-. q

Sma- “--.c -Qooh
| -t --‘ 'RIRRY

ERIET S5 M mEtE NS e

2 TN et SEEND PO ONEW e Ay
- V- - - - ’ L -
ek ar-ZurA r1v;
177

- N macs
e -y i

cx.q

PR AR e q.\. .-g.ﬂ -.-e- .-- B st AR

e e - e -/l-d-
b .
oo 5117 D2 S T NI N N
L Dt am  sames Lo»‘ - wAay -.n.q‘ q-uuh
- |b'p ‘- Wl ‘od' - - -y -
Y SR ANIDE AN T P

A e --0
- - ’ ’

178

P :

-
. ﬁ- - g e \-::1 i

’-

ETE BRNE DRt tra w K™
-\F:n 0:’;0 -'ug . “ﬂ Lr-; n:-;o 0951 —? -n ;-“

DU 53 e Smn NI s Enp o

B N L N .':'m ' o o
L-q --a‘ W &-1 -‘0-.1 :‘.-

- 1) . -
'S SN0 reresy :':-:-. '.-; NS i e
T 4 peder e 521 O st St

..“.\. ..u . 0

“"-: s ‘-1 '-‘3 10 .. .3*’ - .u-o
‘\-!’h ‘ \0!0!1 QQ- “l 1! ss :Q‘.:. --.‘-‘..:
=5 ' rm g g T s

- A e et
L iwd e br—-

L\.L-z :

TSN N7 NN
esmm2s mved St St mn o

K5 12 oW A T -m"m' ™
™ % mSy‘) Y owbe ahyn 8O Ty
TIT ST INT WY 50D 0N TR RS PR
nesh RO Moymd ruethw ows o
12 SN MO M WX WM W ST N
957 32102 N1 23 nesn NV 7 PERT TN
RITIATSY W2 INSOPW 00 Ny
=% MR S oenoua 1 9 e Predtee
TR ORISR PN PN e
m=ANTNTI 2 P S iyl

[ SR
Wa DTN NI S e uvm oY 5:
eehoTerd

‘\"
A

172
£5% IR 123830 BN

x: st o TR A Y
,-n e PN SVON D20 N
. n“ﬁ‘ -Q' w 'N! T Qh‘.\"" 00&‘ FQ‘:‘
SUPSTIREND W AUSE pIw AReN N
'.'F e ---.-FL--P ’..Lsnsm1-x1 S‘sm
S5 PRENTE PRYSS IS TASEa AN
Son wm Nz amet PN soen
8 W33 yBY 1253 Moy ToRd St Mo

e512 1% TN '“‘,:': 295 v 2zt st
A e x> ‘N e
ASURES TOPT BN YIND NN XD oA
SVAST LT 2P TN R R SO A
.g.’.‘ N R‘Ssx w: T+ rp "2
M5

Pt ah -

173
T BN Sam I uvn I N
Bt WY W .-.a,:”';n m. 5 n‘* MWNT YT
P BN M N n m; Y
WENR WP DINS IR P ...-z' on T
BB Maps NO2 ,1:-:-..1 0" .;-1 o n“.:'

2 ntv | /an W =hetyy) "‘FJ". [o1e .) napd YEN
nq:1 : \ "“7 \-0; \n’ -n 1\;- :\Q-\
-‘Q.=

-

174

I NITT SUENT SNUR T NN



29

THE BAHIR

TR RNYY TS A OND NN U
- - -m .-ch -

ll-ldv’ .- - 4l

18]

2
IR SYSh W E™
-ibu'q hnn\ ~—~m 8 \Q‘ q-q..:-‘- Q‘-Q‘uur
. -
flealts ;“"“1 L".‘:‘ by s e T
‘.8. :!:: 1\ s .‘-n.'". '1 \nv} ‘-w-'-. - 's .1‘

'
- 3 Qonv R!- 0\1 h\\ﬂ‘-. :-‘s qq* n‘:n‘.'.

Sy Sems N msbe 1293 nhap e

L) 8 ok ty Peab
152

e oo N J‘N "ot &' )
mﬂ;qh -q".\‘ + wuh -1".:0‘ - \zg ITQ -nso
Ipe 3 n‘b IV DOV NS WD
'w ~-Q \q \'u1 n qs\o o- by mm\-‘F
% S (e

153
m hq hw QJ\nnx c'-\1
s “ 'Qﬁ:v n: ;;wx h ‘ H!:L\;‘n \- NN’ 8&\!’0
DI POVRY IS0 Ee UM s‘-s
LS5 e e A st

184
"mu B

S "1‘».‘.‘* R U PAGRI WP R
.':‘“‘: e=Syn we Tete unten unep
\-': l.:‘ ::‘-: \'\‘00 1‘“”‘1 cQ’d nl '“ﬂ (4% u

- '*"*1 T o 2 \::"1,:‘)

L ]
el A

M\\ ?\00-1 : :ﬂ;‘\l l‘l: ; :lr: :r‘u" Tﬂmr:
FTEW OO0 NN N T TSN

T2 PR Ex s k05 nxsd rov Moo
~q i.\ Q‘i

QQ\\D“ wu - - ANy ey

P - l-l AR AT
Q‘-’ ‘§~-m -an.o- L\ L] \ nunm - A ‘Q
P ww e Y- 4 ---oli
PYSTAT NI SN Uit Mo 5w
NZ* W3 2 1‘1*# RIW RS M )
neen n b ame et tee L emen %
:: "-R hh1 1&-000-03 Q‘Qh L‘h\m -: :«‘.A

‘-5‘-' -I:EJ‘ uu:uqoq 1ﬁqu=0 s‘.1 ‘.ﬁk rhmtu
D Sarb me amd oh o -*-*‘1 Td X3
'\-A -q -L\

vyre rd o o Gt ), ™ n-s

ye ' S Nio

» H20 IR ANED RRIR ARSY e Y
FISEN TNY NS MO W NN 5
m-w ‘\“‘ﬁ k“.\:‘ ) .Q:\:'\r.l;:hiﬁ ﬁzi::l;\

‘m“‘
R

VPN SN MW TSP N N RDY e
SORISY AT INDPININD NON Sxw
TS rhenm MM s oo Sue
\.::' 'Q‘ ..-. ":..‘ Q.‘-‘ g Q-QO Qw . "J1 .-\-“
peve oD by nEpTs o neIn TR
102 TDRVCEN VIR N 00T BT
TS NI U i oYY oV Bt e B

‘O--

v ‘-9 \-\ot .s" ¢ SEA AR Wt meAl - .qoq-

al g "--'ll.' -. l"“l
M
R A SRRy - QOOQ‘ —k—- .- - e b
.-.{ dof \‘ c-’- sd .lotu'ouﬂ ‘Jl'l s
- -
: .'-: ‘ﬁ

179

7 oTeND ™ i M oNen

g~§g~ bt lg e N \'\ ey ‘i‘h. .h-.\l “Q
.\ \ - o J\ o ..1

XrEs XETVD TR . It N X0
KOENY S RM) NSUUET N D 27D

AT SR RIIY W NS X N K000

150
| s-‘ o"ﬂisvs 15 b&’Q p-‘-a‘. *OLW

—-—aa ‘-Q.
- ~!

l m- -
53 i mIpe AU R . O pesd

TR RSN (M S TNy a2
o] KW U ST e S NN
x‘sw D AWE AR N uT BN v
oy b s TR L 3R WS NS
\x:’ nm'ﬁ’ nﬁ:ﬂ;‘: m-\1 \“‘Qﬁ\“ "‘: ’O‘)\
'ms WU DTSN NPT (NRTE WS) W

DM ARTEY NS MM S e
"“19 ™ P B Wz oty v o
lbxﬂ'n m’ e b \\\. s& AARRE A —m

SRl hou-

-,

e =t V' y a1

RQDQQ m- .is"x: -S\tt 1I.§ ‘l1 1 :sb-\ .':‘.‘Q

o5 S wrmn NOR W YR 2 e
v 5 wes ve 3 ourh ot by o

umh\u

SeY T XM 9

T T r*‘ > '
SBR3 TN KT

DY AT NI WM AT

W NIUR O SR M WX YN, hoEn
DRI MBI RV SR 20 27 N

- - ’ﬂ -"".m- - e
r'-- .‘-‘J—-“ lvx x L e - ‘|~~U

r."‘\? n tm] 17 r- \"w .“‘.“ S -Q.‘.Q“J

“g‘ y -



Hebrew Text

229

SR 00 DI NN R YD A B

e s .ll ‘!--N LR AT LY
=y NS N

[ B ralu liw W Ve .31 0:.:.: c::”
aTIS WED SIS BT YIRS WW

wn an R enta Sy 80 hh aww
TRY . PWY TR YR 2N -~‘w 3

BAE AR -.

e T n"" WRD Feyn KO

5 l‘-‘““is

33 1'.:‘;\.'; o

156

by

STE ST RIR TN NS AN Sy )
sranen A ety e s s
M OSRM UM N Ty ad
moEN™ UM MM sy Poatex
PO WIS T NAES P ATSNTM D

““- ] ARMAME st
'

.0-~. - 0’ lll- Ob\ll‘. -..1
- L“o q-oo. . -/ -
EAENTLETTI AN T W N AN FaNn

me by NON

ON

LT -L.m‘n PUTTYY
e ]

W

‘ - ’b: -

r:-;-% IR IR st & ."."::. N1
e SO AR WS NS SReNR RUp o
STNG T SRS TR NI T AN 2O
pIRh SEE L W TR TR ST N A
.':.; -;s!-q- Nh’ -o-u-‘ Lm %0-1 -q-- -'-.-.

‘qnuu\-mu\ - - q.c-q -\ 3
)

t-n q u--‘ —ysq
- - -

-.-..o-\o- -MN Q-hnh-

R -br..‘.-n Ma:.’;' -~;:-u.|°ou
S NIDRSR EER oW R DAY ey
VB2 TN

187

QQQ -...‘L
L R A

N3 RS0

" O -51‘
= WINY M N 83

T 2t erm s et ety nee e

1;0..0 -x-nh 8‘ lﬁ rm\\

~

- .--‘ “

. uw\- \L1 AN maney

,- - -

smen S nEsY Ton BT N ROR oY O
by = R o) ,.\“31‘ TS CER Mo )
fem Sy pan v ooy St mawsw

MPp MEN DY WRSY DU KPS Spon

IS8
77 K2R M3T) WS aTnw NATSINIT 2T
(R NB) XTI RADD (D M BN
VI R ’Q e asqu T OND 1- N2N
RO NPT M T TR EUY NN

XY 92 MR 5D c'.-*‘ SUNINS ONE
W TP 0 TORN B URAS VY YR
B> u,, 9 wavd 1*-- S wnyen o
RS AN R TEINA RN pIEn L oren
IR UEyEA Pan 0 oK Ty ol x
WO P R L
won o rmm ene pin e 5 =43 -‘:n
oo S5 M L 2w od M=t s

DNVRS D NI KN ST WS RS
Yo 5o 13 &N TR W TeEm uEd
vy Y ey PR L TEY T 3 W
DRSSP PENY M1 KD Jesp e e wme

Q-.-’ .:\f'ﬂ Q\s “ x Q-“--’ ﬁLQ--“ -

r di i w | T e e
Q-nm‘“ -hmnl

--‘- -bq.q --.\’ '“R

L e - - u’nc‘ "r
YN W N T SR TN

e P N 1N 2 oy ¥ Tn o
TrITRRNERS o n e A AT AN
STTIE ARV RN TRy P RS
M orES (PN s Swenerey
r.--‘,:::’ XD JO83 AN ST Ast YW P
TEL RN I AIOA T NN PI AW
-“1. D3 YRR TR £EW TR AN
gy *Sx,:‘,: '"S':sc !N IS ORI
‘-...J . '*L" 7 o 1 e
TN :‘"‘"*s ‘-x-' YR R ST S
R e
TT A RTINS P S ATEN eN
VY ST SN TVRT ANIS RN S

'4 -
ﬁ:s ‘-Ln gn h& \\ ﬁqanh oﬁsl\ r!\ﬁ h‘v

-

bt iy
DTN T 7D N 53 Sy 3 o A
SUX T A S m 15 e (T)
LMW ONSD WU R 2 own an
% N WU M0 MWW
R MOY SN TN N oF XM TN K00
UMY LTI NUSAR SRS TR TSN Sev
'er &b PANR B N AYSn DY s
XS v

185

a1 LW ER) W BY TRt el

85 N (Cp &2 ':':.. K7 WEK TR

-
et b

“sn

. - “"
o~ =i B0 1 e ‘:’ IR %3
AN e - - - .- - ‘s
::-.“.“: . ‘ Ny- - - --l1 - ; ' L"/



230

THE BAHIR

- AN w .-
l-o'llhcl.l -

=N R ek entem
PR3 STON L.\:'.‘.‘ 2N (ED) e osd

JUE wRY AR ohym uay oy
191
neh
CTRON PO TN SP3 T0RI RS 3 ONS

RN 1D IR RS IRE Teem o2
NS o5y oman mﬁ ' & e
TP DR YT Yorbe mevh osn
) R WM Tens oY

SR 1YENS n‘-qg1 q\vvn = tadi m\n’x‘n

|-

‘T';"S rq»anb --\q st\nl c iz‘n -“;0’ . t--'-
2‘;"-2" STAR T3 W S DwUaw oraN
[ Ees o KpM] 2o el o pen

.-:7-: YY1 :hqw w3 u~q D ot | s.:-.h )

AAR NSy oAy ek Thash Oy ur
1, STY TTY T PN TR oeen TR
52 NN DRI aNY "Ma =il
A3 TN STIN A DTIING N fesn
(TP2% P72 £%) TP TPTE WSIN KON
"1* Ko s -“"‘s 3y e Zmmn oy
onp ymary X Seond Gor O mrapn

Q-an
4 e ~

N3 .09 ppren e aen ven eeo
oYND NS L P f") " e xabb
TR ovoEn s (b ':‘.:':. me

192

DN XD SN K
1&.,\\ NAN .- W‘ 0*:1 IQ.Q)E ﬁmm

M NER ST

>

oy XY n‘;‘*‘ ey YWY M
" hnﬁ\-’
i
193
c:.::. ’xnnoo .q‘ ',"\ ﬁ \8:’

e e ] L Y -\cc
Wi MNel W i-tl

Q"“' Fq‘i‘ hﬂ\s l!ﬂ

"a"n MR (MK ED) T B NN
~s-1 TIPS NERS AT IR D uem
M u*h 1’~ TSNP MR EU T

. [ oannn = -.n N
Ll - ’ -: . - -~

ToM AUD R W NI U RWp
P A SWTTTETT 2V TR LA TR
LR M OAUER 8 TR XY W e
unmed uuyp oo Anw pand 1" BYp
"1“'-)( 1R “"‘ ""‘81 “C‘l\'ﬁ ‘;’ i‘.‘.‘:‘: bae |
235 D Mez AP 23 b
UM ETON TIONY 2T M
orm nr w1 N5 a5 N Sy e
D5 o 2R 43 MY ek TR R
O ‘0 O DR BUP () ¥ WD T
TR MYIER T TN AN TR
DN ue

159
ETE T AOONKT NV AN ‘Y

s K Thy A R KON N A
== -x I o) P :*:‘,: N0

oys3 (mmmd) D MmN T e
PR T qmw we Rtpeh

190
\ﬂ‘) w2
IR TD 7T PUNT WA TSN
o - L u K7 ¢ M 0 oniwe
" R NS P NI ohe
o '-x‘ e ¥ W et T o
x\.‘ c‘. v ﬁ!--\ Q: ‘-‘-.: \-o\ RQQ -.-.ﬁ
-m £9) T MR Y TP N
ww wde Mo w.-: e S (e
v»,:- SN TUEe U DEtNE N D 'SP
STISR 821 Mt ‘“ na %93 neYem =
K 1 A R e Y nd - vp
B3RS TEn T TR AT Apt e R
noy 3 A ¥ N ur n 2 Up PSR
Y 3NST IR BT TSN AN R
K5 73 SP3 X2 L PTEY YN TES :,:"'
= Y oo St B -:x ¥
Fn‘--s %] e px=Ne ANn AN YOO
M ..1~v U JSER T . ,n*‘v
>not e T oten ren ot e e
UV R T AN BYY [ .-m..w‘c‘ e ]
A3 LTTITIN 23p5 AT TRNIRM 20T

‘\.

! ‘ -t
AN TTEM 1ot en ot YT



Hebrew Text

231

-t -\s ﬁ"ﬂ‘-
td s 0 ' -.v!‘

A A 0]
’

ey L (RS meen Syt
nesh 35 e o aa i Ay
N - R D R M b Y ara o

VRPN RN XOR TP NSO NN N

JUTEN M ORPRT TP WM ST R
T WK 202983 Ymueh AsTRe N

M0 sy T &S 2D T () S
T EM Y PR v NS s T
5w moyn v X ns erend ane
S At e M Tt o Y
LY N T Tend aenme e
Xo E T TN e obuh s
W2 Ped M meh N e ey
tpe g e P B b B R
W N oemn 523 nYow mmaypm
XU P2 PYRR KPP YOMR XY o
IO AR A e wd oy ot
DPOW SRWMOS TS N mIND NG
NI T BYTER S DTN NI STt s

P INTDY AU XYM

197

TN AN B T NS S
ATHZ 8D N PR UND WS
KT JUUN AN S8 (8] (N) en ey
msi o by D YN WX L 320 KT
neAT @ YRR MM 2009 NSl sty
R TEYN M S TEN
X 2 ot e A Em mIIn o e
P TOR MR NS W 200 T o 2N
AP 0 NI A YR S uh o
THY KW N2 PR P UM NI
2 W e b T oune aasd

nnn emen

-

- ey

-
s Sn

198

W@ KN Bh YR B

17 &R0 nops Nops NMW uBn AW
whR 527 nopat o RN bk e KOR
w1 350 e s Ao othe ovmen
ASPI W ONEISY A3 W PWED MEM %
TER P2 TR N TAAT SN M
R P e atped st as

L. -

194

N3P TS NV 2% PN
SUN AP T ofTh M Ul

TP M35 AR N U WY R Tassn
K]0 3T PN VPN oMY R upe oy
P RS KON 3T 8250 WIm L
R R Boe np Sy Rtph Y L vpae e
PWTISN 0T ATm R KON e P
RIWRDT TR NG P SR SN g ux
TN ORINT NUTRIY UK JT N meene

Cwpvma 89 S opd e oy 8

— e Ahhm Ay L e
IIH: &‘OQH: n-l'

195
NED W IM PN % W prmonn ues

SRY L TIRAMN BPYE P ws prsw
DN NRRM AP 0P peIre Y9 RN
KON ASUR 50 P amas poure pRw ue

(X9) wR I R - atvehiue ooy 2

L A2PTE T DY NITSNT NN KIEN N2
MSN CTMST SWEA N2 Y van ) ok
RreyS B3 1352 pw DIND on W s ond
M AYER RNY RY DN T o
MoET RO RN [N ) ENin A e
T AN TN LR wRn vp [w)
LIIT NERT VI DT 558G 8 12T 2N
R T RTIPR T TER AT TUEAN

jrd Wi yeed
. N M7 533
196

NS SPUTE PR W A N
SN 3 2T Snvy Man o Neby
N3N o) 2w phvon v ooy
S0 PSRN R B v KON
ST TEEY T NS NS RIVRAT LD
SR TTTS XD I TR WY W KM

s
MY CRSS TR M Dy KOO Wb
BN M AN oW W netie T

PEND FEM N7 PN YR L Sy

o s Y W oo oW peen
LW NN TRTET PN DoY) RO

DUD WTERAY 2NST wab oowtw waen

D3 ST W) O AW BP XD ovhae



232

THE BAHIR

20 PR3 H e e Dy mets
AEPF MRPIMST ¥ T STUR KIS D
CTeNn 5% S g ey aom 523 nee £
1P 58 R Rt ontR eR D ax b N
P) ST IO SOWY W TPSR TN L 0
upss &Y Mo RN e (s
RO DWION 2R 10 PNS WK pr e 0N
nEYYM PO R 3 win xh ues toxn
B OTVIS WR IR MR NEN ohI1 Y
BON N MDY L AP PO NN e XY

LA AR -L DERRL R '5 -
',441 ‘.n P ) -: :'::n- . r‘-“‘.‘- :5 ‘:

o TR AN PYS A v meNn e
B o mpran Sy P anee X NS s ue
BI RSN TOoRY S 1o nbosn S o
TOT 3 I Sawa ame weepnntysd
Tt v wrenenpe Y8 3T Teonn
RN ML 5 Sown ey o
T TIP3 N0 L 3PP BRI NN TN
TS RSP TR TR e Wy
NS ITRA WPRYY L whet2 ARl N
ATERM Lomey pve 3% S moTep
w3 5 neone Oy m S e mevem
'y TR 5 osens B oepn Sw
B2T3 ST LTINS LU TR o
SR PAZIIR R L WRTED voM L, Ny

S W DU L e 3%

N3 MPH D WRY NN WICMRKD
EYOR NN 2TORM 2 ) WwER oW
Y1330 WY Y PR P W vyl o A
BOR TUANN W2 DM TAYNEE AR Y
VDY FI3 3D I N2 20 MW
Wt ANy ASTER RYSY AY3 NNM T
ATV RS MY TR DI TR RS
Jon pexs T R 525 qun Sy aswn
3T KW SSVONT RIPD AT KT
P TR AN S0 RN R DTN N M
m b own % xom ooen g 99
SN NSPN W 2NOT M ‘M W
BYTR SN TN 2

199
1S PSP S .
D OO NRTN PSS IS ntun on Pun
AT TS W SNRET (2007) U n
YIS FURYTX RSN B AneTn Seen TN
$ P R3T DTN TSN N

200
R NDU P NN vTRn ey
‘Koo 3 & R o en
owe wa by Aive ks booywp pon
PN LEKTEN OV T 1T RN N
wh weonmd SSu TR wK oaen

1‘”:” -.\- -.L

bb '/ oc



INDEX

Aaron, 43, 46
Abi-Sahula, Rabbi Meir ben Shalom,
X
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kindness (q.v.), 49, 18
Abraham bar Chiya, xvi
Abraham ben David (Raavad), ix, xv,
xvi, 185, 194
Abraham ben lsaac of Narbonne, xvi
Accent, 33
Achilama, 1S
Adam, 66, 8If
androgynous, 80
garment, 82
Adam Kadmon, 95
Aderet, Rabbi Shlomo ben Avraham
(Rashba), x
Advantage, 15
Akiba, Rabbi, xii, xiii, xx, 8, 12, 46, 73,
185f, 187, 191, 194, 200
Alef (letter), 7f, 10f, 25, 45, 52, 99,
102, 136, 173
ear, 29
All, 9, 29, 101
Amalek, 49, 51
Amarim, |8
Ammaus (city), xi
Amnon, 79

Amorai, Rabbi, 4, 3, 8, 10, 12, 14, 32,
34, 46,79, 186
Androgyny, 80
Angel of Death, 81
Angels, 53, 92
praise, 152
when created, 8
(also see Chayot, Ophanim, Serafim)
Anger, 13
Anonym, 186
Answer, 11
Aphen, 18
Aravot (heaven), xx, 56, 174
Ari (see Luria)
Arms, 67
of World, 34, 75, 157
Arvey Nachal, 68
Asah, 80
Ascending, 65
Attribute, of Judgment, 27, 73, 137
of Mercy, 137
Attributes of Mercy, thirteen, 47, 137
Atzilut, 98
Avraham (see Abraham)
Awakening from below, 94
Axis (Teli), 40
Sphere, Heart, 35, 38, 43, 158
Az 32
Azriel, Rabbi, xvii
Babhir, 1
name, ix
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BaKol, 28 Chakhmah (Wisdom, q.v.), Q1ff, 95,

Bakol (Abraham's daughter), 141
Balaam, 22
Balak, 22
Baldness, 115
Bamot, 68
Bara, 6, 80
Barukh, 2
Bayit (house), 2, 6. 20, 40, 92
Beauty, 66, 181
Beginning, 2, 38, 82
Bein, 97
Belly, 31, 47
Below to above, 65
Ben Zoma, 23, 193
Bereshit, 2
Berachia, Rabbi, xiif, xxiii,
16, 38, 40, 58, 18S
Berakh, 91
Berakhah, 91
Berekh, 2
Beriah, 70
Bet (letter), 1, 2. 6f, 19, 20, 40, 91. 99
tail, &
Torah beings with, 20
Binah, 97, 95f
heart, 127f
(also see Understanding)
Blessing, 1. 3
wisdom, 2
wording, 70
Blue, 33, 36, 160
Body, 10
Body (Guf, place of souls), 71
Bo Hu, 1
Bohu, 1. 5. 90, 93
{also see Tohu)
Brain, 25, 30f, 56
Bread, 72
of Shame, 138
Breasts, 67
Bride, 70, 29
Brook, 68, 69, 182
Bun, Rabbi, 4, §

L2.10,

Calf’s eye (stone), 192
Calmness, 19

Camel, 81

Carriage, 22

9

koach mah, 162
Chai, |81
Chalom (dream), 1S
Chamah, Rabbi, 19
Chaos, 50

evil, 60

prince of, 63

universe of, 89, 98

{also see Tohu)
Chariot, 47, 65, 69, 133

mystery, S5

vision, 12

workings, xv, xix, 25
Charity, 27

18, Chavillo, Rabbi David, x

Chayit, Rabbi Judah, ix
Chayot, 19, 47, 53
Chesed (Kindness, q.v.), 72, 94, 110
Cherubim, 37
Chet (letter), 12, 110, 192
Chilazon, 154
Chirek (vowel), 1S
ChOlf’l. u
Cholem (vowel), 1S
Chorek, 15
Circle in square, 44
Circumcision, 30, 64, 177
Citron (see Etrog)
Cloak, 12
Commandments, six hundred thirteen,
47
Complete, 1
Constriction (see Tzimtzum)
Cordevero, Rabbi Moses, &
Counterparts, 73
Covenant, 21
Created, $
Creating, 80
Creation, 6. 70, 78, 98
mystery of, 58
Crown, 7, 12, 18, 33, 48, 52, 56, 21
of Priesthood, 56
of Royalty, 56
(aiso see Keter)

Daat (Knowledge, q.v.), 98, 140
Dal, 11
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Dalet (letter), 11, 113 Eve, B0

thick on side, 13 Evil, §, 11§
Der, 75, 77, 201 north, 60

(also see Hadar) Evil Urge, 61, 78
Darkness, Eye, 32
Date, seed like vulva, 80 Ezekiel, xv
Date palm, 39, 62, 66, 79 Ezra, Rabbi, xvii
David, 15f, 27, 45f

killed Evil Urge, I8 ) Father, 54
David ben Isaac, Rabbi, xvi Fear, 318
Day of God, 1000 years, 3 of God, 73, 15
Desolation (see Bohw) Feet, 30, 46, 64, 66
Diagonal boundaries, 34f Female, from Adam, 66
Dialectic, 87 Field, 22
Dichotomy, 87 Filling, 2. 21
Directions, 12 Fingernails, 82

eight, 64 Fingers, five, 24

four, 42 Sefirot, 47

six, 12 ten, 31

spiritual, 107 Fire, 12, 15, 16f, 50, 53, 112
Directors, 34 and water, 16, 21, 37, 56, 74, 12S,
Diukna, xxi 202
Divisions, 19 First born, 19
Divine Presence, 271, 45, 64f, 129 Five hundred years, 64, 68
Dominions, 42 Flame, 37
Draco, 196 Force, 54, 73f
Dream, 1S Forever, 10

Form, §1

Ear, 29f, 32 Formation, &

Alef, 25 Forming, 80
Earth, 35, 46, 48, 96, 138 Forms, 36f, 53, 65

created first, 9 Foundation, 31, 57, 69
Earths, seven, 64 Four Species, 66f, 181
East, 56 Fragrance, 41, 44
Edom, 82 Free will, 89, 138

kings, 90 Functionaries, 14
Elam, §
Eliahu, Rabbi (Vilna Gaon), X Gabriel, 9, 41, 97

Eliahu ben Eliezer of Candia, Rabbn X Galgal, 164
Eliezer the Great, Rabbi, xii, xiii, 39 Garden, 49

Elijah, 43 of Eden, 12, 37, 108

Elim (place), 59 Garments, 46

Elimah, Eli, Mah, 62 Gates of Zion, 14

Elohim, 96f Gehenom, 112

Esau, angel of, 8 Gevurah (Strength, q.v.), 110

Ei, 12, 108, 191 Gimel (letter), 8, 11

Etrog (citron), 36, 66f Giving and receiving, 101f
sea, 68 Glassblower, analogy, 122(

Etz Chaim (book), xxi, xxiil Glory, 48, 49, 118f (also see Dar)
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Glow, 54, 138

God, emulating, 139
fills and surrounds worlds, 91, 152,

182

imminent and transcendental, 87
unity, 88

Gold, 19f

Golem, 78

Goodness, 20

Hadar, 36, 66f
(also see Dar]
Hai Gaon, xv
Hand, 16, 19, 60, 24
left, 53
palm, 73
right, 53, 74
Hands, 30, 64, 66
raising, 46f, 49, SIf
spreading, 31
Hanina, Rabbi, &
Head, 30, 56, 64, 66
Healing, 63
Hearing, 25
Heart, 22f, 36, 40, 49
of heaven, 43
Heaven, 12
God, 12
of heaven, 72
round, 56
Heh (letter), 4, 11, 19, 94f
Hair, L16
Hekhalot Rabatai (book), Xxii, xiii
Hezekiah, 27
Hinds, 16
Hod, 115
(also see Netzach)
‘““Holies,"” 47
Holiness, 28
Holy of Holies, 67
Holy Palace, 25, 45, 56
Honey, 713
Horah, 212
House, 61
(see Bayir)
Husks (Klipah), 90, 112

Ice, 15, 116
Idra Rabba (book), xxiv

Ignoramus, 72
Inclination, 14
Infinite Being, 99
Injustice, 22
Isaac, Terror, S0, 78
Isaac Nazir of Lunel, Rabbi, xvi
Isaac the Blind, Rabbi, xwii
Ish, 10, 45
Ishmael, Rabbi, xii, 12, 187
Israel, 45, 49, 52
attribute, 81
congregation of, 24, 131
land of, 48

Jacob, 14, 40, 491, 75
Judgment, 24
Justice, 23

Kaf (letter), 24
Kaf zechut, 14
Karban (sacrifice), 41
Kavod (glory, q.v.), 49
equals thirty two, 49
Kedem, 37, 96, 157
Kedushah, 47
Kerach, 15, 115
Keter (Crown, q.v.), 91, 96, 99, 102,
132
purpose, 176
Kever, 164
Kindness, 49f, 53, 72f, 75f
(also see Abraham, Chesed)
King, 10, 12, 17, 19, 24, 26, 32. 66
army, 71f
bride, 20
brothers, 44
clerks, 61
daughter, 20, 23, 33, 59
fountain, 43
garden, 13
marrying daughter to son, 2
matron, 48
seal, 13
slaves, 29, 46
punishing, L3
son, 1
bride, 52
sons, 48, 63, 65
wife, 28
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Kings, ten, 11 Meir, Rabbi, 36, 75, 186
Kisma ben Geira, Rabbi, xiii Mem (letter), 14, 31, 114
Klipot (see Husks) Mercy, attributes, 13
Knee, 91 (also see Attributes)
Knowledge, 73 Merit, 74

truth, 73 Mesamariah (angel), 43
(also see Daat) MeSaprim, 47
, Messiah, 16, 71
Lamp of Darkness, xav Me’urasa, 19
Languages, seventy-two, 34 Michael, 9, 41, 97
Lebanon, wisdom, 69, 201 Midrash Lekach Tov (book), xxi
Letters, of Torah, 53 Milk, 50
square, 44 Milkey Way, 196
Lev (heart, q.v.), xviii, 16 Mitridates, Flavius, x
thirty-two, 23, 49 Mitzpeh, 32
Levitas ben Tavras, Rabbi, xiv, 8 Moab, mey-av, 68
Levitas of Jabneh, xiv Moon, 20
Li, 38f female, 80
Life, Torah, SS Morashah, 19
of Worlds, 70f Moreh, 51
Lifted offering (see Terumah) Moses, 3, 51, 59
Light, S, 10, 26, S4ff, 88f Moshe ben Nachman, Rabbi (Ram-
first, 58, 65, 25 ban), ix, xvii
life of water, 42 Mother, 39, 48, 54, 120, 195
1wo types, 53 bird, 19
Lo, 82 Motivation from below, 151
Low, Rabbi Judah, LS8 Mustard seed, 69
Lulav, xix, xxi 66f, 195 Myrtle, 67
lo lev, 16 Mysteries, S5
male, 80
thirty-six, thirty-two, 18 Nf::,f;ﬁ &9
Lulayni ben Tavri, Rabbi, 187 Nachalah 16
Luria, Rabbi Isaac (the Ari), xx, xu, ‘Vachliel &
xdii , 127 ' :
. Name, 29
explicite, 42

Maarev (west, q.v.), 2
Maaseh Merkava (see Chariot)

Maimonides, Rabbi Moses, xv, xvi, xvii

seventy-two letter, xu, 34, 42
twelve letter, xxi, 40, 42
(also see Tetragrammaton, YHVH)

M‘jgy' lﬁ Names‘ m
Making, 80 seventy-two, 15
Male, 1_2_.19.80' twdveyﬂ '
Malkhut (Kingship), 93 Natronai Gaon, XV
Man, and wife, 30
open in front, I Nefesh, 19 .
Sl ' Nehunia ben HaKanah, Rabbi, ix, xi
”a I I’u[ I. ). 59 xav, xxv, |
Margolies Rabbi Reuven, ix, X Nekevah, 66, 180
’ ol Neshamah, 19

Mayim (water), 31
May-iti, 9

Netzach (Victory, q.v.), L16
and Hod, 88, 178, 200
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Nicho'ach, 41

Nogah, 138

North, 9, 12, 14, 65, 69
evil, 60f
wind, 59

Nun (letter), 22, 30f

Officers, 41f, 69
Olam, §, 10

elam, 96
Old man, I8
Ono (place), xiii
Opening, 14
Ophanim (angels), 47, 64, 178
Ophen, 18
Opposites, 5
Or (light), 55
Or HaBahir (book), X
Or HaGanuz (book), x
Orah, 55
Orifices, 66
Ozen (ecar), 29

Palace, on cliffs, 3
Papius, Rabbi, 46
Paratz, 29
Partzuf, xd
Partzufin, 90
(also see Personifications)
Patach (vowel), 1211
Paths, thirty two, 23, 54, 129
(see Wisdom)
Peace, §, 16, 27, 31, 36, IS
equals truth, 25
Pearl, 26
Pedestal, 10
Pekidim, xxi
Peretz, 29
moon, 19
Personifications (Partzufim), 128, 131
Pinchas ben Yair, xiii, xvii
Pipe, 8, 44f, 68f
Pirkey Rabbi Eliezer (book), xiii, xiv
Pitchey, 13
Place, 48
Pleasant ones, 531
Poppers, Rabbi Meir, x
Potential, 90
Power, 317

Powers, 34
Praise, 3
(also see Tehillah)
Precious stone, 35, 75
Priestly blessing, 40, 42
Princes, 318
Princess, 48
Provence, x, xvi
Punishment, before twenty, 22

Raavad (see Abraham ben David)
Rabbah, xiv, xix
Rachel and Leah, 129
Rachem, 28, 141
Rahumai, Mar, 10
Rabbi, xiii, xiv. 2, 7. 9, 24, 36, 39, 43,
49, 34, 33, 77, 185
Ramban (see Moshe ben Nachman)
Rash, 95
Rashba (see Aderet)
Rashi, xxi
Rays, 74
Raza Rabba (book), xwi
Rechem (womb), 141
Reconciliation, 1, 16
Red Sea, splitting of, 167, 176
Reincarnation, xx, 46, 71f, 771, 197
Remember, 70
Resh (letter), 30
Reshit, 2
Ribs, 66
Righteous, 38, 27
one, 37
thirty-six, 195
Righteousness, 14
Rochek, 15
Rock, $3
of Israel, 77
Rod, 43
Room, hidden, S5
Root, 45, 48, &7
Ruach, 12. 19, 1091
Running, 44, 65

Saadia Gaon, xv, Xx
Sabbath, 21, 58, 70
Sacrifice, 41, 46
Sadeh, 22

Samael, 81
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Sameness, 97 Shin (letter), 10, 30, 45, 102
Sanctuary, 20 Shiur Komah (book), 187
Sapar, xix, 120 Shoresh, 30
Sapphire, 16 Sidah, 22
Satah, 62 Silver, 19, S0
Satan, 59f, 62 Simon, Rabbi, 27

officer of, 63 Simple ones, twelve, 62
Saying, 58 Six directions, 30
Sayings, 69 Socheret, 75, 11

three, 18 Solomon, 2, 23, 130

(also see Ten) Song of Songs, 23, 66f, 180
S’chach, 163 Soul, 18, 44, 18
Scholem, Gerhard (Gershom), x five parts, 19, 122
Sea, 36, 94 “Souled,” 21

etrog, 68 South, 9, 69, 94

Torah, 2 world, 4

wisdom, 35 Sphere, 34

World to Come, 4 womb, 40
Sechorah, 75 (also see Axis)
Seed, of Israel, 56 Spheres, three, 69
Seers, 22 ten, 69
Sefer Gilgulim (book), xxi Spinal cord, 30f, 56, 67, 98
Sefer HaYashar (book), 188 Spirit, 69, 73
Sefer Yetzirah (book), ix. xiii, xviii, of God, 52

xix 107, 1571, 171, 188 (also see Ruach)

Sefirah, xix, 41 Square, 44
Sefirot, significance, 104 Stone, 76

ten, xx, 921 of Israel, 74

(also see Ten) white, 15
Segol (note), 68 (also see Precious)
Segol (vowel), 13, 32 Stones, 61f
Segulah, 32f Strength, 16, 41
Sepher, 110 (also see Geburah)
Sephirot, 41 Structures, 4
Serafim, 53 Structures, seventy, 62
Serpent, 81 Succah, 26, 150

seduced Eve, 80 Succot, 39f
Sexual organ, 56 Succot (place), 40
Shabbat, 58 Sun, 20, 26
Shadai, 18
Shamayim, 21, 37, 56, 96, 195, 199  Taha, |, 60
Shavuot, 39f Tallit, 153
Shechakim, 1, 26,45, 72, 88, 137, 150, Talmud, xiii, xx

157 Taltalim, 40

Shepherd, 33, 74, 22 Tamar, 29
Sherira Gaon, xv palm, 79
Shevet, 43f Targum, 4, 41, 44, 51, 62, 66, 68, 72,

Shimon bar Yochai, Rabbi, xiif, xvii 179
Shimon ben Gamaliel, Rabbi, xii Tav (letter), 90



240

THE BAHIR

Tefillah, 133
Tefillin, xd, S6, 113, 173
God’s, 199
Tehillah, 3, 93, 133
Teli, 40, 195
Ten Commandments, 29, 47, 193, 198
Ten Sayings, 45, S1f, 69, 169, 201
Tenth, 38
Terumah, 36, 160
Terror, S0, 78
Tet (letter), 31, 47
Tetragrammaton, 93, 95
(also see YHVH)
Thirteen, principles of interpretation,
X
artributes of mercy (see Attributes)
Thirty-two, 33, 15, 36, 40
(see Lev, Paths, Wisdom)
Thought, 29, 32, 150
rising in, 7, 32
Thousand, generations, 78
Three hours, Sl
Throat, 17
Throne, 14, 35, 56
of Glory, 36, 53
Tikkun, 90
Tohuy, 1, §, 60
and Bohu, B8f
Tav Hu, 90
(see Bohu, Chaos)
Torah, 1, 16, 18, 40, 45, 50f, 72, 9
before world, 3
Oral, S4f
quarry, 52
sea, 2
stone, 62
study, 29
water, 62, 92
written, S5
Treasuries, 4
Treasury, of Torah, 73, 79
Tree, 9, 30, 34, 36, 45, 48, 67, 101
divine powers, 45
of Knowledge, 81
of Life, 37, 591
Trees, 3
male, 66
Tribes, twelve, 43
Troops, 47

Truth, 14, 18, 21, 27, 41, 45, S0f, 73,

75
peace, 75

T’shuvah, 11

Tzadi (letter), 22, 126

Tzadik, 22, 38, 57, 77, 126

Tzafiyah, 32

Tzayir, 53

Tzedek, 27, 45

Tzela, 179

Tzimtzum, xxi, xxii, 87, 92, 102, 152,
182

Tzitzit, xviii, xxi, 33, 36, 153

Tzofim, 133

Tzur, 53

Understanding, 18, 39, 73
(see Binah)

Unification, 41

Unity, 52

Universes, 120

Uriel, 41

Uprightness, 51

Vav (letter), 11, 12, 30, 104
Vessels, 88

breaking of, 89f
Victories, 69
Victory (Netzach, q.v.), 64f
Vinyard, 78
VoEd, 10
Voice, 17
Voices, 15

seven, 16

or ten, 17

Vowels, 431, 112

round, 44

Water, 9, 16, 31, 45, 47, 49
change, 121
division, 19
male and female, 150
Wisdom, 45
(see Fire)
Week, 30, 39
Wells, 62
West, 57, 65, 69
Wheel, 18, 47, 64
of Chariot, 69
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Wife, 66
Willow, 67f
Wind, north, S8
Window, 20
Wine, 50

Wisdom, 2, 18, 23, 38, 40, 48, 52f, 65,

69, 73, 91f
blessing, 2
thirty-two paths (q.v.), 54
(see Chakhmah)
Woman, split, 80
Womb, 40, 67, 14]
Word, 18
World to Come, 53, 58, 71
sea, 4

Yaakov Nazir of Lunel, Rabbi, xvi
Yanai, Rabbi, 9

YaNun, 32

Yapha'al Y'pha’el Yiphol, 43
Yatzar, 80

Years, 26

Yechidah (soul), 19

Yehudah ben Barzillai, Rabbi, xv
Yeshimon, 69

Yetzirah (universe), 98
Bible Quotes

Genesis

1:1 2,5,9,12, 19, 96f
1:2 I, 192, 199
1:3 6, 7, 10, 26, 53, 75
1:4 54, 99

| - 26, 27

1:6 37

1:8 37

1:16 26

1:20 8

1:21 54

1:26 81, 203

1:27 30, 66, 80, 131
1:28 80

2:4 26

27 78, 203

2:17 81

2:19 29, 80

2:21 66, 80

2:24 64, 66

3:1 81

3:2 81

3:10 82

3:11 82

YHVH, 2§, 40, 41, 42, 45, 47, 123

Yochanan, Rabbi,xiv,8, 44, 49, $3, 67,
74

Yochanan ben Dahabai, Rabbi, xiv

Yoch;;an ben Yehoshua, Rabbi, 187,

Yocyanan ben Zakkai, Rabbi, xi, 185,
186, 187, 200

Yod (see Yud)

Yom, 136

Yonatan ben Uziel, Rabbi, xii

Yud (letter), 10, 11, 22, 38, 45, 102f

Zachar, 19, 70
Zachor, 70
Zahav, 19
Zarka (accent), 32f, 151
Zayin (letter), 19, 29f, 52
Zeira, Rav, xiv, xix, 78
Zer Anpin, 107
Zerach, 79
sun, 79
Zion, 14, 45f
Zohar (book), xiii, xx, xxi, xvii,

xxiii, xav, 19
3:12 82
3:24 37, 37
5:2 80
8:21 61
9:6 4, 30, 65
14:19 33
17:4 21
18:2 49
18:17 76
21:8 8
21:33 76
24:) 28
23:27 14, 51
26:5 68, 76, 77
26:24 143
27:3 195
28:29,30 203
31:53 50, 75
33:17 40
36 20
36:43 203
38:28 9
38:30 9
49:24 33, 74, 76
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16
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19
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20
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5
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